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Preface

‘ N Jhen Highland Baptist Church cele-

brated its 110th anniversary in 2003, its
leaders recognized the need for an updated his-
tory of one of Louisville’s oldest churches. The
last history had been written in 1968, and a
seminarian retained to write a centennial history
in 1993 was unable to finish the task. I agreed
to pastor Joe Phelps’s request to write this his-
tory. Several church members formed a History
Task Force to coordinate the project.

For a historian, one of Highland’s great
blessings and banes is its vast archives, preserved
almost completely from its founding in 1893,
with only a few gaps here and there. The
church’s business minutes and Sunday School
records are preserved from its earliest years.
From the 1920s onward, we also have a fairly
complete archive of bulletins and announce-
ments, which open the window wider to the
day-to-day life and activities of the church. The
blessing is that this material provided the means
to tell a solid story about Highland. The bane is
that these comprehensive archives presented a
small mountain of material to go through. I

supplemented this research with readings of

wider Baptist histories, including those of
Southern Baptist Theological Seminary, the
W. O. Carver School of Missions and Social
Work and the Long Run Baptist Association, all
of which have had close ties with Highland. And
I drew on the extensive archival resources at the
seminary to learn more about Basil Manly and
Juliette Norton Marvin, the driving forces
behind Highland’s founding, who accomplished
much on behalf of Baptist causes before their
tragic deaths. I also drew on the archives related
to such seminary personalities as John R.
Sampey, E. Y. Mullins and J. B. Weatherspoon,
who had important roles in shaping the church,
and that of the late Louisville mayor Wilson
Wyatt, whose reminiscences fleshed out the por-
trait of one of the church’s founding families. I
and other members of the History Task Force
conducted interviews of longtime members and
reviewed previous oral histories, drawing on rec-
ollections that date into the early twentieth cen-
tury. (Even well-kept minutes often gloss over
sensitive material, and on some occasions the
archives even candidly record instances of

church leaders shielding sensitive material from
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posterity. The oral histories have filled some, but
not all, of these gaps.) The result is the portrait
of Highland that you hold in your hands, one
that should reflect the spirit of Highland’s cur-
rent logo of a cluster of saints gathered at the
cross, with some going out into the world in

service and others being drawn in.
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scripts will themselves form a valuable addition
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generously provided archival photos of promi-
nent Highland members who taught and stud-
ied at the seminary, and who provided access to
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I would not have thought of otherwise.
Southern and Highland have so much shared
history, despite the strains of recent years, and I
hope this book serves as a benefit to both.

Thanks also to the Georgetown College
Special Collections and Archives for information
and a photo of Henry Noble Sherwood;
General Baptist Women’s Ministries for photos
and information on the remarkable Asenath
Brewster; Terry Birdwhistell and the Public
Policy Archives of the University of Kentucky
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cial thanks go to former pastors Don Burke,
David Nelson and Phil Christopher and to
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Parker, for providing perspectives that no one

else could. Particularly poignant was my inter-
view with retired seminary professor Henlee
Barnette just months before his death in 2004;
though never a Highland member, he provided
irreplaceable information about Highland mem-
bers’ work from the slums of Jefferson Street to
the halls of Southern Seminary. Former semi-
nary president Duke McCall’s recollections
bring to life the Highland of the 1930s.

Most of all, I thank my wife, Holly, who has
enthusiastically supported this project even as
she saw me spend many hours over church
archives and a computer. She shared my goal of
making Highland’s history better known to
those who, like ourselves, have found a spiritual
home at Highland.

Notes on Style

Some notes about style are in order. Early
records were sometimes incomplete about
names, often giving only initials for men and
giving only the husband’s name of women (such
as “Mrs. Trevor Whayne”). The names in this
manuscript are based on the information avail-
able in the records.

For brevity’s sake, most endnotes refer to
books only by the author, or by author and title.
Full references to their books are in the bibliog-
raphy at the end. Also, when dates are given in
endnotes, two-digit years are used for twentieth
century dates and four-digit years are used
for nineteenth and twenty-first century dates.
For example, May 8, 1893, is 5/8 /1893; May
8, 1993, is 5/8/93; and May 8, 2003, is
5/8,/2003.
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Frequently used sources are identified by
abbreviations in endnotes. They are as follows:
CB—Church Bulletin.

CJ—The Courier-Journal.

CM—Church Minutes, which includes records
of churchwide business meetings, bap-
tisms, transfers, deaths, reports, corre-
spondence and other church business.

DM—Deacons’ Minutes.

HBH—Highland Baptist Herald, a newsletter
published 1950-1979.

IR—Long Run Association of Baptists of
Kentucky, annual reports.

LT—Louisville Times.

MP—E. Y. Mullins Papers, in the Southern Baptist
Theological Seminary archives.

SP—John R. Sampey Papers, in the Southern
Baptist Theological Seminary archives.

SSR—Sunday School Record of Highland
Baptist Church.

The Tie—The Tie: News About the Southern
Baptist Theological Seminary.

WR— Western Recorder.

WRH—Highland Baptist newsletter supple-
ment to the Western Recorder (published
since 1979, called Highland Highlights
since 1996).



Introduction

t the eleven o’clock Sunday service on
ovember 23, 2003, a full cangegation
gatherad in the historic sanctuary of Highland
Baptist Church for what was both a typical and
untypical Sunday. Sunlight gleamed through the
stained-glass windows on the eastern side of the
sanctuary, dappling worshipers with a rainbow of
colors. The purple-robed choir, nearly three
dozen strong, gathered at the back of the sanctu-
ary for a processional, fronted by three adults in
white robes preparing for baptism. The choir
softly began singing the traditional gospel hymn
“Down to the River to Pray,” an a capella song
with stark four- p a rthammony (made newly popu-
lar through a recent film, O Bwther, Where Art
Thou?. From those hushed beginnings, the
churdy's majestic pipe organ led the congregation
into a full-throated singing of “The King of Glory
Comes” as the choir processed forward and
young people carried banners that poclaimed
“King of Kings” and “Lord of Lords.” This was
the feast day of Christ the King, in effect the New
Year’s Eve of the ancient liturgical calendar that
Highland had been observing with growing inter-
est in recent decades. (The following week, the

churdhwould restart the whole cycle of seasons—

Advent, Christmas, Epiphany, Lent, Easter and
Pentecost.) Shortly after the hymn, the congrega-
tion stood to watch as each of the three baptismal
candidates came forward to make their profes-
sions of faith—Canie Daniels, a newcomer to
Louisville who was drawn to Highland by its pro-
motional spots on public radio; and Crystyl and
Jason McGuire, who found Highland when they
werelooking for a beautiful sanctuary in which to
get married and who were subsequently drawn to
join the congregation itself.

As pastor Joe Phelps immersed each candi-
date, the congregation joined him in the words,
“in the name of the Father, and of the Son, and
the Holy Ghost.” His sermon contrasted the
majestic imagery of Christ the King Sunday with
the reality that in our daily headlines, the reign
of God has not yet been fully realized. Yet he
drew a strand of hope from the story of a good-
natured, mentally disabled man who lived in a
rough neighborhood. This man was routinely
mugged whenever he cashed his government
check and finally was murdered. The man’s par-
ents, given the opportunity to seek the death
penalty, rejected that option and instead

embraced their son’s murderer, saying their son
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The procession at the start of the service on the feast day of Christ the King, November 23, 2003.

would have wanted them to do so. That, said
Phelps, was evidence of the reign of God. His
benediction, as always, announced that we “end
this form of worship to resume the worship that
is our very lives.”

That worship resumed at Highland that
afternoon, as the church hosted two groups of
people with whom it is seeking to build closer
ties. One group, members of a predominately
African-American church from the Newburg
neighborhood, Forest Missionary Baptist
Church, came to Highland for an afternoon of
woodworking, creating sets of simple, white,
wooden crosses similar to those Highland has
placed on its lawn each December in recent
years in memory of victims of violence in
Louisville. While the Highlands represents one
of the relatively safest neighborhoods in the city,

the annual memorial is intended to show soli-
darity with victims and their loved ones. This
day’s project marked the church’s effort to
expand that goal and build both interracial and
cross-neighborhood ties with a church that deals
with such crime on a regular basis. (Both
churches would put the crosses on their lawns
on December 7.)

At the same time as the cross-making proj-
ect, other Highland members were gathering in
the fellowship hall, hosting about thirty
Albanian refugees for an early Thanksgiving
feast. Highland had been secking to build ties
with the local Albanian community at the
encouragement of Rick and Martha Shaw, mis-
sionaries sponsored by Highland and working
with the Albanian people in the Balkans. The
Thanksgiving gathering turned out to be a solid



first step. Highland members and their guests
talked over dinner, and church members who
had traveled to Kosova shared their stories.
Albanians performed folk music on their tradi-
tional stringed instruments and taught the
church members some of their folk dance steps.
When the guests had gone and the food was put
away, the remaining group of about fifteen
church members gathered in a circle for a clos-
ing prayer of gratitude for a day of crossing
boundaries. Leading them in prayer was retired
minister Don Burke, who thirty years earlier had
led the church as pastor.

The day was unusually active and yet also
typical for the 110-year-old Highland Baptist
Church. Through missions and social outreach,
even through deliberately planned architecture,
music and liturgy, Highland has presented a
Baptist and Christian witness from the corner of
Grinstead Drive and Cherokee Road, even
before those streets took their current names.
Twenty-seven people, gathering in a house
meeting in May 1893, started Highland as a
church to serve the new and growing Cherokee
Triangle suburb east of downtown Louisville.
Since then, Highland has ministered to its
immediate neighborhood as it has evolved from
its orientation around a boulevard of patrician
mansions in the early twentieth century,
through a period of urban decline, into its pres-
ent mix of rental units and gentrified homes
with a college-town feel of cafes, used-book
stores and restaurants on the nearby artery,
Bardstown Road. But Highland Baptist Church
has held a wider significance as well.

Closely tied from its birth to Southern
Baptist Theological Seminary, Highland has

Introduction

Phil Collier talks with Albanian visitors to a pre-

Thanksgiving meal at Highland on November 23, 2003.

touched the lives of generations of Baptist pas-
tors, missionaries and leaders. For many years,
students by the dozens came to Highland, both
for spiritual nurture and for laboratory lessons
on how church should be done. Women stu-
dents came from a seminary-affiliated mission-
ary training school and later from the seminary
itself, as well as from the nursing school at
nearby Kentucky Baptist Hospital. They volun-
teered in Highland’s mission outreaches as they
prepared for a life of bold and arduous public
service, from the gritty streets of Louisville’s
Haymarket to the provincial cities of Nigeria
and Taiwan. Many students worked as associate
pastors, Sunday School teachers or leaders of
Highland’s missions in other neighborhoods,
doing preparatory work that would later bear
fruit in careers in the ministry and social service.
Indeed, the names of Baptists who came
through Highland could fill a Who’s Who of
twentieth-century Baptists (not even counting
the roster of public servants who included a
mayor—Wilson Wyatt—two state attorneys
general and several judges). Highland was home

XV
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to three Southern Baptist Convention presi-
dents (John R. Sampey, W. J. McGlothlin and
Herschel Hobbs), two seminary presidents
(Sampey and Duke McCall), four Baptist col-
lege presidents (Basil Manlyl, McGlothlin,
Henry Noble
Patterson), a president of the Baptist World

Sherwood and Morgan
Alliance (McCall), prominent Baptist theolo-
gians (J. B. Weatherspoon and Frank Stagg),
and a woman for whom a Baptist missions offer-
ing is named (Asenath Brewster).

Yet Highland’s connection with the
Southern Baptist Convention had its strains as
well. Its inaugural house meeting in 1893 fore-
shadowed this complicated relationship when
two sponsors of Highland—T. T. Eaton, pastor
of one of its mother churches, and William
Whitsitt, president of the seminary—gathered to
help launch the church. This must have been
one of their last acts of cooperation. Soon they
were engaged in a ferocious battle over control
of the seminary. The controversy “set in motion
divisive influences and dividing forces that con-
tinued . . . to operate among Southern Baptists
and to be virulent in Kentucky,” one seminary
professor later wiote.i Sometimes Highland
played a neutral or conciliatory role in such con-
troversies; other times it rushed to the front
lines of the fight on the more progressive side.
Given the depth of Highland’s long ties to
Southern, members grieved in the 1990s when
they saw the seminary shift to the right. At the
start of the new millennium, Highland main-
tained only nominal ties with the convention.

The story of Highland, then, is a micro-
cosm of the larger Baptist controversies of the
late twentieth century in the American South.

Yet the story does not end with the grief and

acrimony of separation. Highland’s is a living
history. The confrontation forced members to
rethink and rediscover the core values of being a
Baptist—one in which a faith that is not freely
given is not faith, one that values the priesthood
of the believer as much as the assembly of the
faithful and the authority of the Bible as inter-
preted by the criterion of Jesus Christ. Highland
joined new networks of like-minded Baptist
churches and with organizations dedicated to
missions and the carrying out of the gospel in
the spiritual, ethical and social arenas.

Despite the upheaval, it is remarkable to see
the continuity of even highly specific ministries
at Highland over the past century. Without
break since 1894, Highland members have been
ministering to orphans and other at-risk juve-
niles through Baptist children’s homes. On
communion Sundays since 1900, members have
contributed money to the poor through its
Fellowship Fund. From 1901 onward,
Highland members have given their time and
money to urban ministries for down-and-out
residents on Jefferson Street. And from Louise
Tucker’s arrival at a Shanghai church in 1911 to
Kristen Connolly’s work as a teacher in
Macedonia in 2003, members have been sup-
porting missions not only with their money but
with their labors. These members, some
recorded in history, others known only to God,
comprise the saints that the church honors in its
centennial hymn, “The Cloud of Witness,”
which itself takes inspiration from the roster of
biblical and historical heroes honored in the
church’s stained-glass windows. They have fol-
lowed the engraved injunction that meets the
eye of departing worshipers: “Be Ye Doers of

the Word, and not Hearers only.”
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One could hardly enter Highland without
seeing, in its very architecture and its stained
glass, how the church values its place amid the
wider church history. A short summary of that
history helps prepare for the story of the church
that arose at Cherokee and Grinstead.

The Baptist movement arose in the seven-
teenth century among English Protestants, pos-
sibly influenced by Mennonites, who adopted
the practice of baptizing only adult believers.
They believed that each person must approach
God directly, so no one should subvert the con-
sciences of infants by baptizing them. The
Baptist movement’s hallmark also included the
belief that for faith to be genuine it must be free.
And Baptists were ahead of their time in calling
for the separation of church and state, whose
blending, they said, had degraded both.

Despite the early development of a more
melancholy Baptist tradition—schism—the
Baptist tradition took hold and spread to colo-
nial America through the work of such people as
Roger Williams, who founded the colony of
Rhode Island with its unprecedented religious
toleration. Baptists grew rapidly in the new
American republic, particularly among settlers in
the fertile lands of Kentucky. Baptists soared in
numbers in the early 1800s amid a wave of
revival known as the Second Great Awakening.
“A religious awe seemed to pervade the coun-

” a traveler reported of the once-outlaw

ry,
region of Kentucky.ii Other religious groups,
from Shakers to Catholics, came to Kentucky
to build what the latter still call an “American
Holy Land.”V

In 1803, twenty-six Baptist churches from

Jefferson and surrounding counties organized

Introduction

the Long Run Baptist Association, drawing its
name from the creek near where they held their
first meeting. Soon the urban churches in the
growing city of Louisville overshadowed their
rural neighbors in leadership of Long Run. First
Baptist Church, which evolved into present-day
Walnut Street Baptist Church, has served
directly or indirectly as the mother church
of virtually every Baptist congregation in
Louisville, including Highland. Like Baptist
churches elsewhere, First Baptist was ripped
apart in the 1820s and 1830s by disputes with
the Disciples of Christ, followers of Alexander
Campbell, over complicated doctrinal disputes.
These controversies would affect Baptists for
more than a century, fueling reactionary wings
in both denominations.

Baptists increased their cooperative ven-
tures, founding Georgetown College in 1829
and the statewide General Association of
Baptists in Kentucky, forerunner of today’s
Kentucky Baptist Convention, in 1837.

In 1845, Kentucky Baptists joined the new
Southern Baptist Convention, which split with
its northern counterpart over slavery. The con-
vention soon developed into a quasi-established,
majority religion of the South, drawing every-
one from rural country folk to wealthy planta-
tion owners. Different traditions developed
within Southern Baptists’ life. Among them
were the more urban, formal “Charleston” or
“regular Baptist” tradition, which influenced
Highland and Southern Baptist Theological
Seminary; the revivalist “Sandy Creek” tradi-
tion; and the Landmarkist movement, an exclu-
sionary group that clung to an exalted and
unhistorical view of Baptists as the only ancient,

true church.v
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Like other border states, Kentucky was torn
by the Civil War. It remained pro-slavery yet
pro-Union, which made it suspect by both sides
even as its citizens fought on both sides. Baptists
churches were divided and decimated by the
war. Long Run members formed an orphan’s
home to care for children who lost parents dur-
ing the war. The end of the war healed some
splits but started an enduring one: black Baptists
formed separate congregations as slavery gave
way to segregation.

Amid Louisville’s postwar economic rise,
Baptists grew in numbers as well, from 3,000
members in the 1870s to 13,000 members at
the turn of the century, and from twenty-two to
thirty-eight churches. Among them was
German Baptist Church, which catered to a
growing immigrant population, including some
families that later joined Highland. That gave
Highland a slender but meaningful connection
to Walter Rauschenbusch, who served the
German church for two summers as a seminar-
ian before working in New York’s Hell’s
Kitchen, where he became one of Protes-
tantism’s greatest voices of social conscience. He
is now immortalized in one of Highland’s

rear windows.

The most dramatic postwar development to
affect Baptists in Louisville was the decision of
Southern Baptist Theological Seminary to move
from war-torn South Carolina to downtown
Louisville. Southern Seminary built a small but
stately campus on Broadway. Its centerpiece,
Norton Hall, was named for the wealthy George
W. Norton family, which would long support
Baptist causes in Louisville. Under professor
Basil Manly, seminary students received on-the-
job training by doing mission work in various
parts of Louisville, an endeavor funded in part
by Norton and later by his daughter, Juliette
Norton Marvin. In the early 1890s, Marvin,
Manly and Manly’s students would join forces
with Baptists in a newly developing eastern sub-

urb to form a new church.

Notes

=

Although Manly died before Highland’s congre-
gation was formally organized, he was a founding
trustee and Sunday School teacher.

Carver, Out of His Treasure.

Bolin, 31.

Crews, An American Holy Land.

Leonard, God’s Last and Only Hope, 31-39.
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CHAPTER ONE

1891-1914

“Our Enterprise Here in the Highlands”

orn on a farm in Hardin County, Kentucky,
BRichard H. Wyatt arrived in Louisville in
the 1880s as a teenager. Despite having just an
eighth-grade education, he was determined to
make his way in the grimy and bustling city.
Wyatt got a job with the city railway and navi-
gated the dusty nineteenth-century streets as he
drove slow, clattery streetcars pulled by teams of
two small mules. In such humbling circum-
stances, it would have strained even the imagi-
nation of an ambitious young man like Wyatt to
foresee that he would rise to the executive suite
of the city railroad company and live long
enough to witness his son taking the oath of
office as mayor of Louisville. But if Wyatt’s
route ever took him along the Bardstown Pike,
as the Highlands’ main artery was then known,
he would have glimpsed his more immediate
future. Until then the Highlands had amounted
mainly to a dusty way station between country
and city as stockmen drove cattle down the
Bardstown Pike into the city stockyards. When
not busy with cattle, men often stopped off at
the rowdy roadhouses that lined the pike. But

the Highlands was transforming into a growing
suburb. Developers began building stately sub-
urban subdivisions around the newly developed
East Broadway (now Cherokee Road). First a
retreat for the rich from downtown’s grime,
smog, noise and occasional floods, the High-
lands increasingly drew the middle class. This
development was made possible in part by the
very streetcar service that Wyatt and his com-
pany were providing between the neighbor-
hood and downtown.

The Highlands was attracting residents by
such leafy amenities as the historic Cave Hill
Cemetery (opened in 1848) and the new
Cherokee Park, developed in 1891 by famed
Boston landscape architect Frederick Law
Olmsted. The centerpiece of the neighborhood
was East Broadway, with its blocks of individu-
ally styled mansions, many of which still exist,
and from which Highland Baptist Church
would draw many of its members. “The street is
a very aristocratic one, ground is high and the
residences upon it are handsome and costly,”

The Courier-Journal reported in 1887.1 Not all
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Sketch of Highland Baptist Church'’s first building.

was wealth in the Highlands. More modest,
middle-class homes lined the unpaved side
streets. And in that era of rigid racial segrega-
tion, some African-American residents lived in
alley apartments above barns or in small tene-
ment blocks near the mansions where they
worked as domestic servants.2

Richard H. Wyatt himself moved to a mod-
est house on Morton Avenue in the Highlands.
With other newly arrived Baptists, he would

soon launch a neighborhood church.3

Laying the Foundation

As the houses rose, so did the churches.
Episcopalians and Presbyterians built their
Gothic sanctuaries in the 1880s. Baptists mov-
ing into the neighborhood soon launched their
own congregation.* Getting them started were
members of two of the most prominent dynas-
ties in nineteenth-century Baptist life, Juliette
Norton Marvin and Basil Manly Jr.

Marvin, an heiress of the Norton family that
had helped bankroll Southern Seminary’s move
to Louisville and other Baptist -causes,
approached the seminary with a bold offer: she
would pay for constructing a suburban preach-
ing chapel to aid in the students’ missionary
work. Marvin, enlisting her sisters Lucie and
Mattie Norton to contribute as well, agreed to
build the church free of charge if the Baptists in
the neighborhood would acquire the lot.
Seminary president John Broadus accepted the
offer and turned the matter over to Manly, a
longtime seminary professor in charge of local
student missions. Manly and Marvin selected
the site of East Broadway and Transit Avenue,
now Cherokee and Grinstead. The choice had
far-reaching effects. The prominent location,
which in coming decades would be passed by
tens of thousands of cars each day, helped spur
Highland on to growth. However, the con-
stricted space on the lot meant that for the next
sixty years, the ever-increasing members would
chafe at their confines, and sometimes each
other, until they could expand into a space ade-
quate for the church’s size.

Acting as trustee, Manly and his wife,
Hattie, acquired the property for $3,300 in May
1891, partly by assuming the mortgage that the

Seminary professor
Basil Manly was
Highland'’s founding
trustee and helped
start its Sunday
School.

Photo courtesy of
Southern Baptist
Theological Seminary



previous owners, Mr. and Mrs. R. A. Robinson
Jr., had themselves assumed from the owner
before them. (The records don’t make clear how
the Robinsons had used the parcel, but they
probably had a house on it; the property had
changed hands several times since the 1870s,
when it was developed as part of a residential
subdivision known as Henning & Speed’s
Highland Addition.) Three men joined Manly
as trustees in August—veteran pastor William
M. Pratt, printer and Baptist publisher Charles
T. Dearing and James S. Phelps, a tobacco exec-
utive who lived on East Broadway near the
church. The deed described the trustees’ in-
tention to use the land for a “regular Baptist
Church to be organized upon the High-
lands, . . . holding to the doctrines of the Long
Run Baptist Association.”5 (The term “regular”
linked the church with a movement that stressed
an educated ministry, a Calvinist-influenced
theology, an orderly worship rather than
emotional revivalism and denominational coop-
eration rather than jealous separatism.9)
Prospective members still needed to pay for the
lot, however, and Manly indicated in late 1891

“Our Enterprise Here in the Highlands”

Above: Sunday School Attendance Record from 1892.
Below: Map of Highland'’s property, from its original
deed in 1891.
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Juliette Novton Marvin: An “Ever Growing” Influence

uliette Norton Marvin, who with her sisters financed the construction of Highland Baptist
IChurch’s first sanctuary, inherited from her parents both a large fortune and an eagemess
to lavish it on Baptist causes. So central is the role of the Nortons in the history of Southern
Baptists in Louisville that one can only speculate whether, without them, Baptists today
would have such a large institutional presence in the city.

Bom in Russellville, Kentucky, in 1850, Juliette moved to Louisville with her family in
1867 as her father, George W. Norton, was amassing one of the state's largest personal for-
tunes. Successful in banking and land speculation, George Norton also served as treasurer
of the Southern Baptist Convention for thirty-five years and made a crucial pledge to lure
Southem Seminary to Louisville in 1877 when it left war-tom Greenville, South Caolina.
Buildings named Norton Hall on both the seminary 's original downtown campus and its cur-
rent Crescent Hill campus attest to the Norton family’s long commitment to seminary
causes. George Norton, daughter Juliette and other family members became charter mem-
bers of Broadway Baptist Church, a tall-steeple church of the Baptist elite.

While traveling abroad, Juliette Norton met prominent Louisville physician Joseph B.
Marvin. They married in London in 1879, when he gave her a ring engraved “For Life and
Death—4-30-79.” Dr. Marvin, highly regarded in both medical and Baptist circles, later
served as president of the Kentucky School of Medicine and of the Medical Department of
the University of Louisville. He was credited with forcefully and rationally combating every-
thing from a yellow fever epidemic in the 1870s to the reactionaryattacks on Baptist histo-
rian William H. Whitsitt in the 1890s. Juliette served on the boards of the fledglingWomen's
Missionary Union Training School and of the Louisville Baptist Orphans’ Home, where Dr.
M a rvin would be house physician. Both Marvins were trustees of Oneida Baptist Institute in
Clay County, donating a building called Marvin Hall; Dr. Marvin would serve on several other
Baptist boards .

After her death, people recalled less the financial largesse of Juliette Marvin than anec-
dotes about her character. One recalled how she followed an ailing Training School student
to the door of the operating room and, after the surg e ry, visited her regularly with flowers.
The student recovered and became a missionary to India. Another recalled her visit to
Oneida, in which she brought the children gifts. “She did not expect them to come to her to
receive as from some Lady Bountiful, but taking her gifts in her hands, she went from house
to house, seeking to make them feel that in her they had one who had come to know and
love them."” Highland member Annie C. Eager said when she moved to Louisville in 1901,
Marvin quickly made her welcome; Eager was continually impressed with “her spirit and
character, so human, so genuine, so courageous.”

On September 2, 1913, Dr. and Mrs. Marvin and their daughter, Martha, were riding by
train through Connecticut, re tuming from a vacation in Maine. Another train ran a signal and
slammed into their train from behind, shattering the wooden Pullman sleeper in which they
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wereriding and killing all three Marvins and eighteen others. Since the Marvins were dressed
in nightclothes at the time of the accident, investigators at first could only identify the bodies
by items such as monograms and Juliette's wedding ring, still clearly engraved, “For Life and
Death — 4-30-79." The tragedy dominated Louisville's front pages for days, with outpourings of
grief for the family coming particularly from the medical and religious communities. Highland
members joined others mourners for a memorial at Broadway Baptist Church.

Said a Highland member, Mrs. Trevor Whayne, on behalf of the Long Run V\Aomen's
Missionary Union: “The influence of such a life can never die, but lives on and on, in an ever
g rowing circle, whose ends shall meet at last before the Great White Throne.”

Juliette Norton Marvin and her husband, J. B., were pictured in
The Courier-Journal after their deaths in a train crash in 1913.




The Cloud of Witness

Basil and Hattie Manly's signatures on the original
deed to Highland Baptist Church’s property.

that the money wasn’t coming in quickly. “I fear
our enterprise here on the Highlands is . . . too
much in the future to promise anything avail-
able,” Manly wrote to a St. Louis correspondent
who was hoping to place an out-of-work pastor
friend in the mission’s pulpit. “The lot is
bought, but not paid for, nor the plans for
building settled upon.””

Organizers of the new church weren’t wait-
ing for their new building to get started, how-
ever. They canvassed the neighborhood for
Baptist families and held weekly prayer meetings
at private homes. Along with seminary students,
they began teaching afternoon Sunday School
classes in 1891 at the German Baptist Orphans’
Home near Cave Hill Cemetery. Class titles
included Bible, Primary and German.8 Manly
himself taught in the morning at Walnut Street
Baptist Church, then trekked over to the
Highlands to repeat his lessons in the affemoons.

Launching Highland turned out to be one
of the final entries on a prolific resume for

Manly. The son of a prominent Charleston

pastor and Confederate statesman, Manly served
several years as a pastor in Richmond, joined the
founding faculty of Southern Seminary in South
Carolina and wrote the seminary’s official hymn
and articles of faith. After a stint as president of
Georgetown College from 1871-1879, Manly
returned to the faculty of Southern—since relo-
cated to Louisville—to calm the waters with his
reliable orthodoxy after a professor, Crawford
Toy, was forced to resign for liberal teachings.

Heading up the seminary-sponsored mis-
sion in the Highlands, Manly tried to overcome
his disappointment on the first Sunday of
December 1891, when attendance dipped to
forty-four from sixty-three the previous week.
“But I think we shall grow,” he wrote his
mother that night. “If I could only . . . get the
money to pay for the lot! But doubt now if I do
anything much at that till next spring.”?

Manly was trying to conserve his flagging
health, but he did not live to see the spring. He
died January 31, 1892, suffering from a heart
condition and the lingering injuries from a
brutal mugging five years earlier.l0 Others—the
Marvins, the seminary students, the Baptists of the
Highlands—would have to carry on the work.

By one newspaper account, William Pratt
took a prominent role, raising the entire amount
for the lot with help from female members of his
family (and a $100 donation from Dr. Joseph B.
Marvin, husband of Juliette). In a later version
of events, Pratt’s daughter Mary wrote that fif-
teen women formed a Ladies Aid Society, raising
the needed funds through “cake sales, quilt and
apron making bazars [ sic] and entertainments of
all kinds to procure the lot for our much desired
church.”1l Regardless of the details, the church
opened debt-free.



Soon, the embryonic Highland church was
making the progress that, a year earlier, Manly
could not see on the horizon. Construction of
the building got under way in September 1892.
The Sunday School became independent from
the seminary’s mission society in the following
month. By April 1893, a month before the
church building opened, some sixty-five pupils

on average were attending Sunday School.

A Church and a Covenant

On May 4, 1893, with the new sanctuary ready
for occupancy, neighborhood Baptists gathered
at William Pratt’s home on East Broadway
for the organizational meeting of Highland
Baptist Church. Twenty-seven charter members
approved articles of faith that, like the Long
Run Association, reflected traditional Baptist
views and a modified Calvinist theology that
prevailed among Louisville Baptists, giving due
both to God’s sovereignty and to human free
will in salvation. Members also signed a church
covenant, pledging to show love and fellowship
to each other, live holy lives, do business hon-
estly, aid the sick and poor, labor for the church
and support its ministry, ordinances, discipline
and doctrine.

The charter members came from six area
Baptist congregations, most from Walnut Street,
Broadway and East churches, with one each
from Fourth Avenuel? and Portland Avenue
churches and one couple from a church in
Hopkinsville, Kentucky. Other prominent
Baptist professors, pastors and other represen-
tatives of area Baptist churches witnessed the
meeting to give their blessing to the new

congregation. A representative of the German

“Our Enterprise Here in the Highlands”

Excerpt from
Original Church Covenant
of Highland Baptist Church

aving been, as we trust, bought by

divine grace to embrace the Lord
Jesus Christ, and to give up ourselves
wholly to Him, we do now solemnly and
joyfully covenant with each other, to walk
together in him with brotherly love to his
gloryas our common Lord.

We do therefore in his strength
engage:

That we will exercise a mutual care, as
members one of another, to promote the
growth of the whole body in Christian
knowledge, holiness and comfort, to the
end that we may be perfect and complete
in all the will of God.

That to promote and receive this
object we will uphold the public worship
of God and the ordinance of his house,
and hold stated communion with each
other. .. ; that we will cheerfully contribute
of our pro p e rty for the support of the poor,
and for the maintenance of a faithful min-
istryof the gospel among us.

That we will not omit church and fam-
ily religion, nor allow ourselves in the too
common neglect of the great duty of reli-
giously training up our children, and those
under our care with a view to the service
of Christ and the enjoyment of heaven.

That we will walk circumspectly in the
world that we may win souls to Christ,
remembering that God hath not given to
us the spirit of fear, but of power and of
love and of a sound mind, that we are the
light of the world and the salt of the earth
and that a city set on a hill cannot be hid.




The Cloud of Witness

Highland’s Charter Members

Following are the charter members of
Highland Baptist Church, listed by the

congregations from which they transferred.

F rom Broadway Baptist:

Mr. And Mrs. John B. Hamilton
Kate Hardin

A rthur Kaye

Sallie Rutherford

Mrs. M. L. Rutherford

Rev. William M. Pratt

Mary E. Pratt

Mary B. Pratt

Laura Dolle

F rom Walnut Street Baptist:
James S. Phelps

Hiram Phelps

Lucy Phelps

Pearl Chase

From Fourth Avenue Baptist
(McFerran Memorial):

Mrs. Zach Phelps

F rom East Baptist:

William J. Seaman

Lula M. Seaman

Eva Seaman

Mr. and Mrs. John W. Tucker
Mary Tucker

Louise Tucker

Florece Tucker

Mrs. George Martin

F rom Portland Avenue Baptist:
RichardH.Wyatt

F rom the Baptist Church of
Hopkinsville, Kentucky:

John C. Day

Sister B. M. Day

congregation, Ernest Horn, attended the meet-
ing; within a year he would join Highland and
give decades of service to it. Ominously, wit-
nesses at the Pratt home that night included
Walnut Street pastor T. T. Eaton and seminary
professor William H. Whitsitt. It must have
been one of their last acts of cooperation. They
were destined to square off three years later in
a fierce Baptist controversy that went down in

history under Whitsitt’s name.

Founding Families

“This is the church, this is the steeple, open the
doors and see all the people,” goes the nursery
rhyme. But since Highland’s people had gath-
ered long before there was any church, door or
steeple, it is worth pausing to describe these
founding families. Some of Highland’s twenty-
seven charter members passed quietly into his-
tory as quickly as they entered it, leaving
little mark on the church. Others, however,
embarked on years of service and made endur-
ing contributions.

The elderly William Pratt clearly took up
the mantle of leadership after Manly’s death,
serving as trustee and organizing some of the
church’s earliest business meetings. As with
Manly, launching Highland was the cap on a
long and distinguished career in the ministry for
Pratt. A New York State native and former mis-
sionary to pioneer Indiana in the 1840s, Pratt
later served as pastor of First Baptist in
Lexington and other churches. He received
wide acclaim as a preacher, supplied in promi-
nent pulpits in his retirarent, had ties to
Southern Seminary and served as the president

of Georgetown College’s governing board. He



died in 1897 at age seventy-nine, leaving a wife
and four children.13 Pratt’s daughter Mary, for
many years the head of the Highlands’ neigh-
borhood public library, served stints as Sunday
School teacher and organist and organized the
church’s first library.

James Phelps, joining from the Walnut
Street Church, had moved to Louisville in 1862
from Hopkinsville and rose to be proprietor of
the Louisville Tobacco Warehouse Company.14
Phelps served on the original boards of trustees
and deacons. He began teaching Sunday School
as early as 1892. His wife and their daughter
Lucy also taught Sunday School.

Arthur Kaye, joining from Broadway Baptist,
served as the church’s first Sunday School super-
intendent and on its first board of deacons. His
soon-to-join wife, Amanda, served many of the
next forty years on the Louisville Baptist
Orphan’s Home board, and their daughter,
Luda, worked as a mission fund treasurer, Sunday
School teacher and building committee member.

Joining from Portland Avenue Church was
Richard H. Wyatt, the onetime streetcar driver
who was rising toward the executive ranks of the
city’s railroad company. Wyatt gave more than
fifty years of service to Highland in almost every
capacity, from clerk to trustee to deacon. He
and his wife, Mary, had the distinction of mar-
rying at the first wedding at Highland. They
lived in a modest but comfortable home on the
unpaved Morton Avenue, where they raised five
children, including future Louisville mayor
Wilson Wyatt.

The large Tucker family, descendants of
Jefferson County pioneers, joined from East
Baptist. Tuckers appear everywhere in the

church’s early records. John W. Tucker, owner
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of the Jefferson County Stone Company in
Jeffersontown, provided the most visible legacy
of any founding member: the quarry stones for
the original and current church buildings. He
also served as Sunday School superintendent,
deacon, trustee, pulpit supply committee mem-
ber and, for decades, a messenger to Long Run
Baptist Association meetings. The portrait that
accompanies his obituary in 1927 shows an
expressive, bow-tied man with big ears, pro-
nounced mustache and angular face. His wife
led a missionary society at the church.
Daughters Mary, Louise and Gertrude taught
Sunday School. Gertrude also played the organ
and Louise helped organize a mission fund
before going herself as a missionary to China in
1911. Florence, a onetime Women’s Missionary
Union circle leader and public librarian,
remained a Highland member until her death in
1957. Surviving letters from the Tucker sisters,
replete with prayer requests, missionary tales
and quotations from hymns, show an earnest
spiritual devotion reflected even in the spikes of
an unpolished but passionate handwriting.15

A “Place Magnetic to Sinners”

Designed by architect Henry Wolters,
Highland’s new Gothic-styled church had a
capacity of 200. Huge blocks of rough lime-
stone, provided by Tucker’s quarry, rose to a
steeply gabled roof and a steeple. The building
measured 54 by 62 feet on the outside, with a
30 by 40-foot interior, a 24-foot-high ceiling
and a 22 by 16-foot Sunday School room, sepa-
rated by a partition that could be removed to
expand seating for the auditorium. The church

also included a vestibule, a 13 by 14-foot
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Louise Tucker: Charvter Member, Fivst Missionary

hen she died in 1963 at age eighty-seven, Louise Tucker was
; i Highland Baptist's longest-living charter member, and she
was its first foreign missionary, serving many years in China.

She joined Highland at age 17 at its founding in 1893, along
with two sisters, her mother and her father, who was a founding
trustee. Louise taught Sunday School for several years and also
taught in the Louisville public schools. After a year of study at the
Wbmen's Missionary Union Training School, she set sail for China in
1910 under the auspices of the Southern Baptist Convention's Foreign
Mission Board. She formally joined North Gate Baptist Church in Shanghai in March 1911.

For many years, Tucker served as principal of the Eliza Yates School in Shanghai, where
she taught girls who included the daughters of many high dficials.

Tucker retumed home after World War | and enthralled audiences throughout the South
with speeches about China. She appeared in native dress and arranged for children in the
audience to model lavish Chinese costumes, such as a crimson satin bridal gown or a noble-
man'’s elaborately embroideredrobe. She also displayed an array of laces, embroideries, cos-
tumed Chinese dolls and other items. Her talks were “not a mass of cold gloomy facts” but
vivid accounts like a “personally conducted tour through China,” wrote W. L. Walker of First
Baptist Church in Danville, Kentucky.

After the death of her father in 1927, Tucker retumed to China to work at the Door of
Hope Children's Refuge in Shanghai. When the Japanese army attacked Shanghai in early
1932, Tucker cabled her family, “All Safe—Psalm 46." The church gratefully reprinted the
message in the bulletin as well as the psalm, which begins, “God is our refuge and our
strength, a very present help in trouble.”

The following year Tucker sent Highland a remarkable report. Tucker, by then in her late
fifties, wrote that she had traveled on a sort of hammock slung between two clumsy mules
to visit the country churches where an astonishing revival was breaking out.

“My own eyes have seen some of the same mighty words as recorced in Acts,” she
w rote. Paralytics walked and jumped down the street, demons were cast out and people
held loud all-night prayer meetings where they repented and paid back tithes they had ear-
lier withheld, she wote.

Tucker retumed to America in 1934 and taught Bible for several years at a school in
Charlotte, North Carolina, where her students included young Grady Wilson, a future close
associate to evangelist Billy Graham. She returmed to Louisville and Highland in 1948. She
followed the traumatic developments in China with great interest, corresponding with fomer
students who had fled to Formosa after the communist takeover. She died in 1963.



The original education building, opened in 1908, as it
stands today.

pastor’s study and an 8-foot-square baptistery
pool set in a bay window behind the pulpit.

The Sunday following the organizational
meeting at the Pratt home, the charter members
of Highland, along with well-wishers and the
curious, crowded into their new church for the
inaugural service. “Every pew was filled and
people were packed in every available space,”
reported The Courier-Journal. “Many stood
around the door and many went away, unable to
get inside.”16 Norton family members gave a
church bell and a Communion set. Juliette
Marvin’s husband, Dr. J. B. Marvin, donated a
large pulpit Bible. (Displayed in a case by the
inside entrance to the current sanctuary, the
Marvin Bible is the only artifact from the origi-
nal church that remains at Highland.)

Seminary president John Broadus made the

opening prayer, while renowned seminary
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scholar A. T. Robertson offered the dedicatory
prayer and Walnut Street pastor T. T. Eaton
gave the benediction. Dr. William Pickard, pas-
tor of Broadway Baptist Church, preached the
inaugural sermon. He used the sobering text of
John 2:13-17, in which Jesus cleanses the
ancient Temple courtyard of moneychangers—a
cautionary tale for a new congregation in its new
house. “Here is to be preached faithfully the
gospel of danger,” he said. “This place is to be
consecrated to the great doctrine of the atone-
ment.” But, he added, “God’s love is to be
faithfully proclaimed,” and the promise of
regeneration in Christ. “So live as to make this
place magnetic to sinners,” he continued. “How
can this be done? Why, so live in your hearts
and homes, that you will have power in your
hearts from on high.”1”

Opening festivities over, the church quickly
settled down to business. It elected officers,
including Richard Wyatt as clerk and Phelps,
Tucker and Pratt as trustees. It also formed a
young people’s missionary society, ordered
offering envelopes and took care of such literally
down-to-earth needs as sodding the lawn. The
Sunday School, led by superintendent Arthur
Kaye, continued to grow, aided by teachers
who filled the record books of the early years:
Edith Harp, Mary Tucker Gould, Pearl Chase,
Lucy Phelps, Louise Tucker, James Phelps and
J. Bullock.

Highland selected a seminary student to fill
the pulpit for its first months. George Hammon,
a native of Hamburg, Germany, had already
been teaching in Highland’s nascent Sunday
School. Some of the records refer to Hammon
as “pastor,” but it appears the church never

intended for him to be more than a temporary

11
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Preaching “the Gospel of Danger” and “the Love of God”

Inaugural sermon at Highland Baptist Church, May 7, 1893
By Dv. William Pickard, pastor of Broadway Baptist Church, Text: John 2:13-17

his snatch of sacred history records the deeds of the Christ in His Father's earthly
Thouse. The son of God found that the holy purposes of the temple had been sacrile-
giously perverted, so He made a scourge of small cords and drove them all out of the
temple. Let us think awhile about Christ's Father's house. First, it is a place where God espe-
cially manifests Himself. Nothing can be called common in connection with special mani-
festations of Deity. Second, the Father's house is a place especially connected with the
salvation of souls. The temple of old was a place of worship. The salvation idea was the dom-
inant one of the temple. Third, Christ's Father's houses in the Christian dispensation are for
holy purposes. They are where His spiritual Israel are to worship. Here the unsaved are to
leamthe truth with reference to themselves and to God, and their relationto God, hence the
salvation idea is to be kept prominent in the local church, as well as in the ancient temple.

Here is to be preached faithfully the gospel of danger. This place is to be consecrated
to the great doctrine of the atonement. Here, too, God's love is to be faithfully proclaimed.
It is not enough to preach the gospel of danger as to sin and its ruinous results. It is not
enough to stop with the blessed doctrine of the atonement. Back of Bethlehem and Calvary
is the love of God for poor lost sinners. Here is to be kept sacred one other doctrine, vast
in its import and absolutely essential to the purity of church life, namely, the doctrine
of regeneration.

God'’s spiritual kingdom is composed of those who have been born of the spirit of God.
God's churches are to be composed of God's people. This church belongs to that order of
believers who never have swerved from Christ's teachings to Nicodemus on this point.
Christ’s Father’s house in the New Testament dispensation is a place where His children are
to keep sacredly those simple and expressive ordinances, which through all time are so
mightily to testify of Him, namely, baptism and the Lord's supper.

In general, how may the members of this church make this place what it ought to be?
Let me urge that you not only hold prayerfully and faithfully to the teachings that should be
held in Christ's Father’s house so as to keep it pure in doctrine, but place great stress on the
life Christ emphasizes in all of His teachings by a holy life. The good, the wicked, yes, dev-
ils, will admire those who are really good, really pure. So live as to make this place magnetic
to sinners. How can this be done? Why, so live in your hearts and homes, that you will have
power in your hearts from on high. Let the worship here be in Christ's name, and for His sake
enshrine Him in your hearts. Enthrone Him here. So pray for His presence here as really to
expect Him to be here when you come to church. So expect Him as to go home heart b ro-
ken if He should not meet you here. Then He will come to meet you in power, and where
He is, the people are drawn.



supply preacher while it looked for a permanent
pastor. By October 1893 Hammon’s term had
“expired,” according to church minutes, and
he wanted to return to seminary. By whatever
title, little is recorded of the ministry of this
fair-haired, angular-faced young German who
gazes out intently from a seminary portrait of
that time. But his memories of Highland were
fond; nearly forty years later, he wrote from
Kassell, Germany, expressing “his interest in
our church.”18

In December 1893 Highland held the first of
many evangelistic revivals and added eighteen to
its number. By then, Sunday School attendance
was averaging sixty-one. The growing church still
lacked the means to support a full-time minister,
but that month it hired its first part-time pastor:
George H. Simmons. A Bullitt County native,
Simmons had attended George-town College
and had been ordained by East Baptist Church in
Louisville. While working at Highland, he con-
tinued his job as manager of the Baptist Book
Concern, a local publishing house and store that
became the eventual flagship of the nationwide
Baptist Book Store chain.1?

Attendance continued to grow under
Simmons as church women launched missionary
societies and Highland began its long asso-
ciation with the downtown Louisville Baptist
Orphans Home. Members formed a committee
to look after the neighborhood needy, and they
began taking financial pledges for support of the
church. They formed five groups, each around
a different neighborhood in the Highlands, for
purposes of monthly prayer meetings and
social gatherings.

With the pastor’s work growing along with

the membership, the church raised Simmons’s
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salary to $1,200 in May 1894
(the original figure is not
recorded), after he received
permission from the Baptist
Book Concern to increase his
hours at the fledgling church.
Simmons hired an assistant
pastor out of his own salary
in July to help shoulder
the growing burden. But on
December 10, 1894, Sim-

mons offered his resignation,

German student George
Hammon, shown in his
seminary portrait, was
Highland's first preacher
but not an official pastor.

Photo courtesy of Southern
Baptist Theological Seminary

which the church accepted at

his “urgent request.” With membership past
100, Simmons correctly observed, the church
needed and could afford a full-time pastor.
Simmons’s interest lay elsewhere, but he assured
the church of his positive experiences there.
“Should I write a thousand [sentences] not one
of these would in the least breathe the slightest
reproof or speak of any unpleasant occurrence.
There are none. Great peace and prosperity have

attended us in all our works.”20

B. A. Dawes

The pastoral transition took place quickly. After
hearing a sermon by B. A. Dawes of Carlisle,
Kentucky, Highland called him as pastor on
December 30, 1894. The marriage lasted as
long as the courtship was short: Dawes, a strong
evangelist and widely respected pastor, served
the next twelve, formative years at the church,
the longest term of any pastor in Highland his-
tory. Highland would grow from 130 to 424
members under Dawes.21

With a pronounced fin-de-siecle mustache

and an assured gaze, Dawes quickly and
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B. A. Dawes, admired as an
effective evangelist, served
for twelve years, longer

than any pastor in Highland

history.
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confidently assumed the pul-
pit. He conducted revivals that
brought twenty-two people
into the church in 1896 and
another eighteen in 1898.
“He uses no methods, but
lays a strong foundation for
days before he gives any invita-
tion,” wrote a fellow pastor,
J. M. Bruce of Kirksville,
Kentucky, where Dawes con-
ducted a successful revival. “It
seems a pity he does not love
the evangelistic work above the pastorate. No
wonder his people are so appreciative of his
labors.”?2 Cultivated as Dawes’s style may have
been, he left no doubt what his message was.
“Are you saved?” asked one bill advertising a
revival at Highland in 1906, adding the biblical
question: “For what shall it profit a man, if
he shall gain the whole world, and lose his
own SOUL?”

In 1905 Highland sent Dawes to the inau-
gural meeting of the Baptist World Alliance in
England, along with several Southern Seminary
professors who had worked hard to realize the
d ream of such an international body. While in
England, Dawes accepted an invitation to preach
in the church of Baptist pioneer John Bunyan.23

Dawes’s ministerial colleagues further
showed their respect for him by electing him to
numerous prominent roles in the Long Run
Baptist Association, including its Sunday School
and temperance organizations. Something of
Dawes’s vigorous evangelistic spirit—and his
expectations for an active, educated laity—can
be gleaned from this 1897 report issued by the
Long Run Committee on Sunday School and

Colportage (religious literature) Work, a com-

mittee which he cochaired:

The Sunday school should be the congrega-
tion gathering to study the law of God. It
should therefore be composed of all the
church members that can possibly attend, all
the children that can be gathered, and the
non-Christian adults.

Its success is not to be measured in atten-
dance, but by what is learned of the Word of
God. Let this be kept before the minds of
the people. . . .

We recommend that more attention be
given the Sunday school libraries and that
they be selected not by lists furnished but by
competent persons who will select no thing
but what has been personmally read and
approved, that instead of so much soft, good
kind of literature, we may have something
stimulating, strong, manly.24

Clearly, a passive pew sitter would be
uncomfortable in Dawes’s church.

Highland’s growth brought it an enviable
problem: it was outgrowing its space. It started
a building fund as early as 1902 and formed a
building committee in 1905. The church
adopted a recommendation for a two-story
education building (plus basement) for about
$7,000. The new stone and brick building
along Grinstead opened in February 1908.
Today, the structure stands as the oldest on the
Highland property.

The building consisted of a main floor of
classrooms with a central assembly hall (the
present-day Commons) that was open to the
second-floor ceiling. On the second floor, class-
rooms were positioned all along the sides, acces-
sible by a balcony that ran along the perimeter
overlooking the assembly hall. (The church later

put a solid floor across the entire second floor.)



The basement, including the present-day
Fireside Room, provided additional meeting
space, particularly for youth groups.
Highland’s physical plant made a further
advance in 1909 when its sanctuary was wired
for electricity to replace its gas-powered fixtures.
Dawes resigned as pastor in 1907 to take a
pulpit in Georgetown. By that time he had done
more than put Highland on its way as a growing
church; he had set a high bar by which future
Highland pastors would be judged. His succes-

sor soon learned just how high.

The Doolan Controversy

The church next hired Leonard W. Doolan,
who had taught at Baylor University and
Southwestem Seminary in Texas. Doolan came
well recommended and immediately took a lead-
ership role on several Long Run committees.

But Doolan’s relationship with the church
quickly degenerated into Highland’s first crisis,
for reasons that remain mysterious.

Deacons tried quietly to persuade Doolan to
leave in mid-1910. Doolan told friends, acting as
intermediaries, he would pursue promising job
prospects elsewhere. But by January 1911, with
Doolan showing every sign of staying for a while,
deacons lost their patience. At a meeting, seven
of the eleven deacons called on Doolan to resign,
hoping he would comply discreetly. Instead,
Doolan broadcast the conflict in a letter to the
entire congregation. He complained that the
deacons acted “without ever having had him
come before them or without having sought
from him any explanation of any issues in detail.
The only charge obtainable from them so
far, is the indefinite one that many members
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hold grievous objections to
the pastor.”25

At a called meeting on
January 18, 1911, Doolan
and his wife recused them-
selves early in the meeting,
and most of the subsequent
proceedings are airbrushed
from history because the
church later “revised” the
minutes.26 Only one page of

the original minutes survives,

Leonard Doolan served
as pastor from 1907 until
his resignation amid
controversy in 1911.

indicating that Doolan still

didn’t know, or at least professed not to know,
what the trouble was about, since he asked “that
he be recalled if any matter such as neglect to
visit the members etc. etc. should be brought up
so he should have opportunity to explain.”2”

Ultimately, the January 18 meeting pro-
duced only a resolution praising Doolan’s char-
acter, leadership and scholarship—a here’s-your-
hat-what’s-your-hurry gesture that Doolan
rebuffed. Several deacons and other officials—
many of them longtime members—resigned en
masse on January 31, and some left the church
entirely. Doolan remained the defiant head
of an antagonized, truncated congregation.
Surprisingly, in the midst of all this turmoil,
Highland hosted a successful two-week revival
in March. Thirty-three people joined the church
in services led by a visiting preacher brought in
by Doolan.

Eventually, Doolan recognized the obvious
and offered his resignation on April 16. The
churd accepted it immediately. Glowing testi-
monials for Doolan then followed from his
friend John H. Chandler, who had taken the

awkward role of go-between among sparring
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parties, and seminary professor John R. Sampey.
Both men had apparently helped broker
Doolan’s departurg and they moved and sec-
onded the church’s acceptance of his resignation.

The mystery remains: why did the relation-
ship between Highland and Doolan sour?
Membership stagnated under his leadership, but
whether that was the cause or result of the con-
flict is unclear. More clear is the obvious evi-
dence of miscommunication and the ill-advised
use of go-betweens. Doolan’s portrait shows a
dignified, fair-haired man in an impeccable suit
and tie, and he was well regarded as a biblical
scholar.28 But there is some reason to suspect a
cultural clash between a rough-edged Texan and
a congregation with a silk-stocking reputation in
a fashionable neighborhood. In 1909 the
church voted on a proposal to discontinue the
ringing of the church bell. The motion was
defeated, and the congregation then approved a
compromise to ring the church bell before
Sunday School and before the Wednesday night
prayer meetings, but at no other times.
Contemporary minutes don’t record Doolan’s
role, but a later church historian with deep
roots in the church, Carolyn Hoeing, reported
that Doolan wished to discontinue the “useless
and disturbing” bell ringing. “The older mem-
bers were very much attached to everything
connected with the little church, and opposed”
the proposal.?? In fact, Mrs. Hoeing remem-
bered as a little girl that children enjoyed ring-
ing the bell so much the neighbors wanted to
cut its rope.30

Doolan’s penchant for riding a motorcycle
may also have struck the church as vulgar. “Dr.
Dawes would never have done such a thing,”

Mrs. Hoeing said in a later interview. But, as

Doolan complained, the records contain no spe-
cific complaints. “He was just peculiar,” Mrs.
Hoeing recalled much later. “Folks did not like
him.”3! Nevertheless, the church’s mixed feel-
ings about him persisted in its official history,
which touted his “aggressive, progressive and
very constructive work with us.”32

Doolan took an assignment in Bowling
Green and later ones in Hopkinsville and
Danville, later moving to a farm and doing supply
p reaching before settling in a retirement home on
Taylorsville Road, where he died in 1943. There
is every reason to believe that Sampey and others
were sincere in their fond words for Doolan, for
it was Sampey, by then president emeritus of
Southem Seminary, who presided over Doolan’s
funeral at Cave Hill Cemetery.

Highland soon recovered from the debacle,
regathering the ex-deacons and other alienated
members and calling for help from E. Y.
Mullins, president of Southern Seminary and
Highland’s neighbor on Cherokee Road.
Mullins, who must have recognized Highland’s
need for a strong, steady pastor, gave “glowing
testimony” to the abilities of Glasgow pastor A.
Paul Bagby.33 The church unanimously voted to
hire him. Incredibly, Highland reported a net
gain of sixteen members over the previous
tumultuous year in its annual report to the Long
Run Association in August, and the church set-
tled down to the business of building repairs
and other routines. On New Year’s Eve, 1911,
“Brother J. G. Pope came forward this date and
stated, that while he was not decided as to his
Church affiliation, he desired to acknowledge
Jesus Christ, as his Saviour.”34 This must have
been for the congregation an encouraging con-

clusion to a year that began in such turmoil.



A Vigorous New Start

Bagby, a minister like his father and brother, was
the scion of a prominent family of Baptist pas-
tors and missionaries tracing its roots to colonial
Virginia.35 The Kentucky native graduated from
Richmond College and Southern Seminary
before taking the Glasgow pulpit.36

Bagby embarked on one of the happiest
pastor-church relationships in Highland history
and a period of growth. Numbering 451 mem-
bers at the start of Bagby’s pastorate, the church
would grow to 590 by 1915, when it dedicated
its new building. That number would slide to
550 by the time of Bagby’s departure in 1921,
but that was hardly remarkable given the dis-
ruptions of war, plague and Bagby’s own even-
tual health problems.

At the start, Bagby brought a combination
of vigor and scholarship to the pulpit. He avidly
hunted and “loved all sports,”3” reportedly
twice winning state amateur golfing tourna-
ments. Oral tradition says that some members
questioned whether golfing wasn’t superfluous
and unseemly for Highland’s pastor to engage
in, but Bagby’s youthful athleticism proved par-
ticularly popular with the young people. And
Bagby’s ministerial colleagues quickly ratified
Mullins’s high appraisal of his talents. The Long
Run Association chose him to give their annual
sermon in 1917, and the YMCA tapped him to
work among soldiers at nearby Camp Taylor
during World War I. A photo on the cover of the
Highland bulletin for Bagby Day, marking his
third anniversary in the pulpit in 1914, shows a
Bagby in profile, his trim, youthful physique
combined with a beyond-his-years gaze that

suggests the intensity he brought to his work
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and that led eventually to a
physical breakdown. At the
tribute service, members of
Highland got up to pay trib-
ute to Bagby’s work with the
Sunday School, the young
people, the men and “the
new church”—a reference to
his oversight of the building

project that would solve, at

Pastor A. Paul Bagby won

least temporarily, the happy
problem that the church had

. church work.
outgrown its space.

Missions, Social Outreach
and Social Issues

From its start, Highland regularly budgeted for
“missions and benevolences,” demonstrating
how it viewed evangelism as inseparable from
meeting the physical needs of the poor, the sick
and others. In 1900 it started an enduring tra-
dition by collecting for a Fellowship Fund for
the needy each Communion Sunday. When area
Baptists opened Hope Rescue Mission at 8th
and Jefferson, Highland members joined its
governing board and made contributions, start-
ing a century of partnerships between Highland
and those serving the neediest of Louisville on
Jefferson Street.

Closer to home, Highland agreed in 1908
to cosponsor a new mission on Bardstown Road
at Duker Avenue, which was then at the edge of
the growing Louisville suburbs. Founded in
May 1907, the City Limits Mission met first in
a house, then a tent and then, as the weather
turned cold, a coal shed. In April 1908
Highland agreed to share costs evenly with

admirers for his athleticism
and his dedication to
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Walnut Street Baptist Church for the property,
building and operation of the mission. Members
of the two churches served on its operating
committee. The new mission became Deer Park
Baptist Church, which built a small chapel and,
in 1915, its present sanctuary on Bardstown
Road. In 1910 a Highland committee studied
the possibility of merging with Deer Park but
concluded, for unspecified reasons, that “it was
not advisable” to do so0.38

One of Highland’s earliest and most endur-
ing contributions has been to Louisville Baptist
Orphans’ Home, which has evolved into today’s
Kentucky Baptist Homes for Children.
Highland routinely took special collections on
behalf of the home. Early members like Amanda
Kaye, Scott Duncan and Trevor Whayne served
for years on its board.

From Highland’s first year, women formed
missionary societies for themselves and their
children. Groups such as the Little Workers
Missionary Society listened to missionary stories
and supported Baptist causes. The Sunbeams, a
children’s group organized in 1907, numbered
more than 100 members by 1910 (not all of
them from families of church members). That
year the Sunbeams heard talks from two mis-
sionaries from China and collected $45 to aid Su
Ying, a girl at a missionary school in Laichow
Fu, China, “whom we are educating.”3® They
raised another $135 for missions to Africa.
Charter member Louise Tucker took the mis-
sionary imperative further in 1910, embarking
on decades of missionary work in China.

Whatever political involvement Highland
members may have had in its early years, the
records are silent on it. The Spanish-American

War, the assassinations of President McKinley

and Kentucky Governor Goebbel, the passage of
Kentucky’s discriminatory Day Law, the stolen
Louisville election of 1905, the sinking of the
Titanic—all of these passed without notice in
the annals of church activities. Perhaps the pas-
tors discussed them from the pulpit; perhaps
some Highland members got involved in
reformist Louisville politics (on the example of
seminary president Mullins). Certainly members
discussed such issues among themselves, but
what they thought is unrecorded.40

Highland also lived in a segregated state—
and state of mind. In its early decades, the white
church made occasional, usually patronizing ref-
erences to African Americans, but it wasn’t until
well into the twentieth century that the church
showed concern about racial justice or consid-
ered blacks for membership.

On one social issue, however, Highland
made its voice heard loudly and often: temper-
ance. In an era of heavy alcoholism, Highlanders
and other Baptists fiercely advocated govern-
ment restriction of alcohol sales, not to mention
individual abstinence. One Wednesday night in
1909, Highland canceled its midweek prayer
meeting so members could attend a rally of
the Anti-Saloon League in Louisville. George
Eager, a seminary professor and active Highland
member, served on the executive committee of
the Anti-Saloon League. Pastor Dawes, as chair-
man of the Long Run Association’s committee
on temperance, called unequivocally for prohi-
bition. The trafficking of intoxicants was “the
cause of nearly all the poverty, crime [and] suf-
fering of our State and nation,” his committee
contended in 1896, adding that even the
governmental licensing of alcohol “is morally

wrong because it gives legal respectability and



. protection to that traffic.” Individual
Baptists should abstain and urge others to do so,
and churches should consider disciplining those
who make or sell alcohol, the committee said.41
Early in Highland’s years, the use of alcohol was
grounds for expulsion.42

Seminary Influences on Highland

Southern Seminary took a central role not only
in birthing Highland but in raising it. Professors
John Sampey, George Eager and William J.
McGlothlin took active roles as members of
the church, bringing a mix of backward- and
forward-looking influences: a copious serving of
nostalgia for what has been called the “Lost
Cause” of the Confederacy, an intellectually
sophisticated conservatism in theology and a
moderate dose of the Social Gospel.

Sampey was born into an Alabama house-
hold where Confederate loyalties were almost
literally an article of faith. Highland members
were undoubtedly on the receiving end of some
of the devotional talks he gave throughout his
life on Robert E. Lee, who was practically his
patron saint and that of the South. Eager, with
his Mark Twain-like mustache and mane of white
hair, brought even more impeccable Confederate
c redentials. He had enlisted in the Confederate
A my at age sixteen and served as a courier in
combat. Later graduating from Southern
Seminary, Eager served pastorates in Miginia,
Tennessee and Alabama and joined Highland in
1901 when he became the seminary’s professor
of biblical introduction and pastoral theology.
He remained an active member until moving
away in 1925, four years before his death. Eager
was “the embodiment of that chivalry which was
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the old south,” recalled William O. Carver, a
seminary colleague. Carver’s wife added that the
seminary got its money’s worth out of Eager’s
salary just by enabling “the students to see what
a true Christian gentleman was like.”43 Carver
said Eager was less successful as a teacher than he
was popular for his easy exams, but Sampey said
he “was a pleasing speaker, with literary and
scholarly gifts, and, above all, a Christian gentle-
man. . . . With his cultured wife he was a valuable
addition to the teaching staff.”** Whatever
Eager’s merits as a seminary pofessor, he per-
formed valuable service to Highland as Sunday
School secretary, deacon, messenger to the
Southern Baptist Convention and moderator of
the difficult 1911 meeting on Doolan’s status
as minister.

In theology, Highland absorbed the profes-
sors’ optimistic conservatism, which shunned
the novel theologies but also reactionary
attempts to boil the faith down to a
set of legalistic shibboleths.

Sampey and Eager were well-
established enough to be their
own men by the time they joined
Highland, but one cannot over-
look the influence on them, and on
the church overall, of E. Y.
Mullins. President of the seminary
fram 1899 until his death in
1928, Mullins was surely more
influential than any nonmember
in Highland’s history except
patras Marvin and Manly. He
lived about three blocks away
fron Highland in a turreted brick
home at 1311 Cherokee Road. Mullins swiftly

Social Gospel.

rose to local and international renown as an able

Professor George Eager,
who served in many roles
at Highland, brought an
unusual mix of nostalgia
for the Confederacy

and support for the

Photo courtesy of Southern
Baptist Theological Seminary
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administrator, a shrewd denominational politician
and a sophisticated theologian. Whereas the hall-
mark of many reactionary Baptists of

his day was fear—of evolution, of

immigration, of movies, of mixed

bathing, even of automobiles—

Mullins brought an affirming

message of freedom of con-

science, the priesthood of the

believer, democratic church

goverment, the separation of
churd and state and the right
of individuals to read and

interpnt the Bible. “If there is

Highland's pulpit during
vacancies. any one thing which stands out
Photo courtesy of Southern above others in the crystal clear-

Baptist Theological Seminary
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ness in the New Testament, it is
Christ’s doctrine of the soul’s capacity, right, and
privilege to approach God directly and transact
with Him in religion,” Mullins wrote in his clas-
sic work, The Axioms of Religion: A New
Interpretation of the Baptist Faith45

Such views doubtlessly filtered down to
Highland, which today honors Mullins with a
stained-glass window showing him with his
Axioms. Bagby viewed Mullins as a mentor and
taught some of Mullins’s classes while the presi-
dent was traveling. A later Highland member, J.
McKee Adams, served as Mullins’s personal
assistant in the 1920s.

Mullins and the seminary also showed some
openness to the Social Gospel of Walter
Rauschenbusch, the German-American Baptist
theologian.46 Rauschenbusch believed Christians
must bring the Kingdom of God to life in all
aspects, including social justice. Eager favorably
reviewed books advocating the Social Gospel. His
wife, Annie Eager, was also a leading organizer of

the Women’s Missionary Union Training School.
Its students worked in the slums of Louisville and
weresurely influenced by the Social Gospel—and
students who attended Highland would have
brought that influence to church. The Social
Gospel likely had some influence on Highland’s
early outreaches to the poor on Jefferson Street
and beyond.

In fact, Rauschenbusch has a direct connec-
tion to Highland, where today he is depicted in a
stained-glass window at the rear of the church,
holding his classic work, Christianity and the
Social Crisis. As a seminarian, Rauschenbusch
served for two summers at the German Baptist
Chunh and, according to a later Highland pas-
tor, boarded with the family of Ernest Hom,
which joined Highland soon after its opening.
Hom’s daughter Elsie Kottke recalled sitting on
Rauschenbusch’s knee as a girl and receiving an

autographed copy of his book.4”

Highland and the
Whitsitt Controversy

The Baptist and seminary families were torn in a
fierce controversy in the late 1890s. Seminary
president William H. Whitsitt published his his-
torical conclusions that the Baptist movement
arose in seventeenth-century England. He also
wrote that the earliest Baptists sprinkled rather
than immersed their adult converts. Such views
scandalized many Southern Baptists, who held
Landmarkist views that Baptists always
immersed and could trace an unbroken line back
to John the Baptist himself. (The name comes
from an obscure injunction in Proverbs to
“remove not the ancient landmark,” and it

reflects a Baptist counterattack to Campbellites
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John R. Sampey: “The Fighting Parvson”

Between 1909 and 1929, Highland was the home church to
one of the most colorful personalities in Southern Baptist
Convention history. John R. Sampey, a Southern Seminary pro-
fessor who would later become president of the seminary and
the convention, played a leading role at Highland at that time,
helping move pastors in and out, serving two terms as a
supply preacher and working on almost every influential com-
mittee of his era.

As something of a Southern Renaissance man, Sampey
divided his time seamlessly between the sophisticated Highland Baptist, with its pofessors
and professionals, and the rustic Forks of Elkhorn Church, where he served three stints as
pastor between 1885 and 1926 and whose summer revivals were still scheduled for full-
moon nights so rural folk could see their way home. Sampey was equally at ease in Sunday
School publication board meetings and in literary societies. He was a pro g ressive ecumenist
who nevertheless steered the Southern Baptist Convention away from the embryonic World
Council of Churches. He was a Dixie devotee and segregationist who, late in life, quietly
allowed the first steps toward integration at Southern Seminary.

Bomin 1863 in the Alabama home of a relative who had died that same week in the
Battle of Chickamauga, John Richard Sampey grew up amid wounded veterans and tales of
wounded Southern glory. Highland, like generations of seminary classes and other audiences,
must have often heard Sampey’s stump speech in praise of Robert E. Lee, whom he adored
as a saint. Sampey seemed a man more suited to the chivalry of the late nineteenth-century
South than to the twentieth-century world in which he was living, said Duke McCall, aformer
Highland member and seminary president who worked for Sampey as a seminary student
and admired him enough to name a son John Richard. Indeed, Sampey’s patriotic speeches
during both world wars earned him the nickname “the Fighting Parson.” Yet he also was a
pro g ressive champion of academic freedom in defense of seminary president William H.
Whitsitt, whose historical re searchdrew reactionarycriticism.

Raised the son of afarmer, Sampey often worked as a shepherd boy, a biblical occupation
that gave him firsthand sermon anecdotes. He accepted Christ at age thirteen and was
licensed to preach at fifteen. Soon Sampey was riding horseback to preach revival services. The
high school valedictorian attended Howard College and graduated from Southern Seminary in
1885. He planned to go to the mission field, but seminary professor Basil Manly persuaded him
to stay and work as a professor—which he did for fifty-seven years.

Sampey and his wife, Annie, faced tragedy early in their marriage with the loss of their
young daughter, a precocious two-year-old whom Sampey always rememberedfor her eager-
ness to say her bedtime prayers for her family, the disabled boy across the street, and oth-
ers. Sampey drew comfort from Psalm 103: “Like as a father pitieth his children, so the Lord
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pitieth them that fear him.” Sampey recalled saying aloud, “O Lord, is thy pitying love like this
thing tugging at my heart? If so, it will never fail us.”

In 1909 the seminary provided a home for the Sampeys at 1313 Willow Avenue, and
Sampey transferred membership from Fourth Avenue Baptist Church to the nearby Highland
Baptist. He immediately took a leadership role, serving as a trustee and supply preacher and
on the building and pulpit committees. In the minutes of some meetings Sampey seems to
be moving or seconding every item on the agenda. At other points he is less involved:
Highland could only share Sampey's time with his phenomenal workload. Nevertheless, he
was always a powerful presence, almost a bishop in residence. Sampey showed fierce loy-
alty to pastor A. Paul Bagby and his successor, Jesse B. \Weatherspoon, whom Sampey even-
tually lured away to the seminary faculty. “Dr. Sampey is the best man who ever wore shoe
leather,” said Bagby, who had Sampey preach revivals at both Highland and Wake Forest
College, where Bagby later served as pastor.

Sampey’s wife, Anne, also took an active role at Highland and lamented having to cut
back her work due to illness. In a letter to Sampey, she wrote: "l do so long to get to church.
For twenty-five years after we were married | taught a [Sunday School] class and filled my
place in the pew at church, but | can’t do that anymore . ”

Sampey said Anne accepted her last illness with grace and courage. At her funeral in
1925, 300 people crowded into the church.

“Telegrams, letters and cards keep coming in from a wide circle of friends,” Sampey
wrote his daughter Elsie. “The body of your mother lies beside little Anita in the Seminary lot
[in Cave Hill Cemetery] in which the bodies of Drs. Boyce, Broadus and Manly are buried. The
flowers covered the entire grave, and enough remained to lay on the other adjacent graves.”

Sampey in his grief poured himself into missionary work. He often regaled Highland audi-
ences with tales of his evangelistic crusades, which he eventually preached on five conti-
nents, often traveling with his second wife, Ellen. Locals in Brazil gave Sampey a dramatic
cape that Sampey wore proudly as a symbol of his missionary endeavors.

Sampey left Highland for Broadway Baptist in 1929, about the time he succeeded the late
E. Y. Mullins as seminary president. Church archives do not explain the transfer, but Highland
members lamented his departure. Perhaps Sampey felt obligated to worship with wealthy
seminarybenefactors at Boadway, as did Mullins before him, or perhaps he was upset with
Highland's refusal to approve an expansion program. As president, Sampey guided the heav-
ily indebted seminary through the Depression. He was elected to three terms as Southern
Baptist Convention president. He retiredin 1942 and died in 1946.

History has tended to overlook Sampey in favor of his contemporary E. Y. Mullins, whose
theology and statesmanship set the standards for a generous-minded conservatism that influ-
enced Southern Baptist leaders for decades. Yet Sampey, in a career nearly twice as long as
that of Mullins, embodied that spirit in his own feisty way. A former student, Henlee Bamette,
still sees Sampey'’s long finger stretched out at a rambling classmate, telling him: “Boy, put
up your shotgun and bring out your rifle! We want some specificity about this!"”



who claimed to be restoring the pure, primitive
church.) It did little good to point out the lack
of historical evidence for the Landmarkist claims
or that even Whitsitt claimed immersion to be
the divinely ordained, ancient practice.

Whitsitt’s one-time pastor, T. T. Eaton,
campaigned to get Whitsitt either to recant or to
leave the seminary. Eaton, the pastor of
Louisville’s flagship Walnut Street Baptist
Church, railed against Whitsitt in his influential
newspaper, the Western Recorder48 Matters
came to a boil in 1896 at a meeting of the Long
Run Association at Walnut Street, when oppos-
ing messengers came, as one observer said, with
speeches in their pockets with the destructive
potential of “a dynamite bomb.”49 At first, the
association appeared willing to put down the
discussion with a polite resolution, but seminary
professor and future Highland member John R.
Sampey took the floor and launched a two-hour
broadside in favor of Whitsitt, often interrupted
by applause and catcalls. Whitsitt “ought to have
freedom of spirit and freedom of speech to
express what he finds in history,” Sampey said.50

The next day, the association passed a reso-
lution praising Whitsitt, and Sampey half apolo-
gized for his speech, which left a lasting record
of both the tensions of the time and the feisty
spirit he later brought to Highland:

I do not believe I will ever inflict a speech on
Long Run Association as long as the one I
dumped on you yesterday. In the second
place, I do not believe I will make any such
wild gestures and jump over the pulpit as I did
yesterday. Thirdly, . . . I do not believe I will
ever get half as mad as I was yesterday. And in
the fourth place, I hope, in the goodness of
God, nobody will ever stir me up to get as
mad as T was yesterday.5!

“Our Enterprise Here in the Highlands”

But Eaton and other opponents persisted,
and in 1897 Long Run joined a growing chorus
calling for Whitsitt’s resignation. Disappoint-
ingly, the only Highland messenger on record,
John Tucker, joined in that call. Perhaps Tucker
genuinely doubted Whitsitt’s conclusions, or
perhaps, like even some of Whitsitt’s friends, he
believed that only the president’s resignation
could bring peace. Highland’s minutes say
nothing about the controversy, and we should
not take Tucker’s stance as representing
Highland’s. Whitsitt resigned in 1899. History
has since vindicated Whitsitt, and Landmarkism
persists only in isolated pockets.52

What is clear is that Highland never became
a ractionary, Landmarkist church. Sampey was
just one of Whitsitt’s strong supporters to join
Highland in the ensuing years. Charles T. Dearing,
who published Whitsitt’s controversial book53
and voted in his favor in that crucial 1897 Long
Run meeting as a messenger from another
churd, joined Highland in 1898. Dofessor
McGlothlin, who joined Highland in 1913,
succeeded Whitsitt as professor of history, and he
“quickly put to rest the fear that freedom of
historical thought had been bridled at the
seminary,” one researcher said.5* McGlothlin
apprached his work with pastoral concern rather
than polemical rigidity, urging tolerance between
those who differel on Baptist origins.

Baptist and
Ecumenical Relations

Despite controversies within the Baptist family,
Highland never saw itself as anything but loyal
to that family. In its early years, it seemed to

identify more closely with the local Long Run
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Association than with its national affiliate, the
Southern Baptist Convention. But Highland’s
Southern Baptist identity grew as that conven-
tion forged a dominant religious ethos in the
twentieth-century South. By the early 1900s,
Highland was using record books and Sunday
School materials published by the convention. 55

For all its Baptist identity, Highland cooper-
ated ecumenically from the first. Pastor
Simmons conducted a pulpit exchange with his
Highland Presbyterian Church counterpart in
1894, and the following year those two
churches and a Lutheran congregation held a
joint service. Temperance provided a further
opportunity for cross-denominational cooperation.
Highland and other Baptist churches also
helped support the interdenominational Union
Gospel Mission, which ministered to the down
and out on Jefferson Street.

Cooperation was rare between High-
landers and the dreaded two C’s—Catholics and
Campbellites. The latter was a slightly pejorative
term for those in the Disciples of Christ or
“Christian churches,” which followed nine-
teenth-century preacher Alexander Campbell
amid bitter schisms with Baptists and other
denominations. Shortly after Edenside Christian
Church opened, Highland’s church minutes
recorded archly that four Highland members
were dropped from the roll after joining the
“Campbellite Church on Bardstown Road.”
The records are silent on views toward
Catholics. Baptists of that time agreed almost
universally on Catholics’ need for conversion,
though the two faiths’ demographic parity
in Louisville made peaceful coexistence a

civil necessity.

Women’s Missionary Union
Training School

Highland had a close link with the Women’s
Missionary Union Training School from its early
twentieth-century opening, through its evolu-
tion into a social work school, to its controver-
sial closing in 1995.

The endeavor began when women sought
an education for missions and other church
work. At first, they
took classes at
Southern Seminary,
and Highland mem-
ber Annie Eager led
an effort to set up a
chaperoned home
for the women stu-
dents. In 1907 the

WMU opened a

Annie Eager was a driving
force in creating the
Women's Missionary Union
Training School.

separate school with
instruction given by
seminary professors
such as Sampey,
McGlothlin and Annie Eager’s husband,
George. Annie Eager chaired a school board and
recruited key personnel to the school. “Mrs.
Eager’s leadership was typical of her driving
personality,” recalled a later school president

and historian.

When she [recruited] a person, that person
might as well give in sooner, for she would
have to do so later. . . . Mrs. Eager was at that
time in the prime of life, a brilliant, alert
woman who was completely happy when she
could work for a cause that claimed her loyalty
and devotion.
leader, the keen strategist, the tactful diplomat

. . . She was the persuasive



who handled the difficult situations and wiote
the important letters where words must either

be weapons or healing agents.56

In their later years, Mr. and Mrs. Eager lived
next to the school, and she became known
to students as Grandmother Eager. Several
Highland women, such as Mary Pratt, Lucy
Short, Mrs. Trevor Whayne and Mrs. William J.
McGlothlin served on the school’s board, and
Mr. Trevor Whayne put his real estate training
to work in finding the school’s home down-

town. For decades, many women students from
the school attended Highland.

Faith, Order and Money

For all the intellectual and ecumenical crosscur-
rents in which it swam, Highland determinedly
retained its core Baptist identity and practice.
Revivals, always a highlight of the church year,
gathered in the children of members for baptism
and new Baptist neighbors for membership.
Conservative in matters of the Bible and
evangelism, the church showed its pogressive
impulse elsewhere. In January 1907, it voted
“that this church receive members from other
denominations upon their giving evidence of
having been converted at the time they were
immersed.” Although low-level debates on that
topic recurred for decades, the church clearly was
not hung up on the dangers of “alien immersion”
as were its Landmarkist counterparts. Along the
same lines, Highland accepted members “by rela-
tion” or under “watch care,” both indicating an
associate status that Landmarkists would be less
likely to accept. Still, Highland guarded its
Baptist dignity, granting outgoing letters only
to those joining other Baptist churches. Those
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joining other denominations, even friendly ones
such as Presbyterians or Methodists, were dropped
fran the rolls as summarily as those joining the
Campbellites or Catholics.

Highland followed typical Baptist polity of
installing a governing board of deacons. The full
church, meeting monthly, voted on budgets,
elected officers and made other major decisions.
Pastors chaired the full business meetings and
attended deacons’ meetings, with the understand-
ing that they handled the preaching, evangelistic
and other spiritual tasks. Only rarely, as in
Doolan’s case, was the balance of power between
pastor and deacons upset. A separate board of
trustees handled deeds and other legal transac-
tions with the outside world. Sunday School offi-
cers oversaw that vital function of the church.

Annual budgets rose from more than
$2,000 in the late 1890s to $6,000 in 1913,
when $2,500 went to the pastor’s salary.
Church records show the church had little
financial cushion in its early decades, finishing
more months in the red than in the black. The
church sometimes borrowed or took up special
collections to balance its books, but this never
seemed to rise to a crisis in the early years.

In fact, the church seemed to live a double
life financially, spending generously on hand-
some buildings and weekly paid quartets and
soloists, yet pinching pennies elsewhere. In
1915, for example, when Highland raised the
salary of organist Gertrude Tucker from $15 to
$25, it voted that she should have

the privilege of organ practice between the
hour of noon and such time as the turning on
of lights should be necessary; also, that she be
granted the use of the organ during these
same hours for the purpose of instructing
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pupils who have acquired a knowledge of the
piano, provided she will at all times be present
with the pupil who is practicing, furthemmore,
that the Church is not to be heated for this
purpose and Miss Tucker is to pay monthly
for such electricity as Church Treasurer shall
determine is excess charge above the amount
of bill rendered for regular use of the organ.5”

Music and Liturgy

Because no church bulletins from the early years
survive, we are left to guess that early services
were conducted in the dignified yet evangelistic
style of many urban Baptist churches.58
Interestingly, the two earliest bulletins that sur-
vive—one from Bagby’s anniversary celebration
in 1913, the other from the new sanctuary’s
dedication in 1915—show that Highland’s twin
tastes for gospel and classical music have deep
roots. The Bagby Day titles included congrega-
tional hymns like “It’s Just Like Jesus” and
“Rescue the Perishing,” while the dedication
service featured more formal solo numbers
like “How Lovely Are Thy Dwellings” and
“Miriam’s Song of Triumph.”

The church’s reliance on paid singers indi-
cates the pew sitters were relatively passive in
musical matters; only in later decades would the
church get rid of its paid singers, in part to save
money but also in recognition of the spiritual
value of robust congregational singing and
larger volunteer choirs.

Not all was polished and professional, how-
ever. Carolyn Hoeing, who grew up in the church,
recalled that children usually operated the hand
pump on the organ, and if their attention got
diverted, the organ would fade in the middle of
the hymn. 59

Life of the Church

Highland developed an early reputation as a
silk-stocking church, according to oral tradition,
and partly for good reason, given the “aristo-
cratic” label of its street.

Certainly Highland’s paid quartets spoke of
affluence, or at least aspirations to it. So did its
stately house of worship, with which the Baptists
of the Highlands showed they could match the
Episcopalians gable for gable. (Highland was
hardly the classiest church even within its own
faith and order: both Walnut Street and
Broadway Baptist churches had built themselves
towering cathedrals downtown.)

Yet the roster of Highland’s members
speaks more of solid than spectacular success—
more of a vigorous bourgeoisie than a pampered
aristocracy. Many members were busy building
their own businesses—James Phelps in tobacco,
John Tucker in quarrying, Charles Dearing in
printing, Scott Duncan in wallpapering, for
example. Members pursued their professional
aspirations among each other. Dearing printed
some of the church’s envelopes and other mate-
rials, and Tucker either sold or donated his
stones to the church. Trevor Whayne advertised
his real estate business in a church directory,
while a business card preserved in the church
archives suggests that Charles Gould solicited
insurance business from fellow members.%0

And if Cherokee Road displayed the aristo-
cratic side of the Highlands, the church also
drew many adinary, middle-class households
from the dusty, unpaved side streets, such as the
Wyatts of Morton Avenue. Richard H. and Mary
Wyatt and their five children shared three bed-

rooms besides a kitchen, living room, dining



room, bath and outhouse. “We were not a poor
family but our circumstances were quite modest,
especially when we children were growing up,”
recalled their son, future mayor Wilson Wyatt,
who was born in 1905. “Our home on Morton
Avenue was comfortable but not fancy at all. . . .
Ours was a traditional middle-class neighbor-
hood and we knew most of our neighbors.”61

Carolyn Cleaton Hoeing recalled growing
up in a large, white frame house in what was
known as Slaughter’s Field, just off the unpaved
Transit Avenue (now Grinstead Drive), which
turned muddy in winter and dusty in summer.
Early memories include chasing the family cow
around Slaughter’s Field.62

As Louisville continued to develop outward
into such new neighborhoods as Tyler Park and
Deer Park, the church drew members from there
as well. Furthermore, the move of seminary pro-
fessors to the Highlands—Sampey to Wllow,
Mullins and Eager to Cherokee Road—brought
to the neighborhood and church an educated, if

not especially moneyed, element.

An Active Laity

Paid singers aside, Highland members knew
instinctively that a democratic institution such as
a Baptist church could function only as well as
its members. Like such charter families as the
Wyatts, Tuckers and Phelpses, later joiners put
in impressive records of service.

H. G. Brownell, onetime director of the
Bardstown Baptist Institute, an academy, served
as deacon and building committee member and
was Highland’s Sunday School superintendent.
Scott Duncan served as church treasurer and

deacon, as a representative to the orphans home
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and as a member of a soldiers correspondence
committee during World War I. J. D. Shouse
served on the deacons and the education building
committee, while Trevor Whayne served for years
as trustee, deacon, active board member of the
orphans home and in other roles. Mr. and Mrs. H.
E. Cleaton joined in December 1899. Mr. Cleaton
was ordained to the ministry two years later,
although he never served as a pastor; Mrs. Cleaton
served as a financial secretary and on various com-
mittees. But perhaps they are most notable today
for starting the longest family tradition in the
history of Highland, where their granddaughter,
Edith Hoeing, continues to be active.

In the early days, only men served as pastors,
deacons and trustees. But as is often the case,
women performed much of the indispensable
work of the church, from the pre-1893 fund-
raisers onward. They taught Sunday School,
took active roles in denominational affairs,
formed ambitious missionary societies for them-
selves and enrolled their children in still others.

Highland poured much of its energy into its
youth, developing not only a Sunday School
but, by 1910 at the latest, a Baptist Young
People’s Union, which provided further reli-
gious education and recreational activities.
Young people joined missionary societies. A
Baraca club for boys met in the basement of the
education building, though the installation of a
pool table there scandalized the church enough
that it removed the table and reimbursed the
boys.63 Church minutes, which generally skimp
on details in the early years, provide a verbal
snapshot of a Sunbeam picnic in 1909, when
some sixty children and the women tending
them piled into carriages and rode up to

Cherokee Park for a picnic.
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Highland’s early success claimed one
beloved casualty: its original building. The
small, gas-lit, coal-heated sanctuary served a
lifespan of two decades before the church out-
grew and replaced it. Yet far in the future, at the
church’s fortieth anniversary, members looked
back nostalgically at the “first little stone
Church built at the very edge of the City Limits
(at that time) with its bell in the tower calling
the people many miles around to the services,”

church secretary Nettie Horn recorded.

Stepping inside one found it very cozy and
inviting. The miniature library presided over
by Miss Mary Pratt with its book shelves
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CHAPTER TWO

1915-1929
“T'he Church of Tomorrow”

Highland opened a new, larger sanctuary

in 1915 and had every reason to be
optimistic for a renewed beginning. Instead, for
the next six years, it barely held its own as it was
buffeted by crisis after crisis. America’s entry
into World War I drew pastor A. Paul Bagby and
several members into one form or another of
military-related service. When a global influenza
pandemic swept through Louisville, Highland
was largely spared casualties, but the plague shut
down services for several weeks as its leaders
provided pastoral care for the dying. After the
war, Bagby suffered repeated health breakdowns
that kept the church unsettled through his
departure in 1921. But with the 1922 hiring of
pastor Jesse B. Weatherspoon, who brought
scholarship, social conscience and evangelistic
passion to the pulpit, and with an aggressive
youth program, Highland membership nearly
doubled by the end of the decade. On the eve of
the Depression, Highland’s biggest problem
seemed to be the same one it was facing in 1915—

where to put all the new people it was attracting,.

A New Home

As Highland outgrew its original sanctuary, it
began collecting $16,000 in pledges in 1913
toward a building program. Expanding the
existing structure proved unfeasible, architects
reported, so the church decided to raze the
existing structure and build anew, laying the
cornerstone in 1914.

Architect Hugh Lloyd Nevin designed a
church in the English Gothic manner (a simpler

Highland'’s new sanctuary was opened in 1915.



style than that of continental Europe’s soaring
cathedrals). Unlike the first church, which faced
Cherokee Road, this one stood at a forty-five-
degree angle to the streets, facing the intersection
diratly with a broad, welcoming entrance way.
As with the original church, deacon John W.
Tucker provided blond limestone from his quarry.

The windows rose to gentle Gothic points,
with diamond-shaped, amber-tinted glass panes.
The church dedicated one window to the late
Juliette Norton Marvin, benefactor of the origi-
nal building. The walls were supported by
sturdy buttresses, and the tower emulated “a
turreted fortress,”! similar to the squat, crenel-
lated towers that adorn many English forts and
churches. The sanctuary featured graceful,
wooden ceiling beams with circular omamentation,
a new $2,500 Pilcher organ directly behind the
pulpit, a small choir loft and a floor-level
baptistery. (Popular legends state that because
the church was modeled on an Anglican one in
England, or because the architect was
Presbyterian, no one made provisions for a
built-in baptistery, forcing the church to impro-
vise one. No evidence supports either legend.)

The clerk reported:

It was the general opinion that the Church had
more than gotten value received, both in
workmanship and material, and the Achitect
and Building Committee were highly com-
mended in remarks by the Pastor and several
of the Brethren for their close applica-
tion to detail in seeing that contracts were
ca rried out.2

On the second Sunday in May 1915, mark-
ing the twenty-second anniversary of Highland,
members and other Baptist luminaries dedicated

the sanctuary. Accompanied by the new Pilcher

“The Church of Tomorrow”

organ, paid singers perfomed anthems titled as
“How Lovely Are Thy Dwellings” and “Except
the Lord Build a House.” Seminary president E.

Y. Mullins and Broadway Baptist
pastor W. W. Landrum gave
prayers, and Bagby delivered the
inaugural sermon. Members
pledged $12,996 toward the
building that day, though
whether these were part of or in
addition to previous pledges is
unclear. (Subsequent records
show the church worked off a
$10,000 debt over the coming
five years.)

A snapshot of church statis-

tics at this moment showed a

This is the last original
window from the 1915
sanctuary. It is dedicated in
memory of Juliette Norton
Marvin, who paid for
construction of the original

healthy congregation, with 590 sanctuary.

members, a $7,695 budget and a Sunday School

with 350 pupils and 25 teachers. The church

also streamlined by reducing its number of
deacons from 15 to 12 and secking to clean its

books of inactive members and doubtful

pledges. But Highland did not bask long in its

hopeful new beginning,

World War I

On April 6, 1917, the United States declared
war on Germany, entering a world war that had
already been ravaging Europe for three years.
Several Highland members entered military
service, and the church formed a committee to
correspond with them and issued them “travel-
ing letters” to enable them to link up with
Baptist churches near their bases. The only serv-
iceman from Highland whose name is

recorded—John R. Sampey Jr.—served as an
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infantry second lieutenant in a machine gun
battalion in France and was commended as “a
faithful officer.”3

The war was far more than just a distant
echo from France. The U.S. government placed
a large training base in southern Jefferson
County. Almost overnight, Camp Zachary
Taylor rose as a virtual city. It trained more than
150,000 soldiers by war’s end and housed
still more returning from Europe. The YMCA
launched a ministry there and asked Bagby to
take a leading role. The church voted in July to
grant him a one-year leave of absence. “Dr.
Bagby said that he had considered the matter for
the past two weeks and was convinced that the
only conscientious thing for him to do was to
take up the work,” the church clerk recorded.*
Highland contracted John R. Sampey Sr. and
William J. McGlothlin—seminary professors
and church members—to supply its pulpit in the
meantime, with deacons handling visitation.
Those men fulfilled their task despite being
drawn into war work of their own.

Sampey, in between his supply preaching,
teaching and tending a victory garden at home,
gave so many patriotic speeches that he earned
the nickname “the Fighting Parson.”5 He spoke
two to three times a week at Camp Taylor,
exhorting troops to defend civilization against
what he viewed as German barbarism. Sampey
urged his seminary students to enlist—not as
chaplains but as fighters. “Had Dr. Sampey had
his way, I think the entire student body would
have enlisted in World War 1,” one student
recalled.® At the Long Run Association meet-
ing in 1918, messengers rose to a chorus of
“My Country *Tis of Thee” after Sampey called

for the “willing loyalty and sacrifice to aid
our native land in winning a glorious victory
and to consecrate all to her in the hour of
world strife which is being waged for freedom
and liberty.””

McGlothlin went to work for the U.S. Food
Administration, which had recruited religious
figures to spread its call for the prudent use of
food supplies. “The war must be won, and each
of us can help by food -conservation,”
McGlothlin urged Baptists.8 Highland author-
ized McGlothlin to take leaves from the pulpit
as needed. “It is a great sacrifice to have to be
away from home so long, but I am willing to
make this personal sacrifice if I can thereby bring
this campaign to a successful issue,” McGlothlin
wrote from Washington to a colleague.?
McGlothlin later worked on a government
committee providing humanitarian relief to
war-torn Europe.

Highland also reached out to soldiers in
town, receiving some as members or taking
them in under “watch care.” A Rev. Lawrence
M. Kelly of the British Army was listed as
a member.

Bagby attended some church meetings and
gave the annual sermon at the Long Run
Association in 1917. With the war still raging
into 1918, he felt he should continue his Camp
Taylor work beyond his one year’s leave of
absence and offered to resign. But the church
instead extended his leave as well as its supply
contracts with Sampey and McGlothlin. The
church did want Bagby to lead a revival in
November, but events overtook those plans.
Stationed at Camp Taylor’s hospital, Bagby was

about to witness an apocalyptic scourge.



Influenza

Soldiers returning from World War I carried
with them the most vicious strain of influenza
ever to sweep the world. The plague, destined to
kill at least 20 million people worldwide, swept
Camp Taylor and spread into Louisville. From
September to November 1918, at least 10,000
soldiers were hospitalized at Camp Taylor; at
least 800 died. Another 6,400 cases and 500
deaths were reported in the city.l0 The city
Board of Health banned all public gatherings, so
Highland canceled services and Sunday School
from October 6 to November 10, and even after
that the board closely monitored Sunday School
gatherings. Not until early 1919 could the
church serve communion at Parr’s Rest, a
nearby home for elderly Baptist women.

“The Lord spared the people of our
Church” from the influenza, a grateful church
clerk recorded.11 But at least two members were
in the thick of the crisis: Bagby, stationed at
Camp Taylor, and Sampey Sr., who volunteered
more than usual there. “Strong young men
went down before the sudden onset of the mys-

terious disease,” Sampey wrote:

When the scourge was at its worst, I contin-
ued my visits to the hospital and tried to
minister to the sick. As men grew worse they
would be moved to the section of the ward
where their comrades lay dying. When men
could tell the address of loved ones, I wrote
letters for them. There were few who
could dictate a letter, but I would write and
then read to them what I had written,
and get their consent to send the message

as written.12
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Twenty-seven years later, Sampey received a
letter from one such soldier, thanking him for
writing his family when he was ill.13

On November 11, the day after the quaran-
tine on church gatherings was lifted, news
arrived of the Armistice signaling the end of
World War I. Members of Highland and other
Baptist churches met the following Sunday
at Broadway Baptist Church for a “Victory
Thanksgiving Service.”

Other Tragedies

Though the worst wave of influenza spared
Highland, the plague struck the church on the
rebound. Sixteen-year-old Evelyn Mortimore,
who had attended Highland with her sister, died
at age sixteen on October 8, 1919, of tuberculosis
compounded by influenza. Her father had also
died recently, and although her parents were not
members of Highland, the church had helped
the family with coal and other supplies during
the winter. Four days after losing her daughter,
Mary E. Mortimore came forward and
presented herself as a candidate for baptism.14
Tragedy also struck another young life.
Richard H. Wyatt Jr., son of charter member
Richard Sr. and his wife, Mary, died at age
seventeen in September 1917 of an infection
resulting from a rupturd appendix. Wilson
Wyatt recalled for the rest of his life the day he
met his parents on the street as he was doing an
emand and was told of the death of the older
brother he had admired. Wilson Wyatt later said
he never indulged in nostalgia for “the good old
days” before medical advances, such as the anti-
biotics that could have saved his brother’s life.15
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Postwar Recovery and
Posttraumatic Stress

With the war and plague over, Highland sought
to resume business as usual. It held a revival in
March 1919 with an all-star cast of preachers
that included Sampey, Mullins, Broadway’s
Landrum and others. Five people joined the
church. But the war continued to reverberate.

Highland lost one of its leading members
when William McGlothlin—who had gained
recognition as a denominational leader in
wartime—accepted the presidency of Furman
University in South Carolina in 1919. He was
launched on a trajectory that carried him to the
Southern Baptist presidency in the early 1930s
before his sudden death in June 1933.16
Highland held a bittersweet reception for him in
June 1919.

Dr. McGlothlin’s response was a fatherly
farewell to us all. We felt that our brotherly
connections do not cease though Dr.
McGlothlin and his family have left us.
We are still much interested in their wel-
fare. Music and refreshments added to the
joyful occasion. God be with them till we

meet again.1”

A restless Bagby returned to Highland’s
pulpit but was soon considering a call to Rich-
mond, Virginia. The church responded mag-

nanimously with a resolution that

we have such love for our pastor and such
appredation of his worth and character that
we desire to express our complete confidence
in him and to state that we are willing for him
to go to look over the field at Richmond or
elsewherebelieving that he is actuated solely
by his desire to serve God in such manner and
such place as he shall be led to serve.18

Bagby later concluded “that it was God’s will to
remain with our Church here in Louisville.”
With that renewed commitment, he helped
organize a neighborhood survey of potential
members and urgently promoted a revival for
March 1920. “Our Church is in the best condi-
tion today that it has ever known,” he wrote
members, calling for prayer and work to “win
our section of the city for Christ.”19

But Bagby quickly worked himself to
exhaustion. The church granted him a two-
month leave in April. This was becoming a
familiar pattern for Bagby. Even the nineteen-
year-old John R. Sampey Jr. could see the strain
in his pastor during a 1916 revival meeting.
“Preaching is a trying job and it is so easy to
overdue it [sic],” he wrote his father. “Our
meeting is doing very nicely but I fear Dr. Bagby
is carrying too much.”20

Bagby returned from his leave to a busy
time at Highland. On hot summer nights in
those days before air conditioning, Highland
advertised itself to the neighborhood with out-
door Sunday night services on its lawn, attended
by as many as 200. On September 26, 1920, the
church held a “Silver Dollar Day,” urging each
member to contribute at least one extra dollar to
finish off the building debt. “The joy of giving
was surely rampant,” the church clerk recorded.
“Old and young gladly made their offering.
Grandfathers and mothers carried children to
the front to lay down their dollars. The last
of our Church debt was raised and all were
happy indeed.”21

The following week, about 300 members
“from far and near” gathered for a daylong
celebration of Bagby’s ninth anniversary in

Highland’s pulpit as well as its dedication of



the debt-free church. The ever-active John W.
Tucker ceremonially burned the loan notes, and
the congregation sang “Praise God from Whom
All Blessings Flow.” Fifteen people were baptized.
A bountiful dinner was pre p a rad by the ladies
of the church. . . . Dr. Bagby, our dear Pastor,
in a touching prayer dedicated our Church
Home to the service of the Lord and spoke of
the future plans for the advancement of our
work. . . . The Lord’s Supper was the conclu-

sion of a happy day for our pastor and his
people, long to be remembered.22

But Bagby had rushed his return too
quickly and suffered another health breakdown.
Doctors ordered a rest period of at least six
months. The church approved a paid leave of
absence “out of the love to Dr. Bagby and
appreciation of his faithful service.”23

The church once again appointed Sampey
as a supply preacher along with McGlothlin’s
successor at the seminary, F. M. Powell, who
had joined Highland.

A letter from longtime deacon Scott
Duncan to Sampey reflects growing worries
about the impact of Bagby’s absences: “We are
looking to your supplying with a great deal of
pleasure and assure you that we will not even
nod during your ministry. You are right about
keeping things moving during the absence of
our Pastor, and we will.”24

Indeed, the records teem with continued
activity—recruitment visits in the neighbor-
hood, a service of Christmas music, a $378
collection for food relief in Europe. Sampey
baptized such people as young Ralph Logan, a
pillar of Highland leadership in future decades.

Bagby, meanwhile, motored off with his

family to Virginia, where he relaxed by hunting
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squirrels and rabbits. He took special pleasure in
bagging two birds that flew right in front of
him, even if they were out of season. “I am feel-
ing quite a deal better already, eating well and
sleeping well,” he wrote Sampey.25

Records never indicate what was wrong
with Bagby; perhaps neither he nor his doctors
knew. Today we can speculate he had chronic
fatigue syndrome, bipolar disorder or perhaps
post-traumatic stress disorder from the Camp
Taylor plague experience.

In any case, Bagby needed a change.
He made only a brief return to Highland the
following May, resigning in August 1921 to
accept the pastorate of Wake Forest College and
its accompanying church in North Carolina. He
later went on to other pulpits, including that of
First Baptist in Williamsburg, Kentucky, from
which he sent Highland congratulations in 1933

on its fortieth anniversary:

My ten years’ pastorate of the church brought
to me and my family blessings many. It is a
noble church—a loyal and lovable people. I
shall love the church to the end of my days. . . .
Mrs. Bagby would join me in this greeting,
but she is about to slip away to meet with the
redeemed of the ages on the other shore, but
her love has always abounded toward the
Highland Baptist Church.26

A. Paul Bagby died on April 13, 1953.27

A Mission in the West End

The very day Bagby formally tendered his resig-
nation, August 8, 1921, Highland also voted to
assume responsibility of a new mission at 38th
and Market streets in the West End. Near the
end of 1921, it authorized spending $8,000 on
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a new building there, and Highland began
counting members of the mission among its
own official members.

The mission gestated quickly. By Nov-
ember 1922, it averaged a worship attendance
of sixty and hosted a Sunday School, a midweek
prayer meeting and Baptist Young People’s
Union chapters. On September 5, 1923, Highland
formally discharged about 100 members of the
mission when it became an independent congre-
gation, known as Shawnee Baptist Church.
Through the decades, Shawnee continued as a
small neighborhood church. Led by pastor
Lonnie Mattingly since 1972, however, the
church has gone on to dramatic growth as a
fundamentalist church, independent from the
Southern Baptist Convention and using only the
King James translation of the Bible. It now
meets in larger facilities on Bank Street, drawing
1,200 worshipers on Sunday momings and

hosting a Christian school and Bible college.28

J. B. Weatherspoon

Soon after Bagby’s departure, Highland z e roed
in on a successor: Jesse B. Weatherspoon,a
North Carolina pastor and former instructor at
Southwestern Baptist Theological Seminary
in Texas. In November the church agreed to
hire Weatherspoon at $5,000 a year based on a

glowing pulpit committee recommendation:

He is a man of deep spiritual sense and power,
without which a great church can never be
built up. He is a winner of souls, an able
preacher, an effective organizer and a true,
companionable and energetic man, whose
deepest concern is his high calling as a man of
God, and he has caught the vision of a great
futurefor our Churc h .29

That recommendation seemed to set an
impossibly high bar for Weatherspoon, but he
met every expectation in a pastorate that
brought strong growth to Highland for the rest
of the decade. “He was the gold standard by
which all others were measured,” with “his bril -
liant preaching, his warm pastoral style, his
scholarship,” recalls John Ewing Roberts, who
grew up in Highland after Weatherspoon had
left but while his reputation endured.30 Wilson
Wyatt also recalled Weatherspoon preaching
impressive, scholarly sermons. His views were
well formed in the 1920s on the need for a
“prophetic passion” in the pulpit, though sur-
viving bulletins show few references to the social
witness for which Weatherspoon became well
known after leaving Highland.

Weatherspoon quickly made his mark on
Highland, preaching a ten-day revival in 1922
that resulted in eighteen new members. He later
organized some of the most successful revivals in
Highland’s history.

Sixty-two people joined during a two-week
meeting led by Virginia evangelist John J. Wcker
in 1924. Eighteen of them presented themselves
for baptism after one youth service alone.

Two years later, evangelist Lloyd Tlghman
Wilson led a revival that brought in fifty-nine
members, preaching on such eclectic topics as
“the most popular sin in the world,” “life’s most
important lesson,” “the fall of the apostle
Peter,” “serving the risen Christ,” “the imperi-
ous now,” “old-time religion” and “the barren
life.” Eighteen converts were baptized at a sin-
gle Sunday night service.

Fifty-one new members joined in 1927 after
yet another revival, led by Bowling Green pastor
J. E. Hampton and Jewish-Christian evangelist



Jacob Gartenhous. “We enjoyed a wonderful
meeting with the ingathering of many souls
and the rededicating of those of us who were
in need of a new awakening to our task,” the
clerk reported.

Nor was the church waiting for prospects to
show up at its door. Volunteers fanned out in
the neighborhood to promote the meetings,
held “cottage prayer meetings” in members’
homes to pray for the success of upcoming
revivals and organized a “win one” week in
1925, urging members to witness to non-
Christian friends. Young Sunday School stu-
dents searched the Highlands for new pupils.
“They promise to bring back a report as favor-
able as that of Joshua and Caleb and to avoid
the weak-hearted report of the other 10 spies
who went into the land of promise,” the church
bulletin reported. Older students should follow
their example “or admit that “A little child shall
lead them.’ 31

Highland, meanwhile, was spreading evan-
gelistic fervor elsewhere. Weatherspoon regu-
larly conducted revivals at other churches. John
Sampey embarked on a new missionary career.
He enthralled Highland’s Women’s Missionary
Union and other groups with his tales of evan-
gelistic crusades in Brazil and other foreign
lands, where he had begun traveling after the
death of his first wife in 1925. A church bulletin
in 1928 kept members up to date on his latest
evangelistic successes in Brazil: fifty-five profes-
sions of faith in just one week.32

Highland’s bulletin captured the evangelistic
ethos of the times in 1927 with this quotation
from the prominent northern Baptist pastor

Russell H. Conwell:
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The mission of the church is to save the souls of
men. That is its true mission. It is the only mis-
sion of the church. That should be its only
thought. The minute that any church admits a
singer that does not sing to save souls; the
moment a church calls a pastor who does not
preach to save souls; the moment a church elects
a deacon who does not work to save souls; the
moment a church gives a supper or entertain-
ment of any kind not for the purpose of saving

souls, it ceases in so much to be a church.33

Youth Activities

More than just harvesting souls, Highland nur-
tured them as well. Assistant pastor J. Floyd
Morris, a Southern Seminary student, led a
dynamic youth program with the slogan “The
Church of Tomorrow.” The church’s weekly
calendar was packed with Sunday School pro-
grams, weekday missionary society meetings and
Sunday evening gatherings of the Baptist Young
People’s Union (BYPU), which trained pupils in
the Bible and Baptist identity.

Childm in the BYPU perfomed educational
dramas that were so effective that one
visitor asked where he could buy a script, assum-
ing it had been professionally done. In one drama,
titled “The Superiority of the Bible,” a lawyer, a
physician, a farmer and others visit a library and
pour out their troubles to a kindly librarian. She
dispenses “a comforting bit of scripture to all who
came tired and troubled to her desk.” The BYPU
attendance record “was smashed” that night, said
the bulletin.34 In 1928, Chinese seminary student
Fu Chun starred in a BYPU play called “The
Color Line,” portraying a native Chinese student
encountering such characters as a Western college

president, a daughter of missionaries, an ROTC
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Pastor J. B. Weatherspoon

The Prophetic Passion of J. B. Weatherspoon

fter a Southern Seminary student delivered a flamboyant country sermon in class, pro-
Afessor J. B. Weatherspoon told him, “Young man, there are two ways to go through a
door. One is to turn the knob and the other is to knock it down. You knocked it down."”

Weatherspoon devoted his entire life to the art of turning the knob.

Jesse B. Weatherspoon was born on July 21, 1886, the youngest of eleven
children, and grew up working in the family grocery in Durham, North Caolina.
Family devotions and prayer were daily practices in the Weatherspoon home. At
a boarding high school, he learned to study long hours without interruption, a habit
that served him well as a pastor and pofessor. Weatherspoon entered Wake
Forest College, where he joined the debating team and practiced public speaking
in the woods. He earned a doctorate at Southern Seminary in 1911, writing a dis-
sertation on the book of Isaiah under professor John R. Sampey.

Weatherspoon taught for five years at Southwestern Baptist Theological
Seminaryin Fort Wo rth, then pastored churches in North Carolina, where he

led Highland through a met his wife, Ada, whom he married in 1913. (Always called “Lady,” she would
period of dramatic growth become well-known among Highland women for leading missionary study cir-
in the 1920s.

cles.) While serving at First Baptist in Winston-Salem, \Weatherspoon was men-

Photo courtesy of Southern . . .. .
Baptist Theo,oyg/ca, Seminary tored by a previous pastor who encouraged him to apply Christian ethics to
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modemsocial problems.

Sampey personally visited Weatherspoon to recruit him to be pastor of Highland Baptist.
Weatherspoon led the church from 1922 to 1929 while also teaching part-time at the seminary
and serving on denominational boards.

Weatherspoon, his biographer says, “disliked many of the routine tasks of the pastor and
despised the many unnecessary interruptions that kept him from his primary task, but he was
always available in time of need.” He planned his sermons a year in advance, believing that
“slovenliness in sermon-making is a sin.”

In surviving church records and bulletins from the 1920s, Weatherspoon talks mainly of
evangelization and church growth, but by the time he left Highland in 1929, he had fully devel-
oped what he called the “prophetic passion” for social justice. “The ethical content of the
Gospel . .. must have the constantthough certainly not the whole attention of the preacher,”
he said in his inaugural address as professor of ethics at Southern Seminary.

In 1929, he went to Southern Seminary as a professor, first in ethics and sociology and
then in preaching. A student of his, Henlee Barnette, said Weatherspoon taught thousands
of future pastors the techniques of cool, persuasive and scholarly preaching.

“There was a spiritual atmosphere in his classes,” recalled another contemporary. “His
own faith and the richness of his personal relationship to God spilled over into his teaching.”

Never a flashy denominational politician, Weatherspoon made lasting contributions by
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writing Sunday School lessons that, despite many Southern Baptists' aversion to the term
“Social Gospel,” tactfully emphasized the ethical demands of Jesus.

As a member of the Southern Baptists' Social Service Commission, he persuaded the con-
s e rvative convention to pass measures that even today seem bold in their ethical ambition, urg-
ing a ban on atomic weapons and the compulsory draft. After the Supreme Court ord e red the
desegregation of public schools in the 1954 B rown vs. Board of Education decision, he per-
suaded the Southern Baptist Convention to urge compliance with the ruling. “Nobody thought
anybody could do that,” Barnette recalls.

Weatherspoon succeeded by urging messengers to live up to an overhead banner at the con-
vention hall that read “Forward, Jesus Christ.” To reject the resolution, he said, would be to march
backwards and say, “Count the Baptists out in the matter of equal justice.”

After retiring from Southern Seminary in 1956, Weatherspoon went on to teach several
more years at Southeastern Baptist Theological Seminary in his native North Carolina. He

died in 1964.

officer and a college flapper. Whatever plot they
made out of this, the play was “enough to break
up an anti-missionary church.”35

The youth also had plenty of outdoor activ-
ities, ranging from Thanksgiving sunrise services
at Big Rock in Cherokee Park to baseball and
basketball teams. In the spring they crowned a
“queen of the May,” chosen out of nominees
from each class. That award was based on how
well the winner’s class performed on Sunday
evenings according to a six-point grading system
developed by the ever-efficient Southern Bap-
tist Sunday School Board. It measured whether
the children:

. Were present

. arrived on time

. brought Bible

. studied lesson

. brought offering

. attended the Sunday night preaching

service that followed

= NS W NI VIR S I

The BYPU grew so rapidly that it split into

various groups and subgroups bearing dynamic

names like Bubbling Over, Old Faithful, Vim,
Vigor, Vitality, Peacemakers and Pacemakers.
Adults formed a “Mr. and Mrs.” union.

“I have no fears for the future of a church
that can have so many young people in an
assembly on a Sunday evening in August like
this,” professor F. M. Powell remarked after a
1927 BYPU meeting.

In the late 1920s, the church launched its
first Vacation Bible School programs, beginning
with an ecumenical venture with other churches
in the neighborhood, later as Highland’s own
program. For the youngest children, the church
opened its first nursery in the 1920s.

Adult students also found a welcome at
Highland. Seminarians continued to gravitate
to the church where several of their professors
worshiped. In 1926 new student members began
to be recorded under the address Mullins Hall.
That was the new dormitory on the leafy new
Crescent Hill campus, where the seminary
moved from downtown. The related WMU

Training School remained downtown until
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1941, when it moved next to Southern’s campus
in Crescent Hill. Its female students continued
to attend Highland.

Adding a new dimension to the church were
students from the nursing school of Kentucky
Baptist Hospital, which opened in the Highlands
in 1924. The names on Highland’s roles from
that period—such as Miss Mildred Lancaster of
Georgetown, Miss Irene Brock of Hazard, Miss
Zella Bryant of Middlesboro, Miss Sadie Wilson
of Waddy—speak of how the church became a
home for young women who had arrived in the
city from some of the deepest reaches of
Kentucky. The church followed one student,
Daisy Hicks, from her school days through her
long career as a medical missionary to Africa
with husband William Jester.

Growing Pains

Growth seemed everywhere in the church.
Membership in the Sunbeam group for
preschool and young children (overseen by the

A Wednesday Night at Highland

WMU) nearly doubled between 1924 and
1925. In 1927, as church membership soared
past 800, the Philathea women’s class had fifty-
three members attending in a room that had
capacity for only forty-three. “The question has
arisen, ‘Why visit and solicit new members when
we have no room for them?’” its officers wrote
to deacons. “Our need for a larger class room is
urgent.” Every bit of space was pressed into service.
Children were sometimes baby-sat in a slightly
spooky second-floor room in the church tower.30

Noise from the crammed classrooms spilled
over into each other. “In our crowded quarters
what is a sweet song in one department is a
noise in another assembly’s program,” the
church bulletin said.3” A Sunday School teacher,
whose classroom for intermediate boys was
separated only by a curtain and a screen from an
adjacent class, “said that he was ready to make a
liberal pledge for a new building and to start it
with a cash contribution. This spirit is growing
among all those who are working in our

crowded quarters.”38

Following is a description of a typical Wednesday night service from the June 3, 1928,

church bulletin.

The miracle studied from John's Gospel was that of restoring sight to the blind man. The
only announcements made were the hymn numbers by Mr. Klapper, and these were

selected for their bearing upon the miracle. A prayer for the general welfare of our people was

off e redby Mr. Reed. Dr. Powell led in a special Memorial Day Prayer. Chas. Dawson Stout read

the Scripture, and the Misses Atwood sang, “Open Mine Eyes,” with Miss Marian McGinty at

the piano. Mr. Morris brought a brief message at the conclusion of which Mr. Jester sang, “O

Love That Will Not Let Me Go," accompanied by Miss Gertrude Tucker. .

.. Mr. Gibbs pro-

nounced the benediction. The leader says that any church wanting a good prayer meeting pro-

gram could not find better help.



Weatherspoon attended the cornerstone
laying for Crescent Hill Baptist Church’s grand
new edifice in 1926, and he made no secret of his
ambitions for a similar building for Highland.

“Our members are doing the finest
personal work that we have ever seen,” he wrote

in a letter to the congregation that year.

Every organization in our church is clamoring
for names of persons with whom they can
work. The Board of Deacons is committing
itself to more than an advisory task, and every
member is assuming a spiritual leadership in
going out to enlist the unchurched and the
unsaved. The WMU is meeting its obligations
in a great way in enlistment. . . . Assure your
pastor such continued co-operation and we
can predict what is going to happen—
Highland will be one of the best-known
chunhes in the Southern Baptist Convention
within ten years’ time.3
Secking more Sunday School space, the
church offered in 1923 to buy member George
L. Pope’s home next door on Cherokee Road
for $14,000. He refused. The church continued
doing building studies and began soliciting
pledges in 1926. In 1928 leaders proposed
making another offer to Pope, this time for
$27,500. “There was a feeling among the
leaders that something must be done if our
progress is to continue,” said a reportofdea-
cons, trustees and finance committee members.
The church narrowly approved the
p roposal, then reconsiderad and voted it down
ninety-four to eighty-nine. Opposition rose from
quarters not normally heard from. A women’s
Homemakers Class went on record against the
Pope purchase “until architects investigate
expanding the building on ground we already
have.” Architects had already done so, but the
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churd agreed to bring back architect Nevin to
take another look.

Nevin reported that the only way the
church could reach its goal—for church and
Sunday School facilities that could each hold
1,000—was to demolish everything on the site
and build anew, and even that would be a
crowded fit. The church rejected such radical
surgery. But it adopted more modest renova-
tions, such as extending a ceiling clear across the
Sunday School auditorium (currently the
Commons). This created a full second floor
rather than just the perimeter balcony and side
class rooms.

In 1929 Highland purchased a different
house, the adjacent “Cooper” property on the
Grinstead side, for $6,500. This served as a
Sunday School annex for more than two
decades. Probably the cheaper price made the
difference between the church’s decision to buy
the Cooper house and not the Pope house.

In any case, the dissension left a bitter after-
taste to a boom period. “Highland must not

suffer because of our recent differences

Highland purchased the Cooper property next to the
church on Grinstead Drive in 1929 and used the
building as a Sunday School annex.
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of opinion,” said a letter, probably by
Weatherspoon, in May 1928. Despite its diplo-
matic tone, the very fact of the letter shows how
open the dispute had become. “If there were
any unpleasantries, let us set them right and
forget them. Christ needs every one of us. God
will lead us on.”40

The dispute may have influenced Weather-
spoon’s decision to resign from Highland in
mid-1929. Sampey, who had risen to the
seminary presidency after the death of
E. Y. Mullins in 1928, took Weatherspoon with
him as professor of ethics. “I had long desired
him as a member of the Faculty of the
Seminary,” wrote Sampey, who also arranged a
10 percent raise over Weatherspoon’s $5,000
Highland salary. Sampey himself soon trans-
ferred his membership to Broadway Baptist.
Perhaps as seminary president he needed to
worship with the Nortons and other wealthy
benefactors. And perhaps Weatherspoon was
more pulled by opportunity than pushed by
church dissension. Church legend, however, has
endured that they were offended by Highland’s
refusal to expand. A later pastor, Hankins
Parker, said he believed the church effectively
turned its back on the needy in surrounding
neighborhoods and chose to remain a small,
cozy country club.#l Depending on who’s
telling the story, either Weatherspoon or
Sampey declared to the church that “Ichabod”
should be written on its door—a biblical lament
that the spirit of God has departed. Sampey cer-
tainly had the temperament for such an out-
burst, but there is no documentation of it.
Moreover, with Highland’s renovation project
and its acquisition of the Cooper house, the
church did show a willingness to expand.

Both Sampey and Weatherspoon did rtain
cordial ties with Highland and retumed as guest
preachers through the years. But it’s safe to say that
Weatherspoon left deeply disappointed over the
church’s failure to expand on the scale of Crescent
Hill, where he transferred his membership.42

Some of Weatherspoon’s attitude may have
been reflected by his associate, J. Floyd Morris.
Nearly fifty years after the fact, Morris looked
back on a congregation that he perceived as a

group of tight-fisted social climbers.

The Highland church as I knew it when I first
came there . . . considered itself an upper
middle class church, though I think in reality
it was more of what we would consider a
middle class church. They considered them-
selves a people above the natural means of
most Baptist churches. They were not, in my
opinion. They had no really wealthy men,
and they were not great givers. It was not a
typically tithing church. . . . Likewise, they
considerad themselves above normal social
level, and I wouldn’t say they were that,
cither. They had a very small percentage of
young people who attended college.®3

On the eve of the 1929 stock market crash,
however, Highland probably dodged a bullet
when it resisted the more ambitious expansion.
As it was, the church borrowed $16,000 to fund
the Cooper purchase and the educational build-
ing renovations. It planned to pay it off in three
years, but with the Depression it took far longer
than that. Buying the Pope property would have
burdened the church with greater debt when it
could least manage it.

A dynamic era had come to a close at
Highland with the 1920s. Along with J. B.
Weatherspoon and John Sampey, the church
bade farewell to J. Floyd Morris. The youth



minister who had long nurtured “The Church
of Tomorrow,” married the Sunday School
superintendent’s daughter, Louise Beck, and left
in April 1929 for the pastorate of First Baptist
Church of Des Moines. He said he hoped
someday to read of his young Highland charges
working “on mission fields, in important pas-
torates, and as priceless laymen.” The church
bulletin gives us a final picture of the Morrises,
married on a Tuesday at Highland, motoring
north in their new Oldsmobile.
Seminary professor F. M. Powell served as
supply pastor after Weatherspoon’s departure,
reprising the role he took in
Bagby’s absence several

years earlier.

Seminary professor F. M.
Powell served twice as
a supply preacher at
Highland during the 1920s.

Photo courtesy of Southern
Baptist Theological Seminary

Highland and Its Times

Highland was both in tune and out of tune with
the spirit of the 1920s. In its soaring membership
and grand ambitions, it shared the boom-time
optimism with a society that was marveling at
new skyscrapers and celebrating the first trans-
Atlantic flight. Automobiles became affordable
for many citizens who used them to drive to
church at least as much as to the parties for
which the decade is remembered.

At times Highland made an explicit con-
nection with the modern ethos. “When Better
BYPUs are built, Highland will build them,”
went one motto. The Buick Motor Division sent

a letter to the church, flattered by the imitation:

“The Church of Tomorrow”

“We wish to congratulate you on the adoption
of the very fine slogan and to express the hope
that it will be as successful in building up the
BYPUs as the original has been in building up
the Buick business.”44

The 1920s hold a legendary role in Amer-
ican society as a loose-living Jazz Age filled with
postwar cynicism. Louisville’s Fourth Street
became the center of theaters, jazz clubs and
young flappers.

But Highland left little record of how
it responded to the changing social mores.
The records indicate that some members,
including scions and namesakes of prominent
leaders, were occasionally taken to task for
unnamed offenses. But there is no record of
Weatherspoon matching the rhetoric of col-
leagues such as Walnut Street Baptist’s Finley F.
Gibson, who railed against contemporary deca-
dence with calls for “God’s Judgment on a
Wicked City.” Most citizens lived ordinary, even
devout lives.45

Highland for decades had fervently
advocated for Prohibition, and in the 1920s it
had its wish. Prohibition is now regarded as a
failed social experiment, but one would never
know this from the pages of Highland’s bulletins,
such as this one promoting a guest speaker from
the Anti-Saloon League of Kentucky:

The results of prohibition in America are
beyond measure. Ask the bankers of America
if prohibition is a success and they will point
you to the enormous increase of savings
accounts. It is said that the Jerry McAuley
mission in N.Y. City, which ministered largely
to drunkank and the down-and-outs, has
closed its doors. . . . The problem now is with
the “lawless respectability” and their friends
the bootleggers. 46

43



44

The Cloud of Witness

Actually that was just part of the problem, but
church members had to read their daily newspa-
per to learn of the gangland violence and blind-
ing bathtub gin.

Wider Baptist Relations

In the postwar era, Southern Baptists launched
a unified funding campaign. Highland joined
with other Southern Baptists in early enthusiasm
for the five-year Seventy-Five Million Campaign,
launched in 1919 to raise that many dollars for
state and national causes. “Great happiness
prevailed” as Highland pledged $81,188, higher
than its assigned share of $77,500, though the
church reserved the right to use some of its
proceeds on “certain interests dear to the heart”
of Highland that weren’t among the designated
beneficiaries.#” Such interests included the
Shawnee mission.

Baptists originally oversubscribed the $75
million goal, but as economic troubles swept
the South, they only fulfilled $58 million in
pledges. Highland’s own reports to the Long
Run Association indicate it fulfilled only
$63,095 of its commitment. There is no tally of
what it gave to “certain interests dear to the
heart.” The shortfall left a legacy of debts in
many state and national Baptist agencies. “The
failure to deal generously with individuals who
subscribed more than they could pay, and the
failure of denominational executives to adjust
themselves to the slump in receipts as soon as it
began to show itself, led to tragic results,”
Sampey observed. 43

Even more damaging was the revelation in
1928 that the treasurer of the Home Mission
Board, Clinton S. Carnes, had embezzled

$909,461. Highland fired off a letter demand-
ing the resignation of the entire Home Mission
Board in protest “against the spirit in influential
quarters that would minimize the enormity of
this grave problem and would fail to confide to
the denomination all its important, though ugly,
disclosures.”#? An indignant L. R. Christie,
president of the board, wrote back personally to
Highland, saying the demand made no sense as
he had only come on the board as the crisis
broke. “I should be only too happy to get out
from under this terrific load,” he wrote, if “you
can only tell me some way I can do it honorably,
without appearing to be a quitter.”50 Highland
refused to participate in a special offering on
Baptist Honor Day but it was assuaged by
actions taken to repair the board’s accounting
system, and it began giving again during the
following year.

Still, Southern Baptists had grasped the
potential for a unified budget. They launched
the Cooperative Program, in which Baptists
collected a pool of funds for state conventions
and the national convention to distribute to a
variety of mission, educational and other causes.
Churches such as Highland took it as a point of
pride to contribute as much as possible to the
Cooperative Program as well as to the increas-
ingly popular Lottie Moon Christmas Offering
for foreign missions.

This shared funding was advantageous
when giver trusted recipient, but it also made
denominational institutions vulnerable when
churches threatened to cut funding if they were
unhappy with something,

That became evident for Southern Sem-
inary in the raging controversy over evolution

in the 1920s. Many fundamentalists saw the



teachings of Charles Darwin as undercutting
the biblical account of God’s creation of
humanity. Highland’s records are disappoint-
ingly silent on the subject, though it probably
took its cue from E. Y. Mullins, who believed
there was no contradiction between religion
and science and saw evolution as unproven but
also unthreatening. But fundamentalists contin-
ued to attack Mullins and the seminary as soft
on Darwin. Texas fundamentalist leader J.
Frank Norris accused Sampey of embracing
evolution and liberalism and challenged him to
a debate. Sampey fired off a withering letter
dismissing both the accusation and the accuser:
“T never attend vaudeville.”51

Most moderate Baptists, however, closed
ranks with reactionaries in opposing the
Democratic presidential candidacy of Al Smith,
the first major-party Catholic nominee for the
office. Most Highland members probably
opposed Smith for either his Catholicism or his
anti-Prchibitionism, though twenty-two-year-
old Wilson Wyatt bucked the trend. “Despite
the approaching landslide for Herbert Hoover
. . . I strode jauntily down Fourth Street with Al
Smith at the head of the Young Democratic
Club parade—all four hundred of us sporting
our brown derbies, the emblem of the Smith
Campaign,” he later recalled.52

Controversies aside, Highland continued
working cooperatively in local Baptist causes
that included the Louisville Baptist Orphans’
Home and the new Kentucky Baptist Hospital,
built on Barret Avenue in the Highlands. Many
nursing students attended Highland, and the
church supported the hospital financially and

through volunteer efforts such as sewing circles.

“The Church of Tomorrow”

Ecumenical and Interfaith Relations

Highland continued to work with other Christian

denominations to promote evangelism and
other social causes. In the early 1920s, it helped

sponsor revivals by evangelists Billy Sunday and

Gypsy Smith that drew thousands each night.

Highland also endorsed the moral crusading
of the Anti-Saloon League and Louisville

Churchmen’s Federation.

Interfaith relations were more complex.
Sampey and Bagby cooperated in supporting a
mission that operated between 1914 and 1916
to evangelize Jews in the city. Sampey raised
funds from—of all places—his hospital bed at
Jewish Hospital during treatment for gallstones.
The effort netted some conversions before fiz-
zling amid financial problems. At the same time,
Sampey spoke at least twice at a local synagogue
and was well received.53 In an era when Islam
was an abstraction to most Louisvillians,
Weatherspoon could breezily dismiss the
“Mohammedan” as following a “false religion”
while commending the Muslim example of ded-
icated daily prayer.5* Highland, with its strong
missionary impulse, largely viewed the non-
Christian world as a field ripe unto harvest,
though young Wilson Wyatt again presented a
minority report. As an assistant superintendent
of the Sunday School, he held discussions on
world religions “to help enlarge the views of the

members.” He recalled:

I wanted to counter some of the narrow talks
I had heard on how bad smoking was, how
bad alcohol was, how bad the Catholics were ,
how bad the Jews were. I wanted to emphasize
that although we are Christians we could
leam from other religions because they all
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have something good to teach us. I wanted poem that shows it balanced its missionary
them to consider how cruel it was to believe impulse with civic tolerance.
that anyone who had not heard of Jesus

Christ would be automatically condemned to Don’t hate your neighbor if his creed

hell. T was gratified to find that there was no With your own doctrine fails to fit;
objection to my talks.55 The chances that you both are wiong
You know are well-nigh infinite.
It is telling of Highland’s magnanimous Don’t fancy, mid a million worlds,
conservatism that it could engage Wyatt’s ques- That fill the silent dome of night,
The gleams of all truth €
tions without accepting his conclusions. The y gl oralpure u' converg
) . Within the focus of your sight;
church evangelized without apology. Yet a For this my friend, is not the work for you:
churdh bulletin in 1928 reprinted an anonymous So leave all this for smaller men to do.56

Emma Leachman: Home Missionary

mma Leachman joined Highland in 1944 and remained a member until her death
Eon August 5, 1952, residing nearby on Morton Avenue. But she was well-
known to Highland for decades before that. Although her years of
service were behind her by then, Highland honored her at her death for her exten-
sive work as a home missionary in Louisville's worst neighborhoods on behalf of
state and national Baptist organizations.

The Washington County native began work at the Louisville Baptist
Orphans’ Home, leaving in 1898 to do city mission work under the support of
the Kentucky State Mission Board. For many years, Leachman chaperoned and
trained students at the Women's Missionary Union Training School—which had
close ties to Highland—in field work among Louisville's poor. She also drected  £mma Leachman worked

the Good Will Center, an urban mission formed by the school in 1912, and tirelessly as a missionary
in Louisville's urban

taught classes in practical missions. .
neighborhoods.”

“There were always some students who loved her devotedly and some
who feared her, but . . . they all admired her andre memberedher with growing
ap p reciation as they tried to put into practice what they had learned,” recalled the school's
historian. Always reading on streetcars and at transfer stations, “she had no patience with a
worker who would not keep up with world affairs by reading current books and magazines.”

In 1917, her report to the Long Run Baptist Association recorded the breadth of her work:

265 visits to institutions
876 visits to poor families
211 visits to the sick

81 prayer services in homes
119 prayers with individuals



97 jobs secured for girls and women
1,829 garments distributed

36 professed conversions

1,049 applications for help

140 prescriptions filled

103 physicians called for the poor

“The Church of Tomorrow”

She returned to Louisville after years of work in Atlanta, keeping her humor even as her

health failed. “I thought | was going to die this morning,” she told a visitor, “but | told the Lord

not to take me today. | wasn’t ready to meet him for | had beenin a bad humor almoming.”
After she did meet her Lord, Highland honored her with a resolution: “She became

known and loved in every sin-saddened street in Louisville's slum districts, for her loving

work, by day and night. . . . Frail in health from her youth, the answer to her life of tireless

service must be found in her indomitable courage, her grim determination, her unfaltering

faith and her never failing humor.”

Highland Women in the 1920s

For many women at Highland, the route to
service and leadership was through the Women’s
Missionary Union and Sunday School classes.
Members of the Philathea class, formed by adult
women in 1908, made a priority of visiting shut-
ins and other outreaches, raising money for their
ventures by selling chocolates and cakes outside
a nearby Piggly Wiggly market. As Southern
Baptists became infatuated with corporate
efficiency, the class historian wryly notes in 1924
that the Philathea dutifully “organized to the nth
degre with the three vice presidents.” The women
in particular adopted the cause of a penniless,
handicapped “mountain girl” named Addie, who
was in Louisville for medical treatment. Fearing
for her life if she retuned to the impoverished
mountains, they negotiated her admission into
the nearby King’s Daughters Home.5”

As many as six WMU circles met during the
day. They brought box lunches and sewed for

the hospital or the orphanage, or they heard
missionary speakers and studied books about
them under the leadership of women like Ada
Weatherspoon, Gertrude Tucker and Ellen
Sampey (John’s second wife). A seventh group,
the Business & Professional Women’s Circle,
became the first such group in Kentucky to meet
in the evenings to accommodate working
women. It rose to more than fifty members and
gave more than $1,000 to annual missions by
the late 1920s. It consisted of teachers, stenog-
raphers, bookkeepers, librarians and other working
women; most but not all of them were single.
The circle started a long tradition of holding
special programs to promote missionary endeavors
such as the Lottie Moon Christmas Offering.
The programs included dramas, music, a
recounting of WMU history and, in 1928, a
pantomime performed by several women to the
song “Send the Light.” Among the many circle
members on the program was a young Daisy

Hicks, who took the message to heart. She soon
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married seminary graduate William Jester, and
they sailed to Tanganyika in July 1928 for service
with the African Inland Mission, she in hospital
work, he in education. “Both are superbly
equipped for their work and both have won the
warmest places in Highland’s Heart,” said the
bulletin announcing their engagement. In 1959
the circle would rename itself after Daisy Jester,
and it continued operating until 2001.

Parr’s Rest, a nursing home for elderly
Baptist women, opened in 1914 on Cherokee
Road, one block north of Highland Baptist.
Many of its residents joined the church, which
also brought communion to those who couldn’t
attend, starting a ministry that endured until the
home relocated in 2003 to a modern facility on
Hurstbourne Parkway.

Though the highest offices in the church
were reserved for men, women made their
p resence felt. Women’s suffrage came not only
to the political ballot but to the Long
Run Association and the Southern Baptist
Convention, and by 1926 at the latest, Highland
women were serving as messengers. They served
on building committees, oversaw inprovements
to the sanctuary and, at times, boldly asserted an
opposing viewpoint when men had made up
their minds, as when the Homemakers Class put
the brakes on the ambitious building program
planned in the late 1920s.

Church Discipline at Highland

In its first decades, Highland monitored the
behavior of its members and occasionally disci-
plined them for offenses. Highland dropped at
least seventy people from its rolls by 1925.

Occasionally, church deacons intervened in a

member’s personal conduct, though such inci-
dents were less common than the numbers
might suggest. Most of those dropped from
membership had become inactive or lost touch
with the church, and the church usually sent them
eanest appeals before removing them from rolls.

A group of sixteen, for example, were
dropped in 1918 after proving “impervious to
all entreaties,” the records say. Among the names
excluded was a Phelps and a Tucker, indicating
that even Highland’s first families were subject
to scrutiny.

The church excluded two men for unspecified
“objectionable statements” they made in 1920.58

In 1923, after a year of trying to mediate a
family dispute, the church voted that a man
“be excluded from its [the church’s] member-
ship on the ground of malicious lying with the
purpose and effect of breaking up his own
home, according to his own admission.”5?
Fortunately, the church did not hold this
against his wife and children, who remained
stalwart members.

But most of time, the church dropped
names from its rolls as a matter of housekeeping.
A form letter in 1915, sent to inactive members,

put it in pastoral terms:

One of the most difficult things in church life
is that of keeping the roll of membership cor-
rect. We do not wish to omit a name which
should be upon our roll. It is just as essential
that the names of only those who care for
church membership should appear. No one
should be forced to remain a church member
against his or her will. We would and do
desire to have you one of our members in
reality, but so far as we can find out, for the
past year and more you have shown no desire

to be one of us. . . . Let us hear from you at



once about this matter. Remember, we want

you. Do you want church membership still?60

The following year, however, the warning
letter was sterner. “It gives your church genuine
sorrow to thus learn that you have lost interest
in the church and its work; but we recognize
that you are a free moral agent and can render
Christian service or not as you may choose. . . .
We deeply deplore your seeming indifference
and earnestly pray the Father to awaken you
before it is too late.”61

Those who failed to respond to that letter
receive a second one informing them they were
dropped from the roll.

. . . Your neglect of the duties of the Christian
life and of the obligations of church member-
ship together with your failure to respond to
all our overtures and efforts to reclaim you
to active Christian living left us no other
course. . . . Nevertheless we shall continue to
hope that you may repent and turn unto the
Lo rd before it is everlastingly too late.62

Not all investigations led to discipline. In
1926, deacons met with a man regarding some
domestic trouble and concluded he was
“entirely blameless in the matter and should not
be subject to discipline on the part of the
church, but should have the sympathy of the
Board and the Church.”63

Church discipline was typical for Bap-
tists of this time but became less formalized
as the twentieth century wore on. Partly out
of a greater culture of individual autonomy
and partly out of a recognition that such pro-
ceedings drove people away from the church
when they needed it most, such processes
went largely by the wayside after Highland’s
first decades.

“The Church of Tomorrow”

Highland Personalities
in Its Second Generation

As Highland grew in numbers, its members
included a spirited lay leadership with considerable
political and business experience.

Dr. Byron Rivers, a dentist, served as a deacon
for more than thirty years at Highland and often
regaled members with tales of his native
Mississippi. A volunteer with Boy Scouts and
orphans, he “temporarily” became Sunday
School superintendent in 1910 and stayed on
for sixteen years, during which attendance
nearly doubled to 321. “For many years one
will not be able to think of the School without
associating that name with it,” the church said at
his retirement in 1926.64

M. M. Logan, a former Kentucky Attorney
General and future U.S. senator, served as
trustee and deacon in his short membership at
Highland between 1919 and 1922, as well as on
the pulpit and Shawnee mission committees.
His son Ralph, later a stalwart Highland mem-
ber, recalled his father was most proud of his
regular Sunday School attendance.

Another former attorney general, Jefferson
Circuit Judge James Garnett, also served for years
as a trustee and on various committees, living
close by at 1083 Cherokee Road. He gave
church member Wilson Wyatt his first job out of
law school.65

Junius Caldwell, a member since the early
1900s, chaired the building committee for the
new sanctuary in 1915, coordinated Highland’s
contributions to the Seventy-Five Million
Campaign and served as church trustee,
purchasing agent and messenger to Baptist
meetings. Longtime member Edith Hoeing
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recalls Caldwell charmed her as a girl by putting
cigar bands on her fingers as rings.

Fellmer and Carolyn Cleaton Hoeing
served long decades in the church, he as a
deacon, she as a Sunday School teacher, church
historian and WMU president.

Dr. R. L. Ireland served virtually every
office in the church—deacon, trustee, messenger,
pulpit committee member—and was the
personal physician for some members. In 1939
he succeeded where Highland had failed for
sixteen years in negotiating the acquisition of
the Pope property.

Lucy Short, who joined in 1905 and rarely
missed a Sunday or Wednesday for the next fifty-
five years, served as Sunday School teacher, a
member of the Homemakers Class, WMU
president and representative to the Orphans’
Home. Civic involvement included thirty years
on the board of managers for the WMU
Training School and work with the Highland
Mothers Club and a Story Tellers club. Her
husband, Frank Short, chaired one of the

Sunday School enlargement committees and
also worked on the Orphans’ Home board.

Ed and Carrie Wirotzious joined in 1917
from the German Baptist Church and remained
active members for decades, enrolling all of their
eight children in Sunday School at Highland.
Tragically, one child died at age six and another
died in combat in Korea in 1951; a daughter,
Anita Dunphy, remained a member much of
her life.

Fillison Speiden, a former organist and
chime ringer at Walnut Street Baptist, served as
deacon and Long Run messenger for Highland.
He headed the Louisville Tarriff Freight Bureau
and brought to Highland a businesslike ability
to make “decisions so quickly that it would have
required a watch recording split-seconds to time
them,” a colleague recalled.% After moving to
Atlanta for business, his last act of service to
Highland was to help it to its next era, conduct-
ing an on-site background check of the Georgia
preacher who replaced Weatherspoon in 1930—
David A. Howard.

Wilson W. Wyatt: Future Mayor from Charter Family

Born into one of Highland Baptist's most active families, Wilson W. Wyatt rose to become
mayor of Louisville, lieutenant governor of Kentucky, national leader of liberal

Democrats, international diplomat and philanthropist in his ninety-year life.

He was born in 1905 to Richard and Mary Wyatt and had what he later recalled as a mod-
est but happy childhood growing up on Morton Avenue. Richard was rising into
the executive ranks of the city railroad, while Mary was a school teacher. Young Wilson devel-
oped an early love of learning and regularly visited the Highland neighborhood library run by
church member Mary Pratt. He adopted Benjamin Franklin as a model of diligence and self-
improvement. Richard was a charter member of Highland, and family life was
centera around the church. Wilson was baptized at age ten. Highland early recognized the
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leadership talents of young Wilson, who became head of the Baptist Young People’s Union
and an assistant superintendent of the Sunday School. After Wyatt graduated from
law school, he joined the law firm of Highland member James Garnett, a former Kentucky
attomeygeneral.

In 1930 Wyatt joined the Presbyterian church of his new bride, Anne, though he
had other reasons to leave Highland. He had grown increasingly alienated from Baptist ortho-
doxy and anti-Catholicism, which so appalled him in the 1928 presidential campaign. (Many
SouthemProtestant Democrats turned against their party's nominee, the Catholic Al Smith
of New York, whom Wyatt supported.)

Active in Democratic politics, Wyatt took office as mayor of Louisville less than a week
beforethe Japanese attack on Pearl Harbor, and he gained national attention for his vigorous
leadership on the home front. After Wyatt's term ended, President Truman appointed him
administrator of an agency designed to meet the housing shortage faced by re t u ming veter-
ans. At least two presidents sent him overseas on diplomatic missions. Wyatt managed the
1952 presidential campaign of Adlai Stevenson, his friend and look-alike, and was elected
Kentucky'’s lieutenant governor in 1959.

Wyatt, who built one of the city’s dominant law firms in Wyatt, Tarrant and Holms, also
got involved in a variety of civic activities. He served on the governing boards of the University
of Louisville and Bellarmine University, and he also lent support to the interfaith Cathedral
Heritage Foundation.

Wyatt valued the contributions Highland made to his character development and retained
an admiration for the democratic and nonclerical traditions of the Baptists. Though a
P resbyterian, he considered himself a “Unitarian Baptist,” and he was troubled by
passages in the Bible in which God seemed to arbitrarily punish people like Job. He came to
reject virtually all religious dogma. “| believe there is a common thread in all good
religions, and thus religious peo-
ple should live together in har-
mony,” he said late in life.

“Itis not given to us to know
God, though | do believe in Him,
in some Supreme Force, call it
what you will,” he said. “What-
ever it is, it has created us,
brought us here, and will take us
hence into the mysteries that are
yet to unfold. I'll know all that, in
the words of the old Baptist
hymn we used to sing, ‘in the

Wilson Wyatt gives a public address in the early 1940s.
Photo courtesy of Public Policy Archives, University of Kentucky Libraries sweet by—and—by.' !
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CHAPTER THREE

1930-1945

“Our Day of Tension”

conomic catastrophe, natural disaster and
Ewar were the hallmarks of this period of
Highland’s life. The Great Depression forced
the church to cut salaries and positions and frus-
trated its programming efforts for years. The
great flood of 1937 spared the Highlands direct
damage, but members were active sheltering
refugees from inundated areas of the city. World
War II drew 120 members into military service
as those who stayed behind did their duty on the
home front. Through it all, Highland continued
to grow, acquired a neighboring property,
launched two mission congregations and
entered the post-war period with ambitions for

further expansion.

Depression and the Howard Years

Highland hired the Rev. David A. Howard of
Harwell, Georgia, in January 1930 to fill the
pulpit left vacant by Weatherspoon eight
months earlier. Howard, a father of three, had

attended Southern Seminary and completed his

theological training at Mercer
University. He came from a
family of preachers; during his
time at Highland, he joined
his father and three brothers
for a grand family-led revival
in Georgia.

The church enthusias-
tically selected Howard after

its two-man search sub-

David Howard led Highland

during the worst years of

committee, which included
former Highland member

the Depresson.

Fillison Speiden, who had moved to Atlanta,
scouted out the pastor in his native state and
heard glowing recommendations from “minis-
ters and laymen, Baptist and non-Baptist, in
Hartwell and in Atlanta.” They described
Howard as “one of the foremost young virile
ministers of Georgia, a ‘prince,” a ‘splendid
organizer,” a civic (Kiwanis) worker, a preacher,
a pastor, a Christian, which any church would be
fortunate to secure—and Mrs. Howard matches
her husband 50-50.”1
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Howard arrived intending to make good
on that reputation at Highland. Early on, he
organized a series of five-minute talks by
members on the role played by Sunday School,
the Women’s Missionary Union and other
groups in church growth. But the onset of
the Great Depression frustrated Howard’s
ambitions for growth.

While most of the nation marked the begin-
ning of the Depression on October 29, 1929,
the day of the stock market crash, Kentucky
had its own date of economic infamy: the
November 17, 1930, failure of the National
Bank of Kentucky and two other banks owned
by the insolvent BancoKentucky. “The failure
not only produced an instantaneous downturn
locally, but it generated a conservative banking
atmosphere that would impede the city’s
economic growth and confidence for decades to
come,” one historian says.2 Highland had more
than one thousand dollars tied up in the
National Bank. Fortunately, it owed nearly that
much to the bank as well, so it squared accounts
with National and moved to a new bank. But
with the growing Depression, cash was tight.
Highland voted to cut the professional printing
of church bulletins in 1931, saving sixty dollars
per month. (Cheaper, mimeographed bulletins
from that era still survive.) But when asked to
put all undesignated funds toward church
expenses rather than missions, members not
only rejected the motion but voted to expunge
it from the records.3 The church wasn’t ready to
surrender its missions orientation.

The church also cut the salaries of its paid
quartet by 20 percent, prompting two singers to
resign. Others, evidently willing to sing for a

song, took their place.

Still, the church put on a brave face. “With
very few exceptions, the membership is con-
tributing the same amount as last year,” Howard
wrote in January 1931. “Some are increasing
the amount of their checks, which goes to show
that, in spite of economic conditions, our people
are remembering the work of the Church.”
Another sign of pro gress, he said, was that people
were actually sitting in the front pews.4

The glass-half-full tenor continued through
Howard’s first anniversary in March 1931. “The
entire Church has shown pronounced progress
resulting in larger congregations, increased rev-
erence during worship hours, and more abiding
interest in the spiritual growth of the Church,”
said an anniversary bulletin, which added that
forty-three members had joined.5

Highland felt confident enough to hire a
full-time educational director, the Rev. Fred H.
Terry. Paradoxically, Highland brought on this
new employee even as it finally faced up to the
financial storm. It cut the salaries of the pastor,
organist and janitor by 10 percent, apparently
eliminated the paid singers entirely and trimmed
other expenses. Terry resigned in August 1932
“because of the financial condition of the
church.”® The church seemed to admit it had
done wrong by Terry, who had moved his wife
and three children to Louisville for a job it
couldn’t sustain. “One year ago we prophesied
that financial conditions in our church, and
generally, would improve very soon,” the
church minutes state. “Experience has shown
the lack of wisdom in that prophecy.””

In late 1931, the church launched a deficit
reduction campaign of $2,400 but raised only
$933. “While the sum raised is not what we had

for our goal, it does represent sacrificial giving



by many of our members,” the bulletin said.8
Howard agreed to take only a partial vacation in
1932, preaching at the morning services, saving
the church the stipends for supply preachers.
Despite the hardships, the church took time
in 1933 to celebrate its fortieth anniversary with
special services and sermons by Howard titled
“Hitherto” and “Henceforth.” Former pastors
Doolan, Bagby and Weatherspoon sent mag-
nanimous letters of congratulations, with
Weatherspoon commending Howard and the
church for their steadiness when “our entire
nation and the whole world faced economic col-
lapse, moral lassitude and spiritual discourage-
ment.” Members recited church histories, and
someone calculated the following church statis-
tics from the previous forty years:
Received into the church: 2,609
by baptism: 778
by letter: 1,831
Present membership: 871
Total contributions: $530,750.93
to local causes: $305,198.26
to missions: $225,552.67
The church honored the charter members

in attendance—Mary Tucker Gould, Florence

This group photo of deacons was taken in the 1940s.

“Our Day of Tension”

Tucker and Richard H. Wyatt—and it also gave
special recognition to Ernest Horn, who
attended Highland’s organizational meeting
in 1893 and joined soon afterward. Another
charter member, missionary Louise Tucker, sent
greetings from China.? “God has guided this
Church up to the present and He is equal to all
occasions whatever may be its future,” secretary
Nettie Horn wrote, concluding her narrative of
the celebrations.

Later in 1933, Howard resigned to take the
pulpit at First Baptist Church in Gaffney, South
Carolina, a college town in heavily Baptist terri-
tory with over 1,100 members. Howard had
brought in about 150 new members to
Highland in his tenure. (Net membership actu-
ally decreased from nearly 900 to nearly 800,
but much of that can be explained by a purge of
inactive members from the rolls in 1933.)
Howard wrote in his resignation letter that dur-

ing his pastorate,

economic conditions have forced us to give

much of our time and ability to righting

ourselves in the storm. These years will

likely be recordtd in history as unusual and

meaningful. Few of us have approached
normalcy during the
last three years. Fear,
worry, and anxiety have
been noticeable charac-
teristics of the majority
of the people every-
where. During this
period, it has been a
privilege to proclaim
the love of God, Christ
as the Savior, and the
Spirit as the depend-
able guide.10
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Whether the stress of the Depression had a
role in Howard’s departureis unclear, but people
evidently didn’t blame him for conditions
beyond his control. Highland retained a fond
relationship with Howard, who spoke nostalgi-
cally of the church when he visited ten years
later for its jubilee.

Older members told John Ewing Roberts,
who grew up in the church in the 1930s and
1940s, that Howard was “a very humble man
and a very generous man,” he recalled. “During
the Depression he gave his overcoat to a needy
person. This made a big impression on people.”11

Not only Highland but individual members
endurd distress in the Depression, according to
hints in church records. Mr. C. C. Leonard
donated auditing services in lieu of his financial
contribution to the church. T. J. Cunning sub-
mitted his resignation as deacon on the stationary
of his clothier and haberdashery store, saying his
“nerves are right at the breaking point.”12

But the church also reached out to the poor
in its congregation and beyond. In 1932 it took
up a collection of goods for the needy, a program
p ranoted with the Scripture “Inasmuch as ye
have done it unto one of the least of these my
brethra, ye have done it unto me.” Highland
regularly supported the Community Chest, a
faith-based fore runner to today’s Metro United
Way. The Women’s Missionary Society collected
warm clothes for the needy. And for Christmas
1932 the church delivered “36 well filled baskets
of food and 7 baskets of fruit to worthy homes,”
plus additional food, clothing and toys.13 The
baskets of bread, celery, chicken and other items
wereintended “to bring sunshine and cheer into

homes where the sting of hunger is felt.”14

It was Howard’s bad fortune to be pastor
during the worst years of the Depression.
Though the economic catastrophe raged on for
several more years, it began to ease in Louisville
after the early 1930s. The church’s total operat-
ing and missions budget had sunk from $26,854
in 1931 to a low of $16,964 in 1934, but it rose
to the mid-20s thereafter.

Prohibition’s Repeal

Part of Highland’s recovery was doubtless due
to a stabilizing economic climate in Louisville,
made possible partly by a development not
to Baptists’ liking—the repeal of Prohibition
in 1933.

Incredibly, the Women’s Christian Tem-
perance Union held a Victory Luncheon in
January 1933 to celebrate the thirteenth anni-
versary of the Eighteenth Amendment, an event
Highland promoted and at which member
Henry Noble Sherwood spoke. But within
months, the nation repealed Prohibition and
Louisville’s distilleries went back to work.

By June the church was reprinting a
Southern Baptist resolution protesting the
newly legalized sale of liquor, “sought to be
popularized by faithless and corrupt politicians
and by the vicious and vice-breathing elements
of the public press.”

It urged Baptists to continue to abstain and
to patronize only businesses that didn’t sell
alcohol. “We believe that prohibition at its worst
is better than the legalized sale of intoxicating
liquor for beverage purposes at its best,” the
resolution stated. Highland turned its effort
toward upholding Kentucky’s own version of

Prohibition. It took up a collection to aid the



cause, and the Highland Baptist Training Union
adopted the slogan “Make and Keep Kentucky
Dry for Kentucky Youth.” But in 1935,
Kentucky authorized alcohol sales based on

local option.

Thomas D. Brown

After Howard’s departure, seminary professor
Kyle M. Yates served as an interim minister. In
July 1934, Highland hired Thomas D. Brown
as its next pastor. Brown brought formidable
credentials as pastor of St. Charles Avenue
Baptist Church in New Orleans, which had a
membership of over one thousand and led its
association in gifts, benevolences and baptisms.
Brown envisioned similar things for Highland,
pledging “to engage in the highest and holiest
undertaking under heaven, the growing of a
great church in a great city.”15

A native of Mississippi, Brown graduated
from Mississippi College in 1908 and earned a
master’s at Southern Seminary in 1911 and
a doctorate from Ouachita College in Arkansas.
He had previously held pastorates in Arkansas,
taught Bible and religion at Ouachita and was
executive secretary of the Arkansas Baptist State
Convention. His wife had graduated from the
WMU Training School. They had four children.

Highland knew it was hiring an exacting
pastor, for Brown’s letter of application stressed
a program of four Es: evangelism, education,
enlargement and enlistment. In that spirit, the
church held a homecoming service in

September 1934, designed in part to bring less

“Our Day of Tension”

Its light was beaming far when we received
it. . . . The ministry of your yesterdays who
taught, inspired, developed, and directed you
up to this good hour, are no longer with you.
All your growth and development, every failure
and mistake, should now be turned toward
meeting the appeal of the present. . . . On-the-
fence members never win victories for Christ.
This is the time for Highland Baptist Church to
face her challenge and do something worth
while about it. The present membership is
equal to the task in many ways, but not all.
There must be study, training, personal work,
dedication of life to Christ and the program of
the church, a larger financial support of the
work, and a more determined effort on the
part of the church as a whole to major on the
mightiest ministry for the Master which the
church has ever undertaken.16

Brown lived up to his motto of “Gospelize
or Fossilize,” hosting a series of revivals that
resulted in as many as fourteen baptisms on a
single night.1” Longtime member Edith Hoeing
recalled how everyone in the
church promoted upcoming
revivals. “People would go out
and visit the unsaved. We’d go
out two by two and knock on
doors and visit the unsaved
people and pack the pew.”18

Brown blended traditional
theology with a Socratic

method, encouraging members
to submit questions in the
offering plate and addressing
them in sermons. Many sermon

titles and outlines, in fact,

Pastor T. D. Brown was
“very much the scholar, but
the scholarship—he didn’t
wear it on his sleeve,”
recalled Duke McCall,

a member at the time.

active members back to church and encourage took the form of questions and are preserved in

their regular involvement. “The torch has been church bulletins—though the answers he gave

thrown to us,” Brown proclaimed. are not: 57
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Herschel H. Hobbs: “Old-Time Southern Baptist”

n November 6, 1935, Highland voted to hire a seminary doctoral student as part-time
Od irector of education at the church for $80 a month.
“The church is fortunate in being able to secure this fine young man for that work,"” the
churach bulletin proclaimed. “. . . We are sure that his services will be of far-reaching value
and influence.”
Indeed they were. The eleven short months Herschel H. Hobbs spent at
Highland gave the church a meaningful connection with a pastor who went
on to become one of the most prominent Southern Baptist statesmen of his
generation.
A graduate of Howard College in Birmingham, Hobbs had already served as
pastor of churches in Alabama and Indiana when he came to Highland.
Hobbs remembered his Highland experience fondly. In fact, he was so
c e rtain his coming to Highland was a result of divine intervention that he later
considered including it in a book (never written) challenging the “God is dead”
theological fad.
Highland found Hobbs only after a comedy of errors. Pastor T. D. Brown, seek-

Southern Baptist ing a student educational minister, was advised to get a recommendation from

Convention president, a seminary student named Gohr. Brown misunderstood the pronunciation and
served as director of

education at Highland.

Photo courtesy of Southern

contacted a student with a similar name, who referred Brown to Hobbs. Hobbs
and his wife concluded they would need a salary of $80 a month but didn’t tell

Baptist Theological Seminary Highland. As it turned out, the deacons off e red exactly that amount. “An acci-
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dent? Not on your life!” Hobbs recalled. The episode proves that “God works
in mischievous ways,” Hobbs added, quoting a popular malaprop .

When Crestwood Baptist Church offered Hobbs its pastorate in 1936, Brown told him,
“If you choose to stay with us that will be fine. But since you have been here less than a year,
you might feel that for that reason you should not leave. All | am doing is removing that obsta-
cle.” Hobbs resigned to take the Crestwood pulpit.

“Dr. Brown and the Highland people were good to and for us,” Hobbs wrote in his
memoir. “| learned much from him about how to be a pastor in a city church.”

Hobbs later served twenty-four years as pastor of First Baptist Church of Oklahoma City
and became widely known through his “Baptist Hour” broadcasts. He served as Southern
Baptist Convention president from 1961 to 1963. He was called “ ‘the E. Y. Mullins’ of the
1960s and 1970s” for adopting both the ideas and leadership style of the late seminary pre s-
ident, even revising and expanding an updated edition of Mullins’s classic book, The Axioms
of Religion. Both men served as convention president in turbulent times and oversaw the
drafting of their respective generations’ Baptist Faith and Message, the denomination’s state-
ment of belief, in an effort to find consensus amid controversy.
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Hobbs tried vainly to continue in a peacemaking role in the fundamentalist-moderate con-

t roversies of the 1980s and 1990s, at one convention enduring some boos for his efforts. To

the end, he refused all labels except one hard-e amed one: “an old-time Southern Baptist.”

e Who is a Christian?

e How may I know that I am a Christian?

¢ How may others know that I am a
Christian?

e What is the chief Christian objective?

e Will any Christian finally be lost?

® Do you think it is possible for a person
to live the Christian life and yet not be
a Christian?

e Is Jesus coming soon?

He tailored one series of sermons comparing
Christianity to other religions. In another
geared toward youth, he promised to answer
such questions as “Does God tempt us to do
wrong? Can one go straight unless he thinks
straight? Is it ever right to do wrong? Is a lie

ever justified?”1?

Brown was “very much the scholar, but the
scholarship—he didn’t wear it on his sleeve,”
recalled Duke McCall, who attended Highland
at the time and was a friend and classmate of
Brown’s son Thomas Jr. at Southern Semi-
nary. “When he preached, he preached in the
language of the congregation, which was . . .
not sophisticated but was definitely middle
rather than lower class. It was an intelligent,
educated congregation. His sermons were not
heavily evangelistic, but the invitation was
always there.”20

An example of Brown’s success came in his
year-end reportfor 1939, documenting a net gain
of 107 at the church and its Baxter Avenue mis-
sion. That met a goal of one hundred new mem-
bers in the year, the most in any year since 1893.
“It was God who caused the growth,” he said.2!

Highland sent out these postcards with a photo of the church on the front
and a list of its activities on the back. The postcards are undated but are
probably from around the 1930s.
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Henry Noble Shevwood and the Georgetown Controversy

n October 1927, Highland Baptist Church received Dr. Henry Noble Sherwood, his wifeand
Itwo daughters by letter from an Indiana Baptist church. It was a routine act: receiving
Baptists in good standing into the fellowship. Yet probably no one in Kentucky Baptist history
would have his credentials as a Baptist in good standing challenged more relentlessly than
Dr. Shenwood.

His other credentials were sterling. Sherwood had come to the city as a professor of his-
tory at the University of Louisville. Educated at Harvardand Indiana universities, he had served

as superintendent of public instruction for Indiana, taught at colleges, authore d
textbooks and pastored a Baptist church for nine years.

He became a deacon at Highland and taught classes there. He established
the Baptist Student Union at the university, and he spoke throughout the city at
Baptist youth meetings, temperance gatherings and church sevices.

So when the fifty-one-year-old Sherwood was named in 1934 as president
of Georgetown College—the flagship Baptist college in Kentucky—he seemed a
natural for the job.

But some Baptists protested that Sherwood had been baptized in a
Disciples of Christ church, which practiced adult immersion but held different
Henry Noble Sherwood, a theological views on baptism.
deacon at Highland, was at The matter came up for debate at the annual meeting of Kentucky Baptists in

the center of a controversy — Henderson in November 1934, at which Sherwood attended as a messenger from
between Georgetown

Highland. “l assure you that | have no ir force myself on a fell hip wher
College and Kentucky g V! desire to force myself on a fellowship where

Baptists. | am not wanted,” Sherwood told them. Despite his irenic tone, he and
Photo courtesy of Georgetown Georgetown trustees insisted he would stay. So the General Association’s State
College

Mission Board cut off financial support for Georgetown in February 1935. A lead-
ing anti-Sherwood pastor declared: “I want to see Georgetown live, but | had
rather see it dead than headed by a Campbellite and run the way the Campbellites want it.”

Highland members, however, stood by Sherwood even after he transferred his
membership to a Georgetown church. As soon as the state association began cutting off
funds to Georgetown, Highland voted to designate 6 percent of its state mission funds
to go to Georgetown, a policy it maintained through the end of the controversy in 1941. It con-
tinued to welcome Sherwood as a guest speaker.

Georgetown's trustees held firm until the college’s finances reached a crisis in late 1941.
Trustees then voted not to renew Sherwood’s contract, enabling the school to receive a badly
needed $47,000 in impounded Baptist funds.

Shemood, unsurprisingly, dropped out of Baptist life. He went on to teach at other uni-
versities before becoming president of the board of higher education for the Disciples of Christ
in Indianapolis. He retumed to Louisville, where he was pastor of Parkland Christian Church
and head of the Louisville Ministerial Association. He died of a heart attack in 1956 at age 73.
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The Flood of 1937

In January 1937, Louisville and much of the
Ohio River Valley was deluged with record
floods that covered much of downtown. The
Highlands and Crescent Hill—virtually the only
settled areas of the city that were above water—
received refugees from flooded areas.

“It just started raining,” recalled Mrs. J.
McKee Adams, a Highland member. “And it
kept on raining, and it kept on. . . . Solidly,
just pouring. . . . They had boats on that street
bringing people up from the lower part of
Louisville to the Highlands. And they were just
pouring up here.”?2

Highland members were in the thick of
relief efforts. J. McKee Adams threw on a rain-
coat and hat and ran out to the street in front of
the church, directing traffic for hours in the cold
rain. Member Bill Goodell used his boat many
days to shuttle people to dry land. Women of
the church, some of them trained nurses, began
bringing food and other aid to the church. No
services were held the last two Sundays of
January as the church had become a shelter for
111 refugees. The church also had to postpone
the planned January opening of a new mission
on Baxter Avenue, which also sheltered refugees.

Highland organized into flood relief
committees focused on personnel, transportation,
housing, buying, health and sanitation, morale,
scout and finance. It raised hundreds of dollars
for flood relief at the church and elsewhere.
Neighborhood Boy Scout leader Douglas
Cramer put his young charges to work gathering
up supplies from residents and evidently was so
inspired by the church’s relief efforts that he

presented himself for baptism on February 7.

“Our Day of Tension”

(The circumstances gave new meaning to the
oft-quoted baptismal passage from the Bible,
“Here is water; what doth hinder me to be
baptized?”) By February, when the state began
to bring some control to the chaos, the refugees
were sent to Kentucky Military Institute in Iyndon.

While flood victims from downtown were
hit the worst, these were not easy times for
Highlands residents either. Water supplies and
other utilities were disrupted, and authorities
finally erected an outhouse atop a manhole
cover near Highland Presbyterian Church on
Cherokee Road. Some in the Highlands took
refugees into their homes; former member
John R. Sampey’s Willow Avenue home became
something of an ecumenical shelter for young
Baptist women from the Training School and a
large Catholic family. Others in the Highlands
became refugees themselves. Struggling with
the intermittent water, gas and electrical service,
Mrs. Adams took most of her children with her
to Charlotte, North Carolina, where her arrival
was photographed and displayed on the front
page of a newspaper secking a local angle to the
great crisis in the Ohio Valley.23

As the floodwaters subsided, Highland
offered its facilities for flood-ravaged churches
needing a place to worship while they repaired
their own sanctuaries, though there is no evidence
of any takers. Brown, at the request of the state
general association, chaired a committee “to
investigate and direct the rehabilitation of
Baptist churches in flooded areas of Kentucky.”

Brown also sought to reestablish the normal
rhythms of church activities. “Now that life in
the Highlands is more or less back to normal,
and lights, heat, and water have been restored,

our full church program will be resumed,” he
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How Did Highland Baptist Chuvch Help Louisville Meet the Flood?

By Nettie G. Horn, Chuvch Secretary
An Excerpt from the Chuvch Minutes of 1937

any people of Louisville and the neighboring states are wondering how 71,000
Mpeople were mobilized in forty-eight hours to take care of the remainder of Louisville
people affected by the flood.

A story of the experiences in one refugee station will answer this question.

Saturday evening, Jan. 23rd, the radio call came for everyone to take warm bed clothes
and wearing apparel to the neighboring churches, together with an appeal for the scout boys
and girls to re p o rt to their church headquarters at nine o’clock Sunday morning. Everyonere a -
ized immediately the “urgent” need to respond to this call as it was sent out in the midst of
imperative and urgent requests for rescue boats.

The mayor spoke for a half hour Sunday morning, asking everyone to pay close attentionto
the committees organized to meet the situation.

Sunday morning found us receiving vast numbers of blankets and clothing in our church
and immediately we set to work to assemble it. Volunteer workers continued to be added to
our group at the church. Food came in, we know not from whence it came; a kitchen com-
mittee was organized and when the seventy-five bewildered, heart-sick, rain-soakedrefugees
a rrived we tried to encourage and comfort them as we gave them hot coffee, soup and beans
and improvised beds.

Early Monday morning a group of men met in the church office and committees were
appointed to take care of the housing, cooking, sanitation, morale, finance and scouting work.
Later the sewing unit was oganized.

In less than 48 hours we were completely oganized,
even with a complete office set-up and Hospital Unit.

Each person found their place and did their work
assigned them.

For example—someone came in the office and vol-

unteered their services and after a brief discussion,
realizing they were the ones to help build up the
morale, we immediately planned a story hour at 10 a.m.
and 2 p.m. and a regular song service at 7 each night.
Also, we decided we needed magazines and sent the
scouts out in the neighborhood to collect current mag-
azines. In half an hour we had enough magazines to
open a news stand and then we set the scouts to work
to catalogue the supply.

. Fl f ] h
After a day or two our refugees began to offer their ood refugees arrive by boat at the

corner of Barret and Broadway.

services and to our surprise we discovered tWO o1 courtesy of Special Collections:

Photographic Archives, University of Louisville
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splendid chefs in the group. When the time to store the water came each morning we had a
regular army of refugees to help us. When the office needed re-inforement, during the night
hours, we found several refugee volunteers ready to take charge. When our candle supply
ebbed out and we were wondering how we could continue much longer without lights a
phone call came from a former member of our church who had arrived from lllinois with a
large box of candles to take to the Baptist Hospital and to go on duty there as an emergency
nurse. She found they did not need the candles at the Hospital and gladly off e red them to our
church. Later we located lanterns and lamps. After we sent our refugees to the Kentucky
Military Institute we sent our lanterns and lamps to the Protestant Altenheim and to the
Louisville Baptist Orphans home, thus continuing to help others and to share our blessings.

How did we manage to give our refugees baths? After keeping them five days we
decided something must be done about it. The Annex Building was converted into a verita-
ble bath-house. Where did we get the supplies? The scouts again came to our rescue. They
were sent from door to door asking for soap and wash rags and bath towels. In 15 minutes
we had an adequate supply.

In fact our scouts got everything they went after. When sent out for money in the early
part of our mobilization—they came back with $267.29 besides $295.00 worth of checks
made directly to the Mayor's Relief Fund. Then after the first night, when a number of church
cushions were used for beds, our scouts were sent out in the neighborhood asking for cots
and beds. By night-fall we had sufficient beds to take care of our 110 refugees.

Oh yes, we ran our refugee head-quarters like any high-class hotel would be operated.
Each room was numbered and the care-taker held the chart with the names of each person
under their respective room number. No one could be lost, strayed or stolen for any length of
time without being discovered! ! |

The office force had their tasks and did them well. Card records were kept of each
refugee and daily reports typed listing the enoculations which totaled 1,000 plus before the
clinic was closed.

When the refugees left our church they were given a card stating the date of their
typhoid enoculations. The morale committee thought of their spiritual needs and each
refugee was given a copy of the Gospel of John with a copy of the bulletin of January 24th.
This church bulletin had been mimeographed but had not been distributed because the serv-
ices were not held on that Sunday or the following Sunday.

Our women worked faithfully sewing for the Red Cross. Two-hundred twenty-three hos-
pital gowns and 84 baby napkins were made besides hemming a number of sheets, some of
the women sewing at the church and others taking the work home with them.

Toward the end of our week together we, in the church office, had a pleasant task helping our
refugees locate their relatives. “The joy that passeth all understanding” was experienced by the
workers who helped the mother locate her son, the sister to find her brother, the daughter to find
her aged father, and on and on—a never ending circle of unraveling circumstances.
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and other church officers wrote in mid-
February. “Many in our city will be deprived of
anything like their former life for some time to
come. We of the Highlands have been highly
favored in recent days. Let us turn our minds
and bodies to the things of God.”%4

Expansion

Highland was facing the happy but persistent
problem of its own growth. Acquiring the
Cooper property in 1929 eased but did not

solve a space shortage. By 1937, with member-
ship topping nine hundred, the church formed a
committee to investigate solutions. One imagi-
native idea was to excavate under the church to
create more activity rooms. Ultimately, the com-
mittee recommended a familiar solution: acquir-
ing the Pope property on Cherokee Road. This
time, circumstances were more auspicious. Dr.
George Pope had died, and his widow agreed in
December 1938 to sell the home for $10,000.
Church members put $2,500 up front for the
purchase and the church borrowed the remain-
ing $7,500. Dr. R. L. Ireland,
negotiating for the church, tact-
fully agreed to her one wish—that
she stay in the home until her
cighty-fourth birthday the fol-
lowing May.

Soon after that date arrived,
the church moved swiftly to con-
vert the home into a second
annex, opening it the following
September for Sunday School
rooms and an all-purpose activity
area for youth. “Already the walls
are bulging with young people on
Sunday morning,” education min-
ister Ernest Loessner reported.25
The church converted the third
floor into a game room and held
open houses there on Friday
nights, seeking to provide a good
Christian atmosphere for youths.
Amid the growing military mobi-
lization, the church hosted activities

Highland purchased the Pope family property next to the church on

Cherokee Road as a second Sunday School annex. The current

Educational Building now stands on the site.

at the annex for airmen stationed

at Bowman Field.



Youth Work

Much of this expansion reflected the continued
emphasis on youth work at Highland.

The church promoted its Sunday night
Baptist Young People’s Union meetings with an
attractive incentive during the Kentucky sum-
mers before the arrival of air conditioning—
that the church basement was the “coolest place
in the Highlands.”26 Youth participated in well-
produced programs that began with an orches-
tra prelude and included hymns, solos, recogni-
tion of new members and other activities. A typ-
ical week’s program in 1935 included the per-
formance of spirituals by a black college student
singing group, while different age groups
learmd about everything from missionary activity
in Brazil to the life of British Baptist preacher
Charles Haddon Spurgeon. In the 1930s, along
with the rest of Southern Baptists, the church
changed the group’s name to the Baptist
Training Union (BTU) in hopes of enlisting
more adults. “All of us need training in church
membership and in the work of God’s Kingdom,”
explained director Margaret Keyes Clark.2”

Marylynn Roberts, whose parents did not
attend Highland but whose grandmother
brought her to the church, found the BTU
meetings a good way to get involved. “There
were very warm and welcoming teachers and
youth,” she recalled. “We always had such a
good time on Sunday nights.”28

In 1939 the church hired a promising sem-
inary student, Ernest Loessner, to serve as edu-
cational minister at $125 per month. Pastor
Brown must have recognized the potential in

Loessner, who had entered seminary despite
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lacking a college degree, for Brown accepted a
$42 cut in his own monthly salary to help fund
the position.

The church quickly saw the fruits of its
decision, seeing BTU membership double from
forty in just a few months. Loessner’s own
reports from that period show the vibrancy
of the era: “The Young People’s Department
banquet was a howling success, with an emphasis
on the howling.”2

Sunday School classes continued to be active,
virtually all of them graded meticulously on the
six-point plan. Boy Scout Troop 48 also played a
p raminent role. One boy, Thomas Jackson, was
honoradin 1940 for putting his scouting skills to
use and saving a man from downing.

Vacation Bible School, now operated e x c1 u-
sively by Highland rather than ecumenically as in
the 1920s, became a highlight of the year. A
1939 Courier-Journal article carried a good
description of a typical VBS day at Highland,
with squirming students, earnest teachers, crafts
programs and the singing of songs like “Jesus
Loves Me.”30 Teachers and children launched
the summer sessions by parading through the
neighborhood with banners and flags, evidently
hoping to enroll some of the neighbors. Most
parades were on foot, but in 1940 the church
enlisted available cars and cruised through the
neighborhood sounding horns and whistles.
Sessions typically closed with commencement
ceremonies and picnics. Patriotism served as a
major part of the curriculum, particularly in
wartime, with morning salutes to the Bible and
the American and Christian flags.

In 1940 Highland also began holding
Youth Week, in which teens formed essentially a
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shadow slate of church officers, serving as “pastor,”
“director of religious education” and other roles.
These officers led Sunday services and other
activities. The goal fit with the BTU objective of
“training in church membership’ by providing a
laboratory for young folks to learn by doing.”31

Young adults also found a home at
Highland, which held annual receptions each
fall for the influx of new students at the semi-
nary, WMU school, Kentucky Baptist Hospital
nursing school and the University of Louisville.
Seminarians studying “church efficiency” spent
time with Highland organizations, studying the

church as a living laboratory.

Personalities and Leaders

New leaders and active church members
emerged in the 1930-1945 era. The church
boasted that its so-called Tower Class “has on
its roll young men of out-
standing ability, some of the
finest representative young
business men of our city.”
They included Vernon Kash,
a teacher at Kentucky Baptist
Hospital; William Chandler
and Thomas Duncan, presi-
dent and first vice president
of the Junior Board of

J. McKee Adams was
a prominent biblical
archaeologist and active
Highland member.

Photo courtesy of Southern
Baptist Theological Seminary
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Trade; Thomas Dawson, mas-
ter in the Abraham Lodge of
Masons; and Bill Goodell,
president of the Long Run
Brotherhood.

Seminary professor J. McKee Adams, his
wife and daughter joined in 1929. Adams, a
former assistant to seminary president E. Y.
Mullins, had tried his hand at teaching theology
and Bible with no great success before he was
assigned to teach archaeology. He “devoted
himself to it and with great diligence and
increasing skill until in the course of time he
came to be recognized in that field as an actual
authority,” recalled a seminary colleague.32
Adams traveled regularly to Bible lands and
often shared his lknowledge in classes at
Highland with names like “How We Got Our
Bible.” A reviewer of his illustrated book,
Biblical Backgrounds said the reader “feels
instinctively that they are sitting at the feet of a
great teacher.”33 Adams died suddenly at work
in 1945 of a heart attack.34

Among other noteworthy members:

¢ Elma Currin became the church’s first
woman educational director on staff]
serving for much of 1937 before going
on to a teaching position.

e William A. Gardiner served as the state
Sunday School secretary between 1921
and 1952, most of that time as a
Highland member.

e Archibald Cree, a retired pastor from
Scotland, was a member for twenty-five
years until his death in 1935 at age
ninety-three.
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Asenath Brewster:
“If I Weve a Pastor, I’d Do Something about It”

senath Brewster joined Highland Baptist Church in 1937 and remained a
Amember (through its Baxter Avenue mission) for the last fifteen years of
a life filled with heroic home missions work. She worked as founding superin-
tendent of the Baxter Avenue mission and later as an employee of the Long Run
Baptist Association, working right up to her death at age seventy-t h ree in some
of its most difficult and dangerous urban ministries. An overflow congregation of
wealthy and poor attended her funeral at Highland in 1952, conducted by pas-
tor Hankins Parker. The congregation and choir joined “in the singing and hum-
ming of hymns” in her memory, relatives recalled in an unpublished biography.

B o rn on March 9, 1879, in southwestern Indiana, Brewster grew up attend-
ing a small local Baptist church. Her local association licensed her to preach in
1905. She later graduated from Oakland City College in Indiana, a General
Baptist school, and received further training at the Baptist Missionary Training
School in Chicago.

B rewster was named a field secre t a ry for the Foreign Mission Board of the
General Association of General Baptists, a small, predominately Midwestern
denomination. She raised funds to send the denomination’s first missionaries
overseas and organized a Women'’s Missionary Society in 1911. Brewster later

worked at a mission in the hills of Eastern Kentucky, serving as “nurse, teacher, missionary,

diplomat and sometimes a lay preacher,” relatives later recalled.

In March 1937, Highland appointed her as superintendent of its Baxter Avenue mission,
located in a gritty industrial neighborhood. She led the inaugural service, organized a Sunday
School and provided steady leadership in those first months before the church appointed a
pastor in Frank Stagg, a student and later professor at Southern Seminary. She omganized

women's classes that dealt with everything from spirituality to hygiene.

“Highland Mission owes an immeasurable debt to Miss Brewster and has a genuine love
for her,” Stagg wrote in early 1941. More than fifty years later, Stagg was still paying tribute

to “that remarkable woman.”

B rewster went to live and work as religious education director at the Union Gospel
Mission, run by the Long Run Association in Louisville’s notorious Haymarket District.

“That was one of the worst slums in America,” recalled Henlee Barnette, then a semi-
nary student and pastor of the mission, later a renowned seminary professor. “There were
ninety whiskey stores, honky tonks, nightclubs, houses of ill repute, gambling dens within a
radius of three blocks.” Brewster, he said, was more than capable of taking care of herself in
that environment, recalling her stout physique, flaming red hair and resolute personality.

Asenath Brewster
launched the Baxter
Avenue Mission and later
worked in other urban
missions, but she is best
remembered by General
Baptists for helping
launch their missionary
movement.

Photo courtesy of General
Baptist Women's Ministries
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She and Barnette held worship services and classes and made visits to the poor.
B rewster was also a “genius at picking good people,” Barnette said, recalling one group
of eleven volunteers in paticular. “Every one of them became famous"” as preachers,
professors or missionaries, Barnette recalled.

Brewster also challenged Louisville ministers to meet the city’s needs with the declaration, “If
| were a pastor, I'd do something about it."”

At times she clashed with male ministers over such things as her use of guitar inSunday
School. “She was a joyful person, always ready to laugh at herself,” her relatives recalled.
“She . . . often complained, after a ‘God please forgive,” of the sour-faced, pompous people
she had to work with, and why couldn’t they enjoy their walk with the Lord.”

During her years with Long Run, Brewster also worked in other urban ministries such as
the Boyce Settlement House and Vacation Bible School programs. On April 11, 1952, Good
Friday, she died of a heartblockage. After her crowded funeral on Easter Sunday at Highland,
her body was taken for burial to her native Pike County, Indiana.

Her work continues in various ways. Baptists in Louisville continuing to minister to the
needy on Jefferson Street. And General Baptist Women'’s Ministries also continues the mis-
sions work she started with that denomination. Each year since 1976, General Baptists have

contributed to these projects through the Asenath Brewster Christmas Offering.

Baxter Avenue Mission

Even as it grew itself, Highland was planting as
well, opening a mission congregation about a
mile away in a former saloon in an apartment
house at the corner of Baxter Avenue and Payne
Street. A seminary student named Hopkins had
surveyed the neighborhood and found many
Baptist families that would support a mission,
and he secured Highland’s sponsorship.35
Highland resolved to support the mission at
fifty dollars per month, stating “that it is not
only within the province of Highland Baptist
Church to support the State, Home and
Foreign Mission Program of the denomination,
but also to look after and assist in the worship of
our Baptist people within the territorial limits
embraced by our church. . . .” The resolution

outlined the gritty territory the mission aimed

to serve, bounded “on east by distilleries, the
workhouse and Cave Hilly on South by
Broadway and on West and North by Beargrass
Creek and L&N RR tracks.”

The mission—first called Highland Baptist
Mission, later Baxter Avenue Chapel—was in
excellent hands. Asenath Brewster, a veteran of
mission work with the General Baptist denomi-
nation, served as superintendent. She taught
Sunday School and read Bible stories to neigh-
borhood children. Seminary student and future
professor Frank Stagg served as its first pastor.
He regularly used the mother church’s baptis-
tery in those early days to immerse new con-
verts—twenty-two of them on one Sunday after-
noon in 1939, possibly a one-day record for
Highland. The church’s Mission Committee
was chaired by J. P. Sanford, who with his wife

was long involved in urban missions.



Growth was swift enough that by 1938 the
mission was renting its entire building, using the
apartments and backyard for children’s and
other activities. The mission started a choir, a
Baptist Training Union and a Boy Scout troop.
It also sponsored two Vacation Bible Schools,
albeit segregated ones: white children attended
on-site and black children at another location. A
women’s missionary circle focused not only on
spiritual but intellectual and physical well-being,.
Meeting topics ranged from a biography of
Eleanor Roosevelt to a Board of Health presen-
tation on cancer. Within eighteen months of the
mission’s founding, Sunday School enrollment
topped 200, and worship attendance was an
average of 55. Stagg and Brewster left the mis-
sion in 1941 for other work, but despite a fre-
quent turnover in leadership, the mission con-
tinued strong. By 1942, with workers pouring
into Louisville to staff the city’s fast-growing
defense industries, the mission had grown to
where it could purchase land at Baxter and Hull
for future construction of a church. By 1943 it
had baptized 106 people and received another
sixty-three as members.

Brent Street / Vine Street Mission

Highland decided to launch a second mission in
the Brent Street area near Kentucky Baptist
Hospital in 1940, a ministry that eventually
evolved into Vine Street Baptist Church. A
survey showed two hundred people in the
immediate vicinity who did not attend church or
Sunday School. Highland young adults were to
take a major role, deacons said, declaring “that
a great need exists there for a mission” and that

“the training the members of our Young
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Peoples Dept. . . . will be of
great value.”36 The church
agreed to allocate $50 toward
opening the mission in a four-
room shotgun house at 743
Brent Street, $30 per month
for operating costs and $60
for a fall revival.

Mary Sampson, newly
graduated from Geagetown,
served as Sunday School super-
intendent at the mission,
which the church launched with a revival
Its first pastor was seminarian Ed Ham (who
was nephew and biographer of the legendary
evangelist Mordecai Ham, Highland’s neighbor
on Cherokee Road). The mission launched a
mother’s club, a Vacation Bible School and other
activities, netting about a dozen conversions at a
1941 revival and attracting several nursing stu-
dents as well. But Mission Committee chair J. P.
Sanfordcautioned in 1941, “The church should
understand that there is perhaps not a more dif-
ficult Mission field in Louisville than Brent Street
and that there will not be spectacular
progress.”3” He did not elaborate, but the Rev.
David Nelson, who later served as pastor of the
mission and of Highland, recalled there was fre-
quent turnover of the student leadership. It was
also slow in attracting whole families who could
serve as a nucleus for growth. That growth even-

tually came in the postwar years.

Other Urban Missions

While sponsoring its own missions, the church
kept active in Baptist-wide urban missions as

well. Highland women helped refurnish the

This building was used for
the Vine Street mission
before it moved into its
own church building.
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Boyce Mission, a downtown settlement house,
after it was ravaged in the flood. The church
donated to the Baptist Fellowship Center, a
mission run by Clarence Jordan in the West End
for black residents. And it also supported the
Union Gospel Mission, a formerly ecumenical
outreach on Jefferson Street taken over by the
Long Run Baptist Association in the 1940s.
Asenath Brewster left her job (but not her
membership) at the Baxter Avenue mission to
work full-time at Union. The tireless Sanfords
were regular volunteers there as well. “They
made a great contribution to the mission,”
recalled Henlee Barnette, superintendent of the
mission in the 1940s. Mrs. Sanford directed a
small choir at Union that performed once a year

at Broadway Baptist Church, he recalled.

Other Missions and Outreaches

As if these missions were not enough, Highland
continued other outreaches. Its members
remained active with the Louisville Baptist
Orphans’ Home. Not only did they take
Thanksgiving offerings for the home and serve
on its board, but they also took children into
their homes for holidays and summer vacations.

Aid to the local poor continued even as the
Depression eased. Distributions from the
Fellowship Fund in the early 1940s, for example,
included $10.00 to help a poor family celebrate
Christmas, $13.60 to help a family pay rent and
still more to help a family buy coal.

The church continued to support regional
evangelistic efforts and showed a particular
interest in converting Jews. It funded the
evangelistic activities of Jacob Gartenhous, a

converted Jew, one of whose rallies featured the

testimony of Highland member Herschel Smith,
himself a Jewish convert. Such efforts, under-
taken as anti-Semitism was rising in Germany,
had the twofold purpose of seeking “the
salvation of the Jews” and of promoting “A
Better Understanding Between the Jew and His
Neighbor,” the bulletin said. A 1940 report
from the Baxter Avenue mission noted that two

Jewish boys were among the converts.

War Clouds and Thunderclap

Throughout the 1930s and early 1940s,
Highland members watched—and sometimes
witnessed—the fateful moves toward war in
Europe and Asia. In 1934 Highland member
J. McKee Adams attended the controversial
1934 gathering of the Baptist World Alliance in
Hitler’s Berlin. The assembly denounced prejudice
against Jews and other groups but praised Hitler
for his teetotaling habits, and individual Baptist
dignitaries made conciliatory statements toward
the Nazis.38 Adams’s report to the Long Run
Association evidently focused on spiritual rather
than political aspects of the gathering, for the
association’s clerk only noted that he “brought
a most timely message and gave to us a vivid
picture of a lost world in need of a Saviour.”3?
Former member John R. Sampey, now the sem-
inary president, published a more blunt obser-
vation that the Nazis were pressuring German
Baptists to surrender the fundamental Baptist
principle of separation of church and state.40
While rumors of war grew in Europe, Asia
was experiencing the real thing. Highland’s
missionary in China, Louise Tucker, telegraphed
home in 1932 that she was safe amid a Japanese
onslaught on Shanghai. Pastor Brown’s daughter



Mary and her husband, Milner Brittain, married
at Highland in 1935, also set off for war-ravaged
China to do missionary and relief work.
Church members saw the Brittains’ names in a
1937 Associated Press account of a group of
Americans who made a perilous 250-mile jouney
from Mokanshan to Shanghai amid the fighting.
The church later sent the Brittains funds to do
humanitarian work. In 1940, the Brittains
returned safely to Louisville for furlough and
further seminary study, with two children in tow.
After full-scale war broke out in Europe in
1939, Highland and other Baptist churches
responded to an urgent appeal from their British
counterparts to help their 407 missionaries in
Asia; Highland sent $364. The church sent more
than $90 to Red Cross work in Europe and
promoted a sewing program to aid the Red
Cross at Douglass Boulevard Christian Church.
In June 1940, the church members committed
to send an amount equal to the cost of a regular
Sunday dinner for war relief; some members
fasted to make “it truly a sacrificial offering.”41
Patriotic themes became more prominent in
worship. Vacation Bible School students sang
patriotic hymns. A Fourth of July bulletin
declared, “Thank God for America and the
freedom which is yours!” And Brown began
preaching on such subjects as “The Christian
in Time of Crisis” (followed by the singing
of “Onward Christian Soldiers”). In a sermon,
“Wars and Rumors of Wars,” he addressed such
questions as “What relation is there between the
happenings of these times and the coming of
Christ? Must we have wars? What is the supreme
Christian duty in such times as these?”42 The
church promoted I Am an American Sunday,
proclaimed by President Roosevelt, in May
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1941. It also indulged in some wartime paranoia,
inviting a speaker to talk on “Fifth Column
Activities in Religion and Education.”43

The growing military mobilization of
America also prompted Highland to begin
outreaches to area servicemen, receiving a Fort
Knox soldier for baptism in 1940 and hosting
activities for airmen-in-training at Bowman
Field. The church formed a Soldiers Hospitality
Committee and bought leather-bound New
Testaments by the dozen to distribute to
servicemen with their names engraved on them.
(It also sent New Testaments for Russian pris-
oners of war held in Finland.)

No amount of war preparation, however,
prepared the nation for the shock of Sunday,
December 7, 1941. Highland’s records say
nothing of how church members reacted that
day, though we can be certain the shock per-
vaded the Sunday evening services that followed
by just a few hours the news of the attack on
Pearl Harbor. By early 1942, Brown was quot-
ing Joan of Arc to inspire the home front: “This
is not the time for weeping but for action.” He
added: “The nation, in this time of peril, can
match the enemy only as we here at home keep
ourselves busy at our tasks and our men at the
front play their heroic part.”44

And indeed Highlanders played their part.
Some 120 members entered military service by
war’s end. In early 1942, for example, James
Moss, who served on the Finance Committee,
and Joe Robinson, who served as clerk, Sunday
School teacher and BTU leader, resigned their
posts upon entering the Army. So did Chester
Best, who was superintendent of the Brent
Street mission. In May 1942, the church
mourned the death of Pvt. Charles Howard
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Gregory, a member since 1931 who had been
married just the year before. Gregory died while
riding in a car that struck a stalled vehicle in an
early-morning car accident near Ft. Knox, where
he was stationed.

Not all entering the service were men. In
January 1943, Highland hosted a mid-term
graduation for nursing students who expedited
their training to do relief work for the Red
Cross. “We congratulate these girls and commend
them for their noble ambitions and response to
our countries call [ sic],” the bulletin said.45

On the home front, Highland sought to
minister to servicemen training at Bowman
Field and Fort Knox. When Broadway Baptist
Church set up a soldiers’ lounge where troops
could stay overnight on Saturdays, Highland
members took regular turns serving them break-
fast on Sunday mornings and talking to them
about Christ.

Some of the soldiers made faith commit-
ments at Broadway, but volunteers from
Highland, Crescent Hill and other churches
deserved their share of the credit, recalled Duke
McCall, the former Highland member who was
the wartime pastor at Broadway. McCall said
one Jewish serviceman gave a conversion testi-
mony so moving it brought tears to the patrician
faces of Broadway members; McCall said he
never knew who witnessed to the serviceman,
but it wasn’t a Broadway member and might
well have been someone from Highland.

Though war never came to Louisville, the
church was prepared for it. The local Defense
Council designated the church to handle air-raid
evacuees, and the church started its Wednesday
night services earlier to accommodate air-raid

blackouts. With gas rationing, members were

urged to carpool to church, and a later wartime
pastor, Charles Maddry, went by bicycle to call
on members. The church viewed the causes of
God and country as one: Vacation Bible School
was renamed Victory Bible School, and the
church put thousands of dollars from a building
fund into war bonds. In December 1942, the
church dedicated a “service flag” at a ceremony

honoring those in the service.

Charles Maddry

In January 1942, Brown submitted his resigna-
tion and took the job of pastor of First Baptist
in Hattiesburg, Mississippi. His eight-year
tenure was one of the most productive in
Highland’s history: the church launched two
missions, acquired the Cherokee annex and
grew in membership from 800 to 1,200. Brown
also had been elected moderator of the Long
Run Association and of the General Association
of Baptists in Kentucky. The church hired semi-
nary professor Harold Tribble as interim for the
remainder of 1942.

In December 1942, the church voted to hire
a new pastor, Charles Maddry, pastor of Leigh
Street Baptist Church in Richmond, Virginia.
The thirty-five-year-old native of North
Carolina had earned his doctorate at Southern
Seminary, and his wife, Kitty, was a Virginia
native and alumna of the WMU training school.
John Ewing Roberts, who was a boy in the
church at the time, recalled Maddry as a tall man
who typically dressed for church in a cutaway
coat with tails, wing collar and old-fashioned tie.

Roberts said Maddry demonstrated “care in
the preparation and delivery of sermons, and the

importance of regular scholarship. The guy read



books unashamedly and carried his learning
lightly in the pulpit, didn’t beat you over the
head with it.”46

While the church was understandably
preoccupied with the war effort, Maddry
presided over its nuts-and-bolts decisions as
well. Still tight on space despite the development
of the Cherokee annex, the church voted in May
to start an expansion fund. “It will mean sacri-
fices but the prospect of new building after the
war is worth our sacrifices,” said the bulletin
announcement.#” Meanwhile, the church kept
busy tending its existing plant. After the
Thanksgjving service in 1943, church members
toured the newly renovated pastor’s study on
the second floor of the tower in the church
auditorium building. Maddry thanked the
Building and Grounds Committee for “so com-
fortable a place for study,” including a desk with
glass top, new bookcase, venetian blinds, drapes,
reupholstered lounge chair and fireplace.
(Today the built-in fireplace and bookshelves
are all that remain in the dusty tower of the
once-new office.)

The Building and Grounds Committee soon
had more work to do when a two-alarm fire
struck the church on January 8, 1944, destroying
furnishings in classrooms in the educational
building, burning organ wires and damaging the
heating system. Highland was able to hold both
worship services the following Sunday, but the
main educational building could not be used.
Firemen thought hot ashes from a fireplace
ignited a wooden partition.48 “Fire or no fire—
Sunday School and Training Union go on just
the same!” the following week’s bulletin pro-
claimed in announcing the adjustments in room

assignments.4? The church ended up using the
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insurance money plus addi-
tional pledges to do a larger
overhaul of the Sunday School
building, adding acoustic ceil-
ing tiles, a gas steam radiator
to replace the coal stove, lava-
tory equipment, fluorescent
lights, new kitchen cabinets
and drinking fountains.50

And Highland adapted to
new technology as well, forming an Audio-
Visual Education Promotional Committee.
“The military training of our soldiers has
demonstrated that old-fashioned techniques are
sadly out-of-date,” Maddry explained to the
congregation. “Several visits of the Pastor to
Fort Knox has further enforced the view that we
are not using enough maps, charts, blackboards,
movies, slides, and other such devices for
impressing spiritual truth on the people.”51

But not all the news about church facilities
was welcome. At least four times between 1943
and 1947, thieves broke into the church,
cracked the safe and made off with the money
inside, looting as much as one thousand dollars

on one occasion.52

Golden Anniversary

Shortly into Maddry’s tenure, in May 1943,
Highland celebrated its fiftieth anniversary with
a series of activities, publishing its first history
and receiving congratulations from neighbors
and former members of the church. At a
Saturdy evening banquet, participants sang
“God Bless America” and “My Old Kentucky
Home.” In the Sunday services, members sang

such hymns as “Faith of Our Fathers” and

Charles Maddry led Highland
through the war years.
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“Blest Be the Tie That Binds.” They also heard
talks by Maddry and former pastors Bagby,
Weatherspoon, Howard and Brown. Flowers
and congratulations flowed in from people asso-
ciated with the church’s past or present.
Highland’s connection to its denomination was

reflected in the messages of congratulations sent

Five former and current pastors of Highland gathered to mark its
fiftieth anniversary in 1943. From left are David Howard, Charles
Maddry, A. Paul Bagby, T. D. Brown, and J. B. Weatherspoon.
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by officials that included the presidents of the
Southern Baptist Convention and Southern
Seminary. The festive atmosphere, however, was
tempered with wartime sobriety. Brown gave a
strident sermon about boosting the morale of
the “home front” to meet the military crisis.
The church needed to expect that half its boys at
the front wouldn’t return alive, he warned.
“Your backbone must stiffen and you must be
the undergirding strength needed at this time,”
he said. Louise and Florence Tucker, the last
surviving charter members, sent effusive con-
gratulations and an exhortation: “With renewed
fervor and zeal may the message of the Cross be

proclaimed in word and deed by this church.”

Toward Peace

Maddry was already on the task, organizing a
revival earlier that spring with the injunction, “At
a time when so many of the young people of
carth are engaged in the destruction that is war,
it is more than necessary that those who are
sparadshould be busy at the task of building . . .
the foundation upon which a better world must
be built.”53 But the war was taking its psycho-
logical toll; by the following year he was preach-
ing a sermon series on the book of Job. “This
scripture has an especial appeal in these days of
sweat, blood and tears,” he explained.54

As more and more members entered the
service, the church followed war news with keen
interest and supported Red Cross aid drives. A
bulletin board was set up in a hallway with the
addresses of soldiers, and a Correspondence
Committee wrote regularly to servicemen. “We
are all looking forward to seeing you at
Highland when it is all over,” Sunday School
superintendent Ralph Logan wrote in a bulletin
mailed to soldiers, complete with a devotional
from Maddry. “You are doing a good job. We
hope we can do half as well at home.”55

The letters were appreciated. “There have
been several times over here when I stopped to
think and pray and I never failed to be thankful
for you and my friends for your prayers,” wrote
one soldier, Dan Card, after the war. “There has
never been a question in my mind that prayer
hasn’t helped through many a tough spot. Am
looking forward to the day I can once more
enter those grand doors and see many friends
that I often think about once more.”56

The war also brought news from the farthest

corners of the world. From Africa, the Jesters



wrate of encountering American soldiers on leave.
Marine Sgt. Marcus R. Burke, back for a few
days of rest after thirty-two months in the Pacific
region, spoke to the Women’s Missionary Society
“on the Samoan religions.”5”

In 1944 deacon Tallie Gardner and his wife
received the dreaded news that their son Charles
had been killed on the island of Saipan. He was
Highland’s second and last fatality of World War
II. Outgoing news was sometimes grim as well:
Marine Peel Rivers received word during the
war that his father, longtime deacon Byron
Rivers, had died.

By Christmas 1944, Maddry and High-
land’s assistant pastor Ben Ussery were writing
melancholic messages to the church. “In our
day of tension we cannot wish you a Merry
Christmas,” Ussery wrote. “With the machines
of war thunder-ing and guns belching destruc-
tion, our only wish for you can be the comfort
and joy which comes with the assurance of

Immanuel—Christ with us.”58

“Our Day of Tension”

In 1945 the church cheered the Allied push
toward victory, even as it worried over members
such as Leland Miller, Franklin Chapman and
Law rence Burnett, who had been captured by the
G emmns as prisoners of war. Burnett, the church
leaned, “reads his Bible every day and has been
helping to distribute Red Cross packages to fel-
low camp members.”5 All were released safely,
and in May 1945, the church celebrated Mctory
in Europe, joining in a program held by Mayor
Wilson Wyatt and the Louisville Council of
Chundes. Highland held a reception the follow-
ing Sunday for families of servicemen in Europe.
On the evening of August 14, about 175 people
attended a special Mictory in Japan service.

“We are thankful that instead of suffering
during these last several years when the world
was on fire, we have prospered,” Maddry wrote
soon afterward. “God has been good to us for
some reason. If we do not find that reason and
obey it, . . . his goodness and mercy will not for-

ever go forth toward us.”60

This undated old
photo shows the
sanctuary and original
educational building.
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CHAPTER FOUR

1946-1961

“Plugging for Building”

n a clear spring day, May 30, 1954,
Highland Baptist Church dedicated a state-
of-the-art educational building, one that had been
years in the making and the dreaming. A home
movie taken of the opening day shows hundreds
of church members processing from the church
into the new building, dressed in their Sunday
best, from little children led along by their parents
and teachers, to uniformed Boy Scouts, to the
oldest of members in suits and smart dresses. The
hymns sung that day speak of the triumphant
mood in the air: “All Hail the Power of Jesus’
Name,” “Holy, Holy, Holy,” “All Creatures of Our
God and King,” “Lead on, O King Eternal.”1
With the new $250,000 building, Highland
was at last solving the space crunch that had
plagued it for years. The dedication also marked
Highland’s participation in a wider surge in
organized religion, an era when Americans flocked
to church in record numbers. This phenomenon
paralleled national social trends such as an
economic surge and a baby boom. Highland
reached record levels of membership in the

1950s, with more than one thousand resident

members at the mother church and hundreds
more at its nearby missions on Baxter Avenue
and Vine Street. Highland launched both mis-
sions as independent, self-supporting congrega-
tions, and in 1960, it began a new mission at
Bashford Manor. The Revs. Hankins Parker and
David Nelson gave Highland steady leadership
with long pastorates.

But these were times of change and anxiety
as well. The ever-tense Cold War flared in
Korea, where three Highland members were
killed in fighting. And change was coming to
the church’s own neighborhood. Many residents
of the Highlands moved out to newer suburbs
east of Louisville, among them many Highland
Baptist members who either joined new
churches or commuted to Highland from long
distances. In and around Cherokee Road, once
one of Louisville’s most fashionable addresses,
many old aristocratic mansions were converted
into multiple apartments. On the eve of the
1960s, the church would face new decisions in
carrying out its mission in a changing neighbor-

hood and a changing society.
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Postwar Regathering

As World War II ended, most Highland mem-
bers in the military were demobilized and wel-
comed home to church. Some, like Marine vet-
eran Joe Robinson, settled in for years of service
to the church; others returned for brief stays
before moving on with new jobs and new fami-
lies. Members contributed through Southern
Baptist agencies to relief efforts in a world strug-
gling with postwar ruins and famine. One
church family, the Dents, brought a “displaced
person” from Latvia in 1949 to live with and
work for them.

On June 26, 1946, the church dedicated a
plaque that remains to this day at the rear of the
sanctuary, honoring the 120 men and women of
the church who “answered the call of their
country to fight for the freedom of the world”
during World War II. It paid tribute by name to
the two who died while in service, Charles
Howard Gregory and Charles Lewis Gardner.

Churnh leaders talked ambitiously of con-
structing an educational building almost as soon
as the war ended, though such plans were slow
to develop. Of more immediate interest was pre-
serving the existing buildings. In April 1946, the
basement of the old educational building was hit
by Highland’s second blaze in two years. The
two-alarm blaze, which possibly spread from an
open flame in a fireplace, caused an estimated
$9,000 in smoke and water damage to the aptly
named Fireside Room.2 “Fire No Bar to Services
Set Sunday,” proclaimed an optimistic newspa-
per headline suggesting the church’s resilience.

In July 1946, pastor Charles Maddry
resigned to take the pulpit at First Baptist
Church in Wilmington, North Carolina. The

oppormity came “unexpectedly and unsought,”
he said. “The future for Highland Baptist Church
is as bright as the consecration of its mem-
bership.” The church accepted his resignation
“with deep regret.”3

Hankins Parker

In June 1947, Highland unanimously voted to
call as its new pastor Hankins Parker, who was
then pastor of Walnut Street Baptist Church in
Owensboro, Kentucky.

Parker, then twenty-nine, was a gregarious,
outgoing man who brought a hands-on, detail-
oriented management style and made good on
his pledge to grow the church both physically
and numerically.

The Alabama native and onetime veterinar-
ian graduated from Howard College and from
Southern Seminary, and he pastored other
churches in Alabama and Kentucky before
coming to Highland. His wife, Frances,
graduated from the WMU Training School.

Frances Parker remembers her Highland
Baptist experience fondly. “The educational
level and the Christian level of the people in the
church just made it
an easy pastorate,”
she said. “And they
accomplished  so
much. When they
decided to do
something, they did
it. They didn’t pro-
long it or fuss about

it, they just did it,

Pastor Hankins Parker led
the church during its post-
war expansion.

which is not a char-

acteristic of most



Baptist churches.” Highland was “the only
church I ever cried when I left.”4

The Parkers lived in a parsonage at 1115
Cherokee Road (next to one of the educational
annexes), which the church purchased in 1946
for $12,500 from lawyer A. C. Van Winkle and
his wife, Mary.5 Frances Parker said she has fond
memories of the busy church traffic passing in
and out of the parsonage.

A number of young families joined the con-
gregation, and the church was so full that mem-
bers recalled they routinely needed chairs in the
aisles. The church drew new members with
revival meetings and an active visitation program.
Current and former members like Rose
Hawkins and Marylynn Roberts recalled that
when they were girls, church members came to
their doors in the neighborhood and urged
them to come to Sunday School. Virginia and
Gene Bell lived on Cherokee Road and joined
when their children were small. “We liked the
church because there were a lot of children in it

and we could walk to church,” Virginia Bell

“Plugying for Building”

later recalled. Family memories are filled with
church activities from annual revivals to visits
from “Santa Claus,” she said.6

Highland was busy enough that the church
began mailing out its first newsletter, the
Highland Baptist Herald, to keep members up to
date. The church was a hive of activity on
Wednesday nights, with various choirs and meet-
ings of teachers. Those without such tasks formed
a Loafers Club that regularly hosted seminary
professors and other outside speakers. “Every
Baptist church has a few members who do not
work, but most churches fail to offer a program
especially for those members,” ran one tongue-in-
cheek promotion. “HBC, with a realistic view of
its membership, has a Loafers’ Class for them.””

The New Educational Building

Even during World War II, Highland had been
saving money for an eventual building project.
In 1946, pastor Charles Maddry told the

congregation:

Members break ground
for the new educational

building on May 10,
1953. With shovels are
pastor Hankins Parker
and charter members
Louise and Florence
Tucker.
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Certainly the church cannot continue indefi-
nitely with the major education equipment
consisting of two obsolete dwelling houses
on two separate streets, with offices in two
buildings and on three floors, with no library,
with three assembly rooms when at least five
are needed, when there are class rooms for
only two men’s classes, when four are needed,
when there are not rooms for the famation
of any new classes anywhere, when the nursery
must meet in a room which holds twenty
when there are three times that number on
the roll, and in a community in which there
are hundreds of people who need Christ.
Some say that when the Sunday school grows,
the building will come. Discernment says that
when the building is made the Sunday school
will be able to grow and not before .8

Calls for expansion became increasingly
urgent as the baby boom was making its
presence felt. One

hundred eighteen

childm under the

age of three were

crowding the nurs-

eries and Cradle

Roll program.?

Top: Deacon Damon Surgener,
left, with pastor Hankins Parker
at the cornerstone laying for
the new educational building
on November 15, 1953.

Right: Highland celebrated its
sixtieth anniversary at a service
on May 10, 1953, the same
day it broke ground for its
new educational building.

The speaker is member

Ralph Brown.

Yet Parker recalled that, on his first Sunday,
one lay leader pointed to the Cherokee Annex
and stated pessimistically, “A lot of people say
some day there’ll be a building out here, but it
will never be built.” Parker said he “sunk in my
shoes that day. But God let us do it.”10

The church voted 276-11 in March
1952 to accept the Building and Expansion
Committee’s recommendation for a new,
three-story, $125,000 educational building,
measuring 50 by 125 feet. (A related recom-
mendation to build a new, larger sanctuary
never materialized.)

Members from that time said Parker, who
immersed himself in the smallest details of the
project, was key to bringing the project to life.
“I thank God that Hankins was determined and
firm, because if he had not been, we may not
have had this building,” deacon Damon
Surgener later recalled. “Certainly we would not
have had it in 1954.”11

The church held a Building Fund Sunday
on November 2, 1952, with appeals meant to
loosen even the tightest pursestrings. Frieda

Horn Freyman, superintendent of the beginner’s



department, quoted the laments of preschoolers
in one of the aging annexes. “We’re all so cold
this morning,” said one. “It’s raining,” said
another. “Will my daddy come and carry me
over to the Big Church so my nice shoes and
coat will not get wet?”12

Over the coming months, various other
church leaders added their appeals. “My little
girl received a Bible from the church last month
along with fourteen other Primary Department
children,” said Margaret Keyes Tate, superin-
tendent of the Young People’s Department.
“It’s her dearest treasure because she has found
Jesus here. She is a fourth generation to worship
in the sanctuary which her great-grandparents
helped God to build. That’s why we’re plugging
for building!”13

Just a few months before the church broke
ground for the new building, The Courier-
Journal’s religion reporter, Ora Spaid, visited
Highland for a profile of a typical postwar
Sunday School. He noted that Highland, like
many public schools, was feeling a classroom
space crunch. In the process, he left a snapshot
of Highland’s Sunday School in 1953.

The program has outgrown the original
Sunday school building, and classes are being
held in two houses adjacent to the church.
A larger, modern Sunday-school annex is
planned; a huge architect’s drawing of it hangs
on one side of the altar platform in the sanc-
tuary, to remind parishioners of the need.
Even with the three buildings, the exercises
at Highland Baptist must be conducted on a
shift basis. Children attend opening services in
a group while others hear the lesson in class-
rooms. At the end of the period, they switch.

“Plugying for Building”

singing “Jesus Loves Me,” and yesterday they
pointed out their verse for the day, “Thou,
Lord, has made me glad,” in the “Bible book.”

The 5-to-7 group still clusters around
a teacher at small tables to color and hear
stories of Jesus. A class of 15- and 16-year old
boys started their discussion with talk of
sports, until the teacher found an opening to
relate Christianity to their everyday life.

The prim young ladies of 12 and 13 are
still the best behaved, and Sunday school has
not suppressed the individuality of a few
omery boys who are the object of lectures on
how to be good.14

The church broke ground on Sunday, May
10, 1953, which also marked Highland’s sixtieth
anniversary. Two surviving charter members,
Louise and Florence Tucker, with energetic smiles
and neat Sunday dresses and hats, stood with the
youthful pastor Parker as they preparad to tum the
ceremonial spades of dirt. Other members, equally
spifily dressed, took their tums to the shovel.
Former pastor T. D. Brown gave the church’s
anniversary sermon. Southern Seminary professor
Ernest Loessner, Highland’s once and future edu-
cation director, spoke at the ground breaking,

But in most ways, the Sunday-school fol-
lows its traditional path. Five-year-olds are still

A steel skeleton outlines the new educational building
under construction.
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In a home movie from the period, the
Sunday ceremony gives way to weekday scenes
of construction workers in dusty T-shirts, tearing
down the old brick Cherokee Annex, excavating
the ground and gradually raising a steel skeleton.
The church laid its cornerstone on November
15 in ceremonies that included a sermon by former
pastor Jesse B. Weatherspoon, who had long ago
dreamed of such an expansion, and a prayer by
Highland member and seminary president Duke
McCall. When the building was completed, for-
mer pastors David Howard and Charles Maddry
spoke at dedication services in May 1954.

Before the heavy machinery went away
entirely, workers also demolished the church’s
Grinstead annex to make way for its upper

parking lot.

The new educational building, opened in 1954, as it
stands today.

Maddry wrote to the church afterward: “I
hope your work will continue to prosper and
soon you will be bursting through the walls of
your new building.”15

That was no idle wish. Sunday School atten-
dance soon passed four hundred a week, compared
with 317 a week the previous year. Mothers
were urged to bring their children to a state-of-

the-art nursery with “metal hospital cribs for

easy cleaning, a toddler room, a room for
each age child, educational toys, rest room with
child size fixtures, germicidal lights and a
paging system to call parents from the church
service. . . . Nursery workers are offering a
scientific child care program that equals these
modern accommodations.” 16

Parker’s successor, David Nelson, recalled
that the finished product was a “magnificent
building.” Many of the planning decisions were

Parker’s, he said, “and they were good ones.”1”

Musical Changes

Parker oversaw significant changes in other areas
as well, including the church’s music program.
Since 1936 Mrs. Frank Ropke had served as
organist, and she and her husband were long
active members. But she resigned in 1948 when
the church sought to move from the high-church
worship style she cultivated to a more typical
Southem Baptist repertoire of gospel hymns. A
congregational survey of favorite hymns in 1949

confimed members’ taste in the latter style:18

The Old Rugged Goss

Living for Jesus

In the Garden

When I Survey the Wondrous Cross
Beneath the Cross of Jesus

Make Me a Blessing

Wherever He Leads I’ll Go

Lead On, O King Eternal

Saved! Saved!

Amazing Grace

William Robinson began a long tenure
as organist in 1950, pledging to lead “cold
Christian hearts into a warmer fellowship with

the Lord.”1? Robinson sometimes chided the



congregation on proper attitudes toward musical
worship, as in this bulletin entry on his efforts

to introduce the congregation to a new tune:

We made a fairly good start with our new “All
Hail the Power” last Sunday. Some of you are
still rather uncooperative. As soon as the
organ strikes a tune that is the least unfamiliar,
shut go the books, bored go the expessions,
and the organist and choir do an extra
“Special,” with the help of a few. Won’t you
join us this week and following weeks as we

repeat and repeat new hymns?20

In 1953 Robinson began an ambitious new
music program. He started six different choirs
for different ages, abilities and time commit-
ments. He played lunchtime organ meditations,
hoping to inspire those living and working
nearby, and he offered vocal and piano lessons.

Despite his demanding work ethic, “every-
body liked Bill,” Frances Parker recalled.2!
Added Marylynn Roberts: “He was very funny
and wonderful with teenagers. He put up with a
lot [from teenagers] but also helped steer me

into music.”22

“Plugying for Building”

The Highland choir with

director Jim Yates in 1950.

The church also overhauled its organ, which
was breaking down to the point of playing keys
that weren’t even depressed. The church approved
a $10,000 rehabilitation, replacing the console and
other moving parts while keeping most of the
pipes, and rededicated the instrument in 1953.

The Korean War and
Other Tragedies

The eruption of war in Korea in 1950 took its
toll on Highland. The United States and other
allies joined with South Koreans in repelling an
invasion from the communist North. In contrast
to the resolute support for World War II from all
quarters, the correspondence from some sol-
diers and church leaders took a more melan-
cholic tone, and Highland did what it could to
help. As in the world wars, the church created a
Military Service Committee and sent New
Testaments to members in the service.

A soldier named William Bourne wrote to
thank the church for his Testament. “I hope that
soon I can return to Highland, but first, there is
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a job to be done and until peace can be restored
to the world, I guess millions of us will have to
give up things we want,” he wrote. The only
benefit from the war, he said, is that it made him
realize his dependence on God.23

Three Highland members were killed in
the conflict. Lt. William H. Dean died on
December 1, 1950, leaving a wife and daughter.
He had been a partner with his father and
brothers in the family Dean’s Tire Service
on Fifth Street, and he was awarded the Silver
Star posthumously.24

Tank gunner Ted Wi rotzious was killed on
Mardh 6, 1951, after his and 10 other tanks ran
into a minefield. His body was rturned in
September for burial. The Wirotziouses were
long stalwart families of Highland, and Ted had
joined in 1937. He had served the Army since
1943, and had been a military police officer in
Gemany. His six medals included a Purple Heart
as well as a Bronze and Silver Star. “He loved the
A my and died for the thing he felt was important
to himself and his country,” the church bulletin
stated. “Let us so give ourselves to our country
and to the cause of the Lord, that we might
securethese things for which Ted gave his life.”25

The news of Wirotzious’s death com-
pounded an air of tragedy in the church. That
same week, nine-year-old Raymond Petty
was killed instantly when hit by a city bus at an
intersection of Bardstown Road. The bulletin
recalled a budding young Christian who “was all
boy and not excelled by many in enthusiasm and
energy. . . . Raymond is not only with Jesus, but
many of us are closer to Him because of this
which has happened. Even his parents came

Sunday rededicating their lives.”26

Yet another set of parents grieved in
November 1952, when member James W.
Wood was killed in Korea. As with Wirotzious,
Wood had just written a letter home saying how
much he hoped to see his family and church:
“I would like to be there, setting down in front
of you, but the Lord has a job over here for
me now. Maybe it won’t be long until I am
back there.”2”

The war ended in stalemate, and Highland
suffered another military tragedy in 1958.
Eighteen-year-old Edward Matthews, a church
member since 1951, was killed in a boiler fire
while aboard a Navy destroyer off Florida.
“While we are grieved at his death, it is a great
deal of comfort for us that he was led to Christ

in our Church,” a church notice stated.28

Baxter Avenue Mission

Baxter Avenue Chapel began planning for a new
building at Baxter and Hull to replace its rented
quarters, where services were held in a large,
bare room with folding-chair seating for only
one hundred. Thomas E. Lindley, one of a series
of seminarians who served as mission pastors,
noted that the congregation was mainly com-
posed of the laboring class, making it difficult
for them to afford a building project. But by
1948, Highland was able to authorize a
$33,500 contract to build the new chapel. The
announcement caused the Louisville Times to
reminisce about the previous life of the prop-
erty—as part of a pre-Prchibition beer garden.
One anonymous old-timer was quoted as saying:
“The ghosts of Phoenix Hill are gentle spirits;
they’ll do the new church no harm.”2?
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Letters from Kovea

During the Kovean wav, Highland’s newsletter included seveval letters from sevvicemen.
Following ave excevpts from two men subsequently killed in the war.

Letter from Pvt. William T. “Ted” Wi rotzious to church member and fellow World War Il vet-
eran J. M. Robinson, published February 11, 1951, Highland Baptist Herald. Ted Wi rotzious was
killed March 8, 1951.

WEell, how is everything down Kentucky way? | received your very nice letter, and you don't
know how good it is to get mail from someone at church.

I'm sitting here in a nice warm school house drinking coffee. We got hit hard so we are
waiting for tanks and replacements.

I'm in the best Division in the Army as you know. | guess you want to know if I'm going to
stay in the Army. Well, | would like to stay if | get home safely. And the way people at church
think about us boys, | will be coming home. The only thing | would like is to go to church one
more Sunday with Mom.

* % %
Letter from James W. Wood to pastor
Hankins Parker, published in October 5, 1952,
Highland Baptist Herald. James Wood was
killed November 1, 1952.

This is Sunday and we have the day off.
We are back in reserve and only train six days
and two or three nights a week. The Sabbath
day is ours.

| sure would like to be there, setting
down in front of you, but the Lord has a job
over here for me now. Maybe it won't be long

A photo display in the youth area of the old educational building
until | am back there. honors six Highland members who died in wartime. They are,

The Church Services we have over here from left: Charles L. Gardner (Wor/d War //), Charles L. Coleman

is a little different from the ones back home.

(Vietnam), William H. Dean (Korea), Charles Howard Gregory

(World War 1l), James W. Wood (Korea) and Ted Wi rotzious (Korea).

We don't have a nice church or nice soft
seats. We just sit on the ground, out in the
open air, but we still have church. | guess that is all that matters.
Well, Bro. Parker, tell all the members, “Hello,” and | will close for now. | am looking for a
letter from you before long.

The one-story brick building opened in  service on December 7, 1952. Highland trans-
1948. Four years later, Baxter Avenue formally  ferred the deed and mortgage to Baxter and
achieved financial independence from High-  approved the transfer of 120 letters of mem-

land, and it became a separate congregationina  bership to the new congregation. Somebody
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The Baxter Avenue Chapel building opened in 1948,
and the church became independent in 1952.

calculated that since 1937, Highland had contri-
buted $28,145 to Baxter while Baxter itself had
collected $62,476.

Vine Street Mission

Highland fostered its mission on Vine Street
(formerly on Brent Street). Highland had bid
$1 for an Army surplus chapel at Bowman Field
after World War II (thinking the government
would be happy to be rid of the structure and
that the church would bear the moving costs),
but the government rejected the bid. Highland
had been so confident of getting the chapel that
it had already begun construction of the foun-
dation built to the Bowman chapel’s dimen-
sions. Disappointed church leaders asked Frank
Shouse, Highland’s resident expert in real
estate, “to see if he couldn’t find somebody to
buy this lot with a hole in it,” deacon Damon
Surgener later recalled.30 “The Lord wasn’t in
agreement with this.” The church instead put a

roof over the foundation and held services in the
basement until it could afford to build the rest
of the structure.

The mission had a frequent tumover of pastors
until 1949, when Highland hired seminarian
David Nelson. Since Nelson planned to stay a
while as he studied for a master’s and a doctorate,
he brought stability to the mission pulpit.

“When the committee talked to me, they
said, ‘It’s always been a mission, we just feel like
it always will be a mission,”” Nelson later recalled.
“But somehow it just really caught fire.”31

He found the work so difficult at first that
he offered his resignation to Sara Hadley,
Highland’s superintendent of the mission.
“Mrs. Hadley, in her inimitable way, said,
‘David, God called you to build this church, and
I’m not going to let you leave until you do it,””
Nelson recalled. “Let me tell you, she put some
backbone into me.”

Nelson said several women were attending
regularly when he started but only one man. “I
made that an object of prayer,” he said. “I made
a list of twelve men that we had made contact
with—maybe we had reached the children. . . .
At the end of the year we had eleven [men
attending]. And they were sort of the
nucleus. ... I think the change came when we
reached quite a number of whole families.”32

Highland approved a Vine Street building
committee in 1950 and authorized construction
of a $28,000 church building at Highland and
Vine in 1953. By 1954 it had 170 members—up
one hundred from five years eadier, the mission
reported, citing “pro gress from a very discourag-
ing situation in 1949 to a Church with a future in
1954.”33 It held its first services in its new build-
ing in 1955 and became independent in 1956.



With both Baxter and Vine, Highland
turned over the deeds to its daughter churches
on one condition—that if either ceased to be a
Southern Baptist church, its property would
revert back to Highland. Circumstances have

not warranted such an action.

David Nelson

Hankins Parker resigned in 1955 to become
pastor of First Baptist Church in Paducah. He
held that post until 1962 and also served as a
pastor in Florida before returning to Louisville
in 1980, when he served as director of estate
planning for Southern Seminary until his death
in 1995 at age seventy-seven.

Highland found a replacement close to
home, calling David Nelson from the Vine
Street mission.

Both gentle and gentlemanly, Nelson was
born in Mississippi to a Baptist preacher who
died when David was fourteen, and he grew up

in Birmingham, Alabama. He graduated from

“Plugying for Building”

Vine Street Baptist
Church became
independent in 1956,
a year after it began

meeting in this building.

Howard College and earned his master’s and
doctorate at Southern Seminary.

Damon Surgener, chair of the Pulpit
Committee, advised Nelson that if he were pastor,
“you couldn’t pay me enough money” to live in
the parsonage right next to the church.34 Instead,
the church granted Nelson a
housing allowance, enabling
Nelson and his wife, Jo, to
move into a home on Upland
Road, putting some physical
boundaries between church
and home.

Nelson’s main challenge at
first was his own crowded life.
He preparad for his first sermon
the same week as his final semi-
nary doctoral exam and the arrival of his first child.
But Nelson got off to a congenial start. Week after
week in the church newsletters, he drove home
the importance of evangelism. He made that
theme central to every aspect of church life, from
the Sunday School program to his urging of

David Nelson led the Vine
Street Mission before
becoming Highland'’s pastor.
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members to show friendliness to visitors. He
taught “soul-winning classes,” organized neigh-
bordood surveys and had prayer meetings with
deacons to revive what he felt was an inadequate
evangelistic spirit in the church. “I would like to
see us reach the point that we feel we have per-
sonally failed if someone does not respond to the
invitation,” Nelson wrote at one point. “We
should not be content to waste all this good fel-
lowship on ourselves.”35

But Nelson also noted the changes in the
neighborhood. A new, poorer and more tran-

sient population was moving in. Nelson wrote:

We live in a changing neighborhood. Many of
the larger residences on Cherokee Road have
ten families in them where they were famerly
residences for only one family. This has multi-
plied the opportunities for our church.
However, we must be at the job. Many of
those who move into our neighborhood are
shy. They would appreciate a friendly visit.
They are open to one. But they are reluctant
to make the first move. They need the

encouragement of a visit. 36

Nelson recalled in an interview that this
population was always “hard to reach. But I
think apartment dwellers are hard to reach
anywhere because by their very nature they feel
like they’re temporary.”3”

Nelson sought not only to bring in members
but to oversee their spiritual growth. Bulletins
from the era repeatedly reminded members to be
on time for church, mind their worship manners,
show reverence in services and pray during the
invitation for positive results. Nelson urged mem-
bers to visit churches when they traveled on vaca-
tions and to mail him the bulletins to show they
had done so. He began 1959 with a “prayer that

there shall be no cobwebs in our baptistery.” There
werar’t. The church baptized fifty that year, a
record unmatched except for years when the
church included baptisms from mission congre ga-
tions. Nelson was so anxious for the church to suc-
ceed that he lay awake one stormy Saturday night,
wonied about people’s ability to get to church.38

Highland became one of the biggest con-
tributors to missions among Kentucky Baptist
churdss. In fact, the church prosperad financially
with the times. For 1958, members pledged
$131,000, oversubscribing a budget of $126,400.

“More people are volunteering to tithe than
ever before,” the Highland Baptist Herald
reported. “It is also the result of an increase in
membership during the past year. The spirit of
unity which prevails in our membership was cer-
tainly demonstrated.”3%

The church also approved a $20,000 air
conditioning unit during Nelson’s tenure. A
bulletin item justified the expense as “a necessity,
not a luxury” in an era when many stores, office
buildings and other public buildings were air-
conditioned. “Let us use this modern wonder of
science to reach more people with the Gospel of
our Lord Jesus Christ.”40 The summer services
were not only cooler but quieter, Nelson wrote
in 1956.

Before air-conditioning, I can remember giv-
ing the invitation to the background music of
a back-firing motorcycle or a siren. Many a
semon was interrupted while we all listened
to the screeching tires anticipating a crash.
But now, with the windows and doors closed,

we are insulated against the noise outside.41

One highlight of Nelson’s tenure came in
1958 when the church paid for him to join a
Holy Land tour led by a seminary archacology



professor. This six-week adventure began in
E urope, where the group toured Paris, worshiped
at the Baptist seminary in Ruschlikon, Switzerand,
and walked on the Appian Way in Rome where
the apostle Paul walked. Nelson’s travel journals,
published in Highland’s newsletter, described the
awe-inspiring wonders of the Old World, though
he also encountered the same type of Italian
guides that Mark Twain wrote about a century
carlier, trying to attribute everything to
Michelangelo, even buildings raised a thousand
years before the Renaissance artist’s birth. In the
Holy Land, Nelson and his group visited
Jerusalem’s holy sites, climbed the Mount of
Temptation, floated in the Dead Sea, rode horses
to Petra and slept in its mountainous tombs.

“The Bible is taking a new life,” he wrote
home. “I am praying for wisdom to make full
use of this new knowledge without letting it
become obnoxious.”42

Back home, Nelson was rising in stature
among local Baptists. He was elected moderator
of the Long Run Baptist Association in 1960.
The following year, one of the largest churches
in the state, First Baptist Owensboro, called him
as pastor, and he resigned from Highland in
December 1961. He went on to serve thirty
years at First Baptist in Owensboro and was
elected president of the Kentucky Baptist
Convention in 1965 (nominated by his succes-
sor at Highland, Nathan Brooks). Since retiring
in 1991, Nelson has served as interim pastor at
ten different congregations. In 2004 the
Kentucky Baptist Convention honored him for
his work in support of the Cooperative
Program, the Southern Baptists’ unified giving
plan, for which he raised more than $2.6 million

in Owensboro alone.43
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Highland, meanwhile, entered a transition
period after Nelson’s departure. Its education
minister and youth worker also resigned in late
1961. The church hired G. Willis Bennett, an
associate professor of Christian ethics at the

seminary, as interim to replace Nelson.

Youth

At the height of the baby boom, the church had
plenty of youth ministries. A Boy Scout troop met
at Highland, and church youths played in church
spors leagues from baseball to basketball to bowl-
ing. The youth had annual “sweetheart banquets”
in the fellowship hall, which never looked so good
as in 1960 when it was decked out like a Southern
plantation with hundred-foot murals, a working
fountain and a colonnaded stage. The youth took
trips to Butler Lake and events like the “Stephen
Foster Story” musical in Bardstown.

Many of those who grew up in the era recall
fondly some of the youth leaders, such as Lillian
and Ralph “Brownie” Brown, who had no
children of their own but routinely opened their
home to the youth of the church, and Joe and
Georgene Robinson. Joe Robinson was a major
in World War II, “so that made him cool” to the
kids, recalls John Ewing Roberts. “And he had
access to chewing gum.” The Baptist Training
Union offered “superb training” in public
speaking because all participants regularly had to
take a turn leading part of the service, Roberts
added.#* The Training Union would stage
attendance contests in which the youth divided
into teams with names like the “Davy
Crocketts” and “Daniel Boones.” One episode
of light-hearted fun—when Roberts and pastor
Charles Maddry’s son were tossing funeral fans
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like Frisbees in an empty sanctuary—came to an
abrupt end when an angry janitor made them
clean it up.45

To encourage young people to go into
full-time church work, pastor Hankins Parker
founded a “volunteer band”—a group that met
in the Fireside Room for a Saturday breakfast
once a month. The program’s alumni include
Roberts, who had a long preaching career in
Baltimore, and career missionary Grundy Janes.
Parker “really had an interest in young people,
and was very instrumental in the formation of a
lot of us,” Janesrecalls.46 Roberts agrees, adding
that the group had its humorous moments. Once
when Parker overslept, Frances Parker sent him
and Grundy Janes to his room to wake him up.
“He was mortified!” Robatsrecalled.4”

Marylynn Roberts recalled that the church
enabled her to take voice lessons, and Parker
guided her to Georgetown College, suggesting
she seek scholarships. “Hankins Parker was
probably the one who made it possible for me to

go to college,” she said.

Gathering at the future site of the Bashford Manor
mission in 1960 are, from left, deacon Robert L.
Sprau, mission pastor Daniel Holcomb, Highland
pastor David Nelson and deacon James Swindler.

Young people grew up in an atmosphere
of “a wamn-hearted conservative theology,”
Roberts said. “It seemed OK to ask questions.”
He recalls a visiting preacher who brought an
unfamiliar pulpit-pounding style. Roberts tumed
to his grandmother, Dora Chenault, and said, “I
never heard anything like that.” She replied, “It’s
all right to get excited every now and then, but
I just don’t think Jesus shouted. Look at your
red-letter New Testament. Almost nothing in

red letters works if you shout it.”48

Bashford Manor Mission

With the Baxter and Vine missions leaving
the nest, Highland sought to incubate a new

mission in Louisville’s fast-growing suburbs. It

zeroed in on the new Bashford Manor neigh-

borhood. Highland purchased a 4.2-acre parcel

for $25,000 in 1960. The parcel was located

next to a new elementary school on Bashford

Manor Lane, where the church would meet

until it could afford a new building. Seminary
student Daniel H. Holcomb became the first

pastor, and within its first year it attracted as

many as ninety to worship and was paying its

own operating expenses. At least one Highland

family, that of Hugo Kottke, joined the fledg-

ling mission, and Nelson helped by preaching a

revival with modest but encouraging success.

Holcomb optimistically told the church that the

new neighborhood was “literally a field ‘white

unto harvest’ and one that needs the witness of
God’s church.”4?
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Evnest Loessner: Religious Educator

rnest Loessner, one of his generation’s leaders in the development of religious
Eeducation programs, served two terms as Highland's director of religious education—fro m
1939 to 1942 and from 1954 to 1958.

A native of Key West, Loessner earned the equivalent of a doctorate in min-
istry in 1941 but received no degree because he lacked a college education.
While at seminary, he served his first stint as Highland's education director, earn-
ing glowing reviews for nearly doubling attendance among young people in the
Baptist Training Union and Sunday School. The church bought him a new car as
a surprise gift. Pastor T. D. Brown called him a “most excellent and efficient ser-
vant of the church.”

After seminary, Loessner resigned from Highland and worked at churches in
Arkansas and Texas. When Southern Seminary opened its new School of Religious
Education, it sought Loessner as one of its charter professors—even though he

Southern Seminary
professor Ernest Loessner
successful career as a minister of education made him a ‘must’ for the new  served two terms as

was the first professor in the seminary’s history to lack a college degree. “His highly

school,” the seminary alumni magazine later recounted. While a professor,  'eligious education director

of Highland.
Loessner went on to earn a bachelor's degree from Georgetown College, a mas-
i i Phon_) courtesy pf South_em
ter's from the University of Louisville and a doctorate from Indiana University. Baptist Theological Seminary

Upon his retum to Louisville, Loessner spoke at the ground breaking of
Highland’'s new education building, and the church hired him again as education minister, a motion
that deacons supported with “unanimous Hallelujahs.”

“He had so much knowledge, he could put in half a day and accomplish more than a lot of
people could for a whole week, " said former pastor David Nelson, who worked with Loessner.

For example, Loessner not only persuaded the church to use a grade-specific Sunday
School program but off e red several concrete reasons for it, from avoiding cliques and compe-
tition among classes to putting more people to work in the church.

Even after resigning as education drector, Loessner remained active at Highland as a
deacon and Sunday School teacher for several more years. He became dean of the religious
education schoolat Southern in 1970. After retiringin 1973, he went on to teach in Hong Kong,
Canada and other locations.

Loessner died in 1995 at age eighty-eight in his native Florida, where he had retumed
to live. He left his wife, Louise, and two daughters. He also left more than 1,800 former stu-
dents whom he sent into ministry with this advice: “Trust the Lord, drink lots of coffee, and
love the people.”
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William and Daisy Hicks Jester: Missionavies to Africa

aisy Hicks and William Jester met in the 1920s while attending Highland as students.
DThey married in 1928 and went on to work for thirty-nine years as missionaries to
Africa—she as a nurse and midwife, he as an educator—while raising two children in
the process.

The former Daisy Hicks, a native of Morganfield, Kentucky, earned a diploma in the first
class of the Kentucky Baptist Hospital School of Nursing and later a degree at the Women's
MissionaryUnion Training School. Daisy Hicks later recalled she “felt called to nursing” as a

religious vocation and not just a job. She remembered long,
grueling hours as a student at the new Kentucky Baptist
Hospital on Barrett Avenue but also felt it trained her well.

“We worked on the wards all the time we weren't in
class,” she recalled. “We didn’t think of it as being hard. It
was required.”

Doctors at the hospital gave her extra training in proce-
dures she might need to do in remote locations where doc-
tors would be scarce. She would use the training well as she
served in Tanganyika for the African Inland Mission and later

William and Daisy Jester with their children, ) o ) ] o
David and Betty. in Nigeria for the Southern Baptists’ Foreign Mission Board .
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Her work involved everything from caring for lepers to stitch-
ing the scalp of a man mauled by a leopard. But her main work was in matemity. In Nigeria,
where she received further midwife training, she developed the reputation as “the mother
who brings live babies,” supervising the maternity center at Ogbomosho Baptist Hospital,
which delivered more than one thousand babies a year. When the former mud-brick center was
replaced with a more modern maternity facility, the hospital named it “Aye (Mother) Jester's
Matemity Center.”

William Jester, a Missouri native and Southern Seminary graduate, taught at places rang-
ing from a boy’s school in Kenya to the Nigerian Baptist Theological Seminary, where he was
professor of Old Testament.

The Jesters’ work had its perils. Anti-American riots in Nigeria were prompted by the
reaction against V\Aestem colonialism and news of the violent white resistance to the civil
rights movement in the American South. With the increasing speed of global communications,
William Jester wrote in one melancholic letter that missionaries now were weighing their
w ords carefully while on furlough, aware that anything could be transmitted back to their field
and prompt an angry reaction.

T h roughout their missionary tenure, Highland took a special interest in these talented and
dedicated missionaries from its midst. The church named a VWomen’s Missionary Union
circle for Daisy Jester, sponsored the Jesters with regular financial contributions and provided
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housing assistance during their furloughs in the United States. Those furloughs including a

teaching assignment at Georgetown College for William Jester, where he helped influence a

young Highland member, Grundy Janes, to follow his footsteps as a career missionary. After

retiring in 1967, the Jesters returned to Louisville and kept busy in creative endeavors, he with

painting, poetry, knitting and crocheting, she with embroidery and quilt-making. They later

moved to Memphis, where William Jester died in 1983 at age eighty-five. Daisy Jester died in

N orth Carolina in 1994 at age ninety.

Local and Global Outreaches

Highland also continued its outreaches to meet
physical and social needs. The church financially
supported the Kentucky Baptist Hospital, and
several members volunteered through its auxil-
iary. The church continued its ties with nursing
students there, conducting an on-site revival,
hosting receptions and offering bus transpor-
tation for them to get to church. The church
supported the Louisville Baptist Orphans’
Home as it opened a new residence at Spring
Meadow in Middletown in 1950. In 1956
Highland cooperated extensively in a month-
long crusade by the evangelist Billy Graham,
which drew nearly half a million people to the
Fairgrounds. Highland had for years promoted
Graham’s films and publicized his ¢ rusades in
other cities. Thirty Highland members volun-
teeredathis Louisville debut, and members held
cottage prayer meetings to intercede for
its success.

The postwar era proved an especially active
time for Highland’s support and participation in
world missions. The church continued to fund
its longtime missionaries, William and Daisy
Jester, in Nigeria. Member Mary Sampson
entered mission work in China and later Taiwan.

Other seminarians with Highland connections

in the mission field included one couple, Mr.
and Mrs. Neville Claxon, working Africa’s Gold
Coast, and two couples, Mr. and Mrs. Gene H.
Wise and Mr. and Mrs. John Boyd Sutton,
working in Brazil. Highland supported their
work with continued contributions and interest.
The church also sent funds to Leon Chow, a
seminary graduate who did radio ministry and

other work in Taiwan.

Wider Baptist Issues

The Southern Baptist Convention saw tremendous
growth in the postwar period, from 6 million in
1946 to 10 million by 1962. Highland sought
to do its part in meeting ambitious growth goals
such as “a million more in ’54.”

The Southern Baptist Convention met
in Louisville in 1959 to celebrate the centennial
of Southern Seminary—a rare gathering for
Louisville, which lacked the hotel space for the
thousands of convention messengers. More than
one hundred Highland families accommodated
messengers in their homes.

The General Association of Baptists in
Kentucky changed its name to the Kentucky
Baptist Convention in 1960. The convention
developed a new conference and retreat center
at Cedarmore and laid plans for a new Baptist
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Duke McCall: “I Saw What Religion Really Meant”

ong before it adopted the slogan, Highland proved itself to be a “thinking, feeling, healing”
Lch urchfor a young seminary student named Duke McCall. McCall went on to become one
of the most notable Baptist statesmen of the twentieth century, but he credits Highland in the
1930s with providing a counterweight to an experience that nearly soured him on Christianity.

While attending Furman College in South Carolina, McCall played on the school
golf team. One time, the University of Georgia golf team played at the University of
North Carolina, and on the way home, the team stopped at Furman to try out its
course, where it would be playing the following week. McCall hosted the Georgia
players at his fraternity house and took them to Sunday School, then to the golf
course. On the way, McCall waved to his pastor, who was driving by.

The next morning, Furman president William J. McGlothlin called McCall into
his office to say that the pastor—who was also a Furman trustee—was upset at
his playing golf on Sunday and wanted him expelled. McCall reacted indignantly,
but McGlothlin, a former Highland member, calmly changed the subject and let

Duke McCall was a MecCall go without further re p e rcussions.

member of Highland in
the 1930s and 1950s, and

But “the result of that was | didn't go back to that Baptist church,” McCall

president of Southern said. “I didn't have enough experience to isolate that incident of ministerial
Seminaryfor thirty-one years.  incompetence. . . . | thought that was dirty pool. If he called me in and fussed at
Photo courtesy of Southern me personally, | probably would have apologized. But going to the president of

Baptist Theological Seminary
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the university to jeopardize my student status. . . .”

After college, McCall enrolled at Southern Seminary. Still smarting from the golf experi-
ence, he "“didn’t know for sure just how much weight to put on this religion bit. So | thought,
"Well I'll go up to where the experts are, at the seminary."”

McCall said he “needed the intellectual guidance that the seminary provided, but |
also needed to be in an environment where intelligent people were actually living out
Christian principles.”

That, he said, he found at Highland Baptist, which he joined in 1936.

“| saw what religion really meant to them. Then| could say, ‘Well, this is not frivolous. This
is really something important, and I've got to either get in or get out. And I've got
to getin.””

McCall admired the well-pre p ared, dedicated Sunday School teachers. “They were not
slap-happy volunteers but people who learned how to do things . . . with a professional touch,”
he said. And he respected Highland's pastor at the time, T. D. Brown, for his revivalist yet intel-
lectual preaching. He befriended Brown's son, who was also a seminarian. McCall still appre-
ciates the church for authorizing him to baptize his wife, Marguerite, who had been raised
P resbyterian. He's still grateful for “those church members who took me out to eat when | had had
all the seminary cooking | could stand and gave me a sense of worth.”
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McCall became an ordained minister in Tennessee, retumedto Louisville as the youngest
pastor of the prestigious Broadway Baptist Church and went on to prominent leadership
roles in the Southern Baptist Convention. He returmed to Louisville in 1951, served thity-one
years as president of Southern Seminary and was also elected president of the Baptist
World Alliance.

McCall and his growing family rejoined Highland in the 1950s but later re tumed to his old
church, Broadway Baptist, which had moved out to Bownsboro Road after declining due to
suburban flight from a decaying downtown. “They needed help,” McCall recalled. “| expect
that was my number one motivation at that point. | wanted them to succeed.”

Yet McCall oftenre t umed to Highland to preach and kept in contact with church members.
“When you wanted to get something done in the city of Louisville, you could call on them,” he
said. At Highland's 110th anniversary celebration in May 2003, McCallretumed to Highland yet
again to provide congratulatory remarks, providing a living link in the ceremonies to the church
where he had recoverad his faith in the 1930s.

“You go back to Highland and you say, this feels like Highland Baptist Church,” he said
recently. “From 1935 when [ first joined to the last time | was there, it just feels like Highland.”

college in Louisville, Kentucky Southern College,
which opened with a burst of enthusiasm in 1960.
Highland made an initial pledge of $10,420
towardthe new college, though the college’s short

life would show such enthusiasm to be premature.

Growth at Southern Seminary

Highland’s continued ties with Southerm Seminary
and the wider Baptist student community were
evidenced by a church bulletin published in 1949
listing all the students who were active in the
churd It included 31 seminarians, many of them
with wives as well, in addition to two students
fran the seminary’s new music school. Another
23 women from the WMU Training School and
19 from the Kentucky Baptist Hospital nursing
school were also listed.

Several seminary professors also joined,

including Ernest Loessner, who began a second

stint as Highland’s religious education director
in the 1950s; archaeology professor E. Jerry
Vardaman, who frequently taught classes at
Highland; and G. Willis Bennett, who served as
interim pastor in 1962. When former Highland
member Duke McCall became Southern
Seminary president in 1951, he too rejoined his
old church for several years, though he eventually
transferred to Broadway Baptist, where he had
once served as pastor. McCall knew the student
traffic in and out of Highland was a mixed bless-
ing. While students brought energy and new
ideas to the church, they also consumed much of
the church’s time as they surveyed its members
for their class projects. “It must have been an
awful nuisance to be studied year after year [for
material that] wasn’t going to go anywhere
except get those students grades,” McCall said.
But “Highland welcomed them, used them, put

them to work.”50 Finance Committee chairman
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Tallie Gardner told Nelson of his amazement
that seminarians, even with low incomes, tithed
so fastidiously that they gave more than some of
the well-off church members.5!

Southern itself was undergoing dramatic
growth in the 1940s and 1950s. It opened
new schools of music and religious education.
Highland contributed to construction of
Southern’s signature Alumni Chapel and made a
donation to its new Boyce Centennial Library
in honor of Nelson. More than 60 full-time pro-
fessors were teaching more than 1,300 students
by the 1950s. But such expansion,bringing
Southem to a university-like complexity, also
brought upheavals. McCall and Southern
trustees centralized more authority with the
presidency, and 13 professors were fired in 1958
after their objections escalated into a major
standoff. The WMU Training School, having
moved from downtown to a campus adjacent to
Southern’s on Lexington Road in 1941, devel-
oped a social work program, was renamed the
W. O. Carver School of Missions and Social
Work and finally merged into the seminary in
1962. The Carver School began admitting men
as Southern began admitting women to its

School of Religious Education.

Ecumenical Relations

Highland continued to cooperate with like-
minded churches of other denominations. It kept
active with the Louisville Council of Churches,
one of whose speakers visited the church
Brothedvood with a rousing call for “shoe leather
religion”—emphasizing care for the sick, pris-
oners and other neglected persons. Highland
joined in such idealistic programs as National

Brotherhood Week and in ecumenical sponsor-
ships of evangelistic crusades by everyone from
the traditional Billy Graham to the more liberal
Charles Templeton.

Through it all, Highland tried both to stoke
evangelistic fervor and tamp down sectarian pride.
“To believe yours is the only true religion is the sin
of pride,” said one randomly-placed aphorism in a
Highland Baptist Herald that also promoted an
upcoming Billy Graham crusade in Nashville.52

Highland’s ecumenical spirit still impresses
Frances Parker, who saw more resistance to the
idea at other churches which her husband led.
“I don’t know if that was the influence of the
seminary or the faculty people that were in the
church, but I don’t think so,” she said. “I think
that had to do with the level of education and of
what I call real Christian living.”53

Anti-Catholicism

In one area, however, Highland showed a more
reactionary attitude—in anti-Catholicism. The
Roman Catholic Church, like its Protestant
counterparts, was enjoying rapid growth in the
postwar period.54

Many Protestants, including some at
Highland, feared the growing influence of
Catholics. Highland bulletins and newsletters
from that era reprinted alarming reports from
outside anti-Catholic organizations, protesting
such things as President Truman’s appointing a
representative to the Vatican. “No American
official must ever again be allowed to bend the
knee before a foreign Potentate,” ran one
screed.55 Particularly controversial was the
funding of a public high school in heavily

Catholic Marion County where many of the



teachers were nuns, though courts upheld the
legality of the arrangement.

Highland’s attitude toward Catholics, which
depicted the Catholic Church as an “interna-
tional church-state dictatorship,”56 was a disap-
pointing exception to Highland’s generally
friendly relations with its religious neighbors. To
be sure, part of Highland’s concern was for the
traditional Baptist principle of constitutional reli-
gious liberty, evidenced by its financial support
for the group Protestants And Other Americans
United for the Separation of Church and State.

When John F. Kennedy ran for president
in 1960, many Baptists feared that a Catholic pres-
ident would answer to the pope and bishops. But
Kennedy sought to allay those fears in a historic
speech to the Houston Ministerial Association,
wherehe envisioned “an America where the sepa-
ration of church and state is absolute” and where
no one loses “their chance of being president on
the day they were baptized.”5” Even after
Kennedy’s victory, the Long Run Baptist
Association met at Highland and passed a resolu-
tion saying it is “not bigotry” for voters to take a
candidate’s religious beliefs into account. But the
General Association of Baptists in Kentucky
pledged its prayers for the newpresident.58

So did pastor Nelson in a boldly titled ser-
mon, “Why I Now Support John F. Kennedy.”
He urged prayers and support for the Catholic
president while holding him to his word on
church-state separation.5?

“While I had questions about him during
the campaign, I could see him as the leader, and
we were beyond the point of whether we would
accept him or not,” Nelson recalled. “He was
able to say or to appear that he was independent

of the hierarchy, and I guess he was.”60
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Personalities and Issues
in the Congregation

The church had strong lay leaders to match
its paid staff in the era. Deacons such as Joe
Shearer, Tallie Gardner and Damon Surgener
served for years, and their names routinely came
up amid deliberations on major decisions in the
period. Gardner, an Army veteran of World War
I who had worked his way from traveling
salesman to president of a dry-goods company,
served as deacon and church treasurer. Nelson
said he can still picture Gardner approaching
him week after week during the offertory with
the line, “Are you paid up, Preacher?” before
handing the plate to the choir with the injunc-
tion, “All right, shell out!” Surgener, who had
been an executive with coal and asphalt compa-
nies and had an accent and dry wit that was well
preserved from his native Eastern Kentucky, also
served as a trustee at Southern Seminary. Tom
Duncan followed his father Scott’s footsteps as
an active youth leader and deacon. Margaret
Keyes Tate was active in Sunday School, the
Training Union and the Women’s Missionary
Union. Lillian Brown, in addition to her youth
work, put decades of work into the WMU and
numerous Kentucky Baptist causes; she served

more than two decades on boards of the

Joseph Shearer (left) and Tallie Gardner were long
active as deacons and in other roles.
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“A Slight Distortion of the Facts”

rom 1958 to 1960, church clerk Robert S. Burnett enlivened the minutes of church meet-
Fings to the entertainment, though not the benefit, of future historians. He took his role as
church jester so seriously that, after typing the minutes straight, he would sometimes retype
c e rtain paragraphs, then cut and paste them (the old-fashioned literal way) on top of the origi-
nal. Here are some excerpts:

November 5, 1958: (After Pastor David Nelson announced an upcoming meeting of the
General Association of Baptists in Kentucky). Whereupon Joe Robinson from the rear of the
room distinctly moved that the Pastor be authorized to appoint such delegates he knows will
go or he can prevail upon to go. Motion seconded and passed uproariously.

August 5, 1959: There were no recommendations from the Board of Deacons, no unfinished
business, no officers’ repor;, no committee report and no new business. In fact nothing much hap-
pened after the Finance Report, so the meeting was adjourned to prayer meeting.

September 27, 1959: After instructing the congregation to vote for 12 deacons by secret
ballot, the Moderator rode roughshod over Roberts Rules of Order by allowing a motion to be
made from the floor to elect the deacons by a voice vote.

Mardh 16, 1960: As there was more time than reportsleft, the Moderator issued a state-
ment which tended to cast a doubt on the accuracy of the minutes of the clerk and his predilec
tion toward a slight distortion of the facts. With this touch of humor the Moderator adjourned
the meeting.

September 7, 1960: As Finance Chairman [and obstetrician] Dr. Proctor Eubank was out
trying to beat a stork to the hospital, Henry Huff-ed and puffed through the August financial
statement, which indicated the church dropped into the red for the first time this year. While
various reasons were offered for this insolvent condition, Mr. Huff boiled it all down to too lit-
tle coming in, too much going out. Dr. Nelson interrupted to say that, as he was absent during
the month of August, this condition could not be attributed to him. . . .

As this clerk turns his pen over to the new clerk, Mr. Paul Nelson, his only hope is that
B rother Nelson will transcribe the minutes of future meetings in the same accurate and factual
manner which his predecessor employed.



Kentucky Baptist Homes for Children, which
honored her in 1990 “for outstanding support”
of the program.6l

Membership during this era remained exclu-
sively white. With the civil rights movement
beginning in earnest in the mid-1950s, church
officials decided that if any black worshipers came
to the door, “we’d just seat them like anybody
else,” Nelson recalled. But the only black person
who attended with any frequency was the African
wife of a seminary student, he said.52 For the most

“Plugying for Building”

part, Highland’s only black participants were its
janitors, such as Lias Vance and Noah Reese.
Highland showed some interest in race rlations,
p roviding aid to a black church and incorporating
Negro spirituals into worship, even as it contin-
ued using Southern Baptist literature that often
used patronizing language about African
Americans and their dialect. While the racial issue
remained peripheral in the 1950s, Highland
would have to confront changes in race relations

and other social issues head-on in the 1960s.

This photo was taken in the Fellowship Hall of the new educational building in the 1950s.
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